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The Archeology of the Sacraments 


The boundary between history and archeology is somewhat in- 
definite, but for the purpose of this short discussion the following 
distinction may be of value. History is a more or less orderly nar- 
ration of events, either in the form of a chronicle which notes down 
occurrences from day to day or week to week, like a diary, or in 
a logical arrangement, presenting events in units as the historian 
understands the incidents which he presents. Archeology, on the 
other hand, and, in this instance, Christian archeology, is the science 
of Christian antiquity, an orderly presentation not so much of his- 
torical events as of information pertaining to cities, houses, furni- 
ture, appointments, customs, and other interesting data, many of 
which have historical significance without being an integral part 
of history. The sources of archeology are found chiefly on monu- 
ments, in inscriptions on stones, papyri, sherds, walls of houses, 
jewelry, articles of clothing, and other objects. Archeology, for 
the most part, does not depend upon connected accounts, but upon 
diversified sources, whose reading and interpretation frequently 
require special scientific training. The present discussion is based 
upon material offered in recognized books on Christian archeology, 
and the purpose is not merely to offer interesting data on extra- 
neous topics connected with the Sacraments but to indicate also 
the doctrinal considerations and implications which are associated 
with the points as presented in the primary and secondary sources. 


The Sacrament of Holy Baptism 
It is significant that the onomatology of Holy Baptism is treated 
at such great length in the various books on archeology, chiefly 
because of certain doctrinal implications. In the Bible we have 
both Béxtiova and the corresponding masculine noun, about twenty- 
three times in the New Testament alone. The apostle also uses 
the noun Aovtedv as a designation of the sacramentum initiationis, 
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but more in a descriptive way than as a designation, Eph. 5:26; 
Titus 3:5. In the Church Fathers we find a long list of names 
for Holy Baptism. Stromberg (Theorie und Praxis der Taufe) 
devotes an entire chapter to the discussion of “Der Taufterminus 
opeayic,” chiefly on the basis of Eph. 1:13,14; 4:30, and the many 
passages in the Apostolic and in the Church Fathers. Other 
designations for the Sacrament are 1 tdweg or the Latin aqua; 
i «anyn, the Latin fons; xeioua, the Latin unctio; @wtionds, the 
Latin illuminatio; pvotjauov, the Latin arcanum or sacramentum; 
tedciwois, the Latin perfectio; pinois, the Latin initiatio; pvota- 
yoyia, ovpBorov, and at least a dozen additional designations.) 
Many of these names are treated at length in various histories 
of dogma, since they give the doctrinal understanding held by the 
various teachers of the Church who chose these terms. This sub- 
ject is so comprehensive that it would really require a complete 
article in itself. 

As to the place where the Sacrament was administered, the 
sources of information are again numerous and the accounts very 
comprehensive. As in the days of the apostles, the Sacrament was 
administered in practically any convenient place, in private homes, 
in the place where the public meeting of the congregation was 
held, later, especially in times of persecution, in the chapels of 
the catacombs of Rome and elsewhere. In the Clementine Homilies 
reference is made to rivers, fountains, and the sea, and in the 
First Apology of Justin Martyr the words occur: éxeita dyovta 
(namely, the candidates for Holy Baptism) tq’ juav évba td 
éotit, which certainly does not confine the rite to separate places 
of any particular dignity or holiness. A wide latitude in places 
is indicated also in the well-known passage from the Didache, 
chapter VII. And Tertullian remarks: “Ideoque nulla distinctio 
est, mari quis, an stagno, flumine, an fonte, lacu, an alveo diluatur.” 
(De Baptismo, c.4.) The monumental evidence in this connection 
is likewise conclusive. 

After the recognition of Christianity by the state, of course, 
Baptism, like other church rites, was celebrated with greater pomp 
and ceremony. It was not long before separate baptisteries were 
erected, in which conveniences were provided for the observance 
of a more careful prescribed ritual. Though apparently at first 
known as exedrae, as in Tyre and Antioch, these separate buildings, 
modeled after the large baths of that period, were soon known as 
Baxtiotynga, loca baptismi sive lavacri, also ecclesiae baptismales, 


1) Cf. Daniel, Codex liturgicus, IV:506f.; Hoefling, Das Sakrament 
der Taufe, I: 469. 

2) Cf. Augusti, Handbuch d. christl. Archaeologie, 11:314 ff.; Bing- 
ham, Antiquities, III:399 ff. 
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although other names are found, such as qwtiotyquv, illuminato- 
rium, aula baptismatis; xohvpfytea, fons, piscina. These facts 
emphasize the importance that was attached to the Sacrament, 
just as the fact that there was usually one baptistery in a diocese 
points to the peculiarity of the early Church that the bishop usually 
administered Baptism.®*) 

A somewhat strange phenomenon associated with the archeo- 
logical history of Holy Baptism is that of special baptismal times 
or seasons in the church year. We must remember at once that 
this selection of seasons for the administration of the Sacrament 
is connected with the special circumstances which prevailed in 
the early Church, particularly that of the preponderance of adult 
baptism for a century or more. Justin Martyr indeed seems to 
indicate that all seasons of the year may be used for the sacred 
act. But as early as the days of Tertullian Easter and Pentecost 
are named as the most fitting seasons for the administration of 
the sacramentum initiationis. (De Baptismo, c.19.) Somewhat 
later Leo the Great adds the Epiphany season in connection with 
the celebration of the Lord’s baptism. It was not long before 
synodical decrees officially designated these seasons as those set 
apart for the administration of the baptismal rite, and it soon 
became the rule to celebrate with a great deal of pomp, especially 
in Asia Minor (Cappadocia), as the writings of Gregory of 
Nazianzus and Gregory of Nyssa show. In a few sections of the 
Church, indeed, Baptism was administered also on the festival 
days of apostles and martyrs and on anniversary days of the 
dedication of churches.*) Reference may here, incidentally, be 
made to the strange custom followed in some parts of the Church, 
namely, that of postponing baptism until death was imminent. 
Of this custom Bingham says: “Another sort of men put off their 
baptism to the end of their lives, upon a sort of Novatian principle, 
because they pretended to be afraid of falling into sin after baptism, 
and there was no second baptism allowed to regenerate men again 
to the kingdom of heaven; whereas, if they were baptized at the 
hour of death, heaven would be immediately open to them, and 
they might go pure and undefiled into it.” (P.508.) It is evident, 
therefore, that also with respect to the time of Holy Baptism 
liturgical rites and church customs reflect doctrinal tenets. The 
special seasons of the church-year were, as a matter of fact, con- 
nected with the custom of preparing adults for membership in the 
Church during the Lenten season or of having their preparation 


3) Cp. Augusti, loc. cit., 383 ff.; Bennett, Christian Archeology, 454 f.; 
Bingham, Christian Antiquities, III: 525 ff. 
4) Cf. Augusti, 372 ff.; Bingham, 514 ff. 
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find its culmination during the celebrations which emphasized the 
benefits of the work of Christ. 

In this connection we take note also of the significant cere- 
monies which were associated with the preparation of catechumens 
for membership and their reception into the fellowship of the 
Church. The most complete information on this subject is con- 
tained in the Apostolic Constitutions. Essential in the preparation 
of the candidates for membership in the Church was the instruc- 
tion in the truths of the Christian religion, as we see from the 
Didache, the Catecheses of Cyril of Jerusalem, and other docu- 
ments. The special ceremonies or symbolical usages which were 
observed in most parts of the Church were the signing of the cross 
(signum crucis), the laying on of hands (impositio manuum), the 
exorcism (small and great), and the giving of salt (gustus salis), 
Toward the end of their instruction period the catechumens were 
taught the actual text of the Creed (traditio symboli), after which 
they were ready to make a confession of their faith (redditio 
symboli), the day for this ceremony in the Easter cycle being Palm 
Sunday. At this time the candidates were also given the explana- 
tion of the word “Gospel” and of the cherubs in the prophecy of 
Ezekiel. The ceremonies connected with the administration of 
Baptism itself were the anointing with oil (later associated with 
confirmation) and the vesting in white; the neophytes wore these 
white garments from the vigil of Easter till the Sunday after 
Easter (Quasimodogeniti, Dominica in albis). In the case of 
children this white garment (vestis) later was known as the 
Westerhemd. Another ceremony which was generally observed 
was the use of lighted candles, given into the hands of adult can- 
didates for baptism, and into those of the sponsors when children 
were christened. The giving of a taste of honey and milk, in 
token of the new birth, and the kiss of peace were included in the 
ritual of the Sacrament practically everywhere. That all these 
usages were connected with statements of Scripture is obvious.® 

As to the celebrants, or officiants, of the Sacrament, testimonies 
beginning with the second century indicate that only the bishop 
of the diocese was regarded as the legal administrator of Holy 
Baptism. Even in the Epistle of Ignatius to the Smyrnaeans this 
authority is assigned to the bishop, although it is not yet made an 
exclusive function of his office: Odx é&év goti ywelcs tod éemoxdnov 
ovte Baxtitew otte xgoopégew. Tertullian expresses himself with the 
same definiteness: “Baptismus dandi habet ius summus sacerdos, 
qui est episcopus.” The same rule is found in the Apostolic Con- 


5) Cf. Hoefling, Das Sakrament der Taufe; Augusti, 423 ff.; 451 ff; 
Bingham, III: 529 ff.; IV: 43 ff. 
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stitutions. In some cases the presbyters were placed on a level 
with the bishops, or identified with them, but the deacons were 
expressly excluded. These regulations seem to have been inspired 
by the appreciation of the great solemnity of the Sacrament in its 
relation to the communion of saints.® 

There can be no doubt, on the basis of historical as well as 
archeological evidence, that baptism of both children and adults 
was practised since the time of the apostles. The very fact that 
Tertullian opposed paedobaptism points to its prevalence during 
the third century, and Cyprian felt no hesitancy in advocating the 
baptism of children. When the African bishop Fidus submitted his 
problem on paedobaptism, it was not with reference to the abolition 
of the usage, but with regard to the misgivings of some that the 
rite should not be administered before the eighth day, since 
Baptism had taken the place of circumcision. That paedobaptism 
was the rule in Spain and in Africa appears from the resolutions 
of the synods of Elvira, of Mileve, and of Girona and from the 
writings of Origen. The conclusion of Augusti is undoubtedly 
correct: “Die Alten hatten daher gewiss recht, wenn sie behaup- 
teten, dass die Kindertaufe in der orthodoxen Kirche zu keiner Zeit 
ausser Gebrauch gewesen sei.” (P.334.) Reference may here 
incidentally be made to the fact that the Church never sanctioned 
the baptizing of animals or inanimate objects, and Charlemagne 
especially prohibited the christening of bells. 

The earthly element in Holy Baptism in agreement with 
Scripture (John 3:5; Eph. 5:26) was ever water, and no substitutes 
were permitted, not even in cases of emergency. When, on a 
journey through the desert, a Christian used sand in christening 
a Jewish companion, whom he had converted, the rite was declared 
ineffectual and the baptism had to be performed with water. 
Christening with wine was likewise not permitted, although a ques- 
tion seems to have been raised with regard to the mixture of 
wine and water known as xeGua. During the period of scholasticism 
the question was raised whether baptizing with milk, wine, beer, 
meat-broth, fat, snow, hoarfrost, earth, sand, etc., were permissible, 
and in every instance the orthodox teachers decided negatively. 
It was clear to them that the Sacrament could be administered 
properly only when water was used. 

This, naturally, leads to the question as to the form, or manner, 
of baptizing. It seems quite evident that the customary manner 
of administering the Sacrament in the ancient Church was by 
immersion, in the case of both adults and children. In the Sacra- 
mentarium Gregorianum the words occur: “Baptizat sacerdos sub 


6) Cf. Augusti, 362 ff.; Bennett, Christian Archeology, 450. 
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trina mersione.” Yet even the Church of Milan declared in the 
rubric De Modo Administrandi Baptismi: “Ministratur baptismus 
triplici modo: immersione, infusione aquae, et aspersione.” Because 
complete immersion was the customary form of baptism for cen- 
turies, the baptisteries were divided into separate rooms for the 
use of the two sexes, and deaconesses assisted in the christening 
of women, after the words of the ritual had been pronounced by 
the ministrant. Yet the teachers of the Church were evidently 
conscious of the fact that the form of christening was not essential 
for the validity of the Sacrament. In this they were supported par- 
ticularly by pictorial and monumental evidence, which shows 
almost exclusively the act of aspersion by the ministrant. This is 
true in the case of frescoes from San Calisto in Rome, in a scene 
and inscription from Aquileia, on a fragment of a glass cup found 
on the Esquiline, in Rome, and in pictures from Ravenna. A fresco 
in Santa Pudenziana, in Rome, shows two candidates in a font 
too small for immersion, and the suggestion of the picture is that 
of sprinkling or pouring. Thus considerations of an objective 
exegesis and of historical evidence are further strengthened by 
archeological evidence, and the mode of baptism is demonstrated 
to be an adiaphoron. 


The Eucharist, or the Lord’s Supper 


.With reference to the sacramentum confirmationis, as dis- 
tinguished from the sacramentum initiationis (namely, in the 
sense of strengthening the faith wrought through Holy Baptism), 
we again find much significance in the designations employed 
throughout the centuries. We find the names deizvov xvgiaxdv, 
sacra coena, coena Domini; tedxeta Kugiov, mensa Dei; xidois toi 
agtov, breaking of bread, communio, communicatio; «edyzagitia, 
also evivyia; agocqogd, oblatio; tvoia, sacrificium; otvakts, con- 
gregatio or conventus; missa, sacramentum altaris, corpus Christi, 
cibus Dei, cibus angelorum, manna coelestis, panis Dei, panis vitae, 
panis supersubstantialis (Matt. 6:11), and many others. It is easy 
to draw conclusions concerning the doctrinal tenets of the men 
who chose the various names for the Holy Supper. In fact, by 
arranging the designations chronologically or according to the 
various divisions of the Church, one can almost trace the develop- 
ment of erroneous doctrines.” 

Although the Lord instituted the Eucharist in a private home 
and had only His apostles present for the first celebration, the 
character of the Sacrament, as indicated in the words of institution 
and in the First Letter to the Corinthians, caused the Church to 
insist upon the common meeting-place of the congregation as the 


7) Cf. Augusti, 527 ff., 543 ff. 
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place where the Sacrament should be administered. So strong 
was this feeling for centuries that private communions of any kind 
were unknown, and even the sick members of the congregation 
and the shut-ins received the Eucharist with the other members, 
since the deacons and subdeacons, after the consecration of the 
elements, conveyed the latter to the homes of those who could not 
be present in church, at the altar of the Lord. As Augusti states: 
“That in times of stress and persecution the Lord’s Supper was 
frequently celebrated in remote places, in huts, caves, etc., was 
a matter of necessity and emergency, not of a principle.” The 
insistence upon the church as the place for the celebration of the 
Eucharist was associated with the emphasis upon the Eucharist as 
a common meal, in which the entire congregation joined in fellow- 
ship, the members partaking together of the body and the blood 
of their Lord. Hence the later developments in the Church in 
the matter of private masses is not in harmony with the earlier 
doctrine and usage. For example, the period of liturgical and 
doctrinal deterioration and decay attached the Mass also to the 
marriage ceremony, and there it remains in the Roman Catholic 
Church to this day. The same usage is found in the Anglican 
Church, where, as Hooker writes, “the public solemnity of marriage 
is ended with receiving the blessed Sacrament,” and the Scottish 
Church has provided a special collect, Epistle, and Gospel for 
a marriage Eucharist.®) Luther, on the other hand, was definitely 
opposed to this form of private Communion, even if it was cele- 
brated in the church. Kliefoth writes: “Luther legte seine ord- 
nende Hand an die Formen der Eheschliessung in seinem bekannten 
Traubuechlein. Er schliesst sich dabei durchaus demjenigen an, 
was er geschichtlich vorfand; aber er veraenderte es auch nicht 
bloss darin, dass er statt der lateinischen Brautmesse die deutsche 
Sprache einfuehrte, sondern auch in sehr wesentlichen Punkten. 
Zuerst nahm er die Benediktion aus der Verbindung mit der Messe 
heraus, denn die Messe ist Gemeindegottesdienst und nicht Ehe- 
schliessung, und die Eheschliessung wiederum ist kein Sakrament. 
Er machte also aus der Einsegnung der Ehe einen wirklich selb- 
staendigen Akt.” (Liturgische Abhandlungen, 1:86f.) All the 
Lutheran church orders and service books of the sixteenth and 
seventeenth centuries followed Luther in this correct understand- 
ing of the distinction obtaining between the Eucharist as a com- 
munion and marriage as a rite. 

The question of the elements in the Lord’s Supper caused even 
more discussion than in the case of Holy Baptism. The chief dif- 
ficulty was with regard to the contents of the cup, to which the 


8) Gwynne, Primitive Worship and the Prayer-book, 339 f. 
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expression yévnua tis Gunéhov is applied. Now, there never was any 
doubt in the minds of the teachers of the Church as to the meaning 
of the expression. And for this reason they resented the use of any 
substitute for wine, though they consented to the employment of 
the mixture of wine and water which was known as xQéuo. The 
Council of Carthage in the year 397 passed the resolution: “Ut in 
sacramentis corporis et sanguinis Domini nihil amplius offeratur, 
quam ipse Dominus tradidit, hoc est, panis et vinum aqua mixtum.” 
Augusti lists five other councils which passed almost the same 
resolutions. When the Encratites, to whom also the Kataphrygii, 
or Ultramontanists, belonged, used water instead of wine, the 
Church immediately registered its protest. Augustine is emphatic 
in condemning this error. Other groups that used substitutes for 
wine were the Aquarii and the Hydroparastatae. When certain 
congregations in the Orient used a form of brandy, called oixega 
or pédvopa, made of dates, fruit, grain, and other ingredients, this 
action was decidedly condemned. It was chiefly on account of 
this practise that one of the early councils passed the resolution: 
“Non licet in sacrificio divino MELLITUM, quod mulsum appellatur, 
nec ullum aliud proculum extra vinum cum aqua mixtum offerre.” 
The situation within the orthodox Church is brought out by the 
Apostolic Constitutions, which forbid “strong drink” (oixega) and 
all substitutes (émtiSevta) in the oblation. Among the less flagrant 


offenders against the accepted usage were the Syrian Jacobites 
and the Nestorians, who used the juice of either fresh or of dried 
grapes and sought therein a special significance and an extraor- 
dinary perfection. But their practise was also condemned by the 
Church.® 


The question of the second element also caused some trouble, 
in the so-called Azymite Controversy. In 1053 Michael Caerularius, 
Patriarch of Constantinople, attacked the practise of the Western 
Church, declaring their Eucharist worthless because the un- 
leavened bread used in the West was lifeless and powerless. The 
Latins retorted by designating their opponents as fermentarii or 
fermentacei, and the difference caused a somewhat bitter quarrel. 
Finally, in 1439, the Council of Florence decreed that each church 
must follow its own custom, in other words, that the kind of bread 
used was an adiaphoron.© 

Of far greater importance, because of the doctrinal implica- 
tions, was the question of the sub utraque, but this belongs into 
the field of dogmatics rather than into that of archeology, although 
it is treated also in the latter branch, as by Bingham (V:213 ff.). 


9) Cf. Augusti, 560 ff.; Bingham, V: 40 ff. 
10) Cp. Augusti, 662f.; Bingham, V: 40 ff. 
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With reference to the time of celebrating the Lord’s Supper, 
the Quartodecimanian Controversy had some influence on account 
of the annual anniversary of the institution. Naturally Maundy 
Thursday was regarded as the day for the most solemn celebration 
of the Eucharist. Easter Sunday and the vigils of Easter also re- 
ceived special consideration. But as early as the beginning of the 
second century we find the Lord’s Supper celebrated every 
Sunday. This seems to appear even from the statement by Pliny 
and from a passage in the letter of Ignatius to the Magnesians, and 
is clearly evident from Justin Martyr, who names Sunday as the 
day for the solemnization of the Eucharist. (First Apology, c. 67.) 
It was expected of all the faithful that they attend the Sacrament 
regularly, which clearly meant every Sunday, for we read in the 
Apostolic Canons: “If any of the faithful come to church to hear 
the Scriptures read and stay not to join in the prayers and receive 
the Communion, let them be excommunicated as the authors of 
disorder in the Church.” And the Council of Antioch issued the 
decree “Let all those be cast out of the church who come to hear 
the Scriptures read in the church but do not communicate with the 
people in prayer or, disorderly, turn away from the participation 
of the Eucharist.” 1» 

Although we are accustomed to think of the distribution of 
the Holy Communion entirely in connection with the office of the 
ministry, there was at least one occasion when it was necessary 
to state that women were not permitted to consecrate the elements 
for use in the Lord’s Supper. On the other hand, the special 
solemnity associated with the Eucharist is shown in the regulations 
concerning the ministers of the Sacrament. Thus the rule that 
the consecration should never be undertaken by any one but 
a bishop or a presbyter, never by a deacon, was generally observed. 
Justin Martyr speaks of the xgoeotds thv ddeApHv as administering 
the Eucharist, the Apostolic Constitutions name the dexiegets or the 
éxioxonoc. Later the bishops officiated only on special occasions 
and in particular at High Mass. In this connection reference must 
be made to the development of the Eucharistic vestments, which 
became more and more elaborate as time went on, the casula, 
or cope, receiving special attention as the one significant garment 
in the celebration of the Holy Communion. 

The discussion of the many ceremonies introduced into the 
liturgy of the Mass would lead us far beyond the scope of this 
article. But one significant fact should be noted, namely, that 
there was no elevation of the host for divine adoration in the 
ancient Church until the rise of transubstantiation and that there 


11) See Bingham, V: 355 f. 
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is no evidence of the adoration of the host before the twelfth or 
the thirteenth century, that is, about the time when the doctrine 
of transubstantiation was fully established in the Church. 

As to the communicants, or those who were admitted to the 
Lord’s Supper, one strange phenomenon must be noted, namely, 
the fact that children and even infants should partake of the 
Eucharist, the argument being that salvation was not possible 
without the Sacrament. This view was based, for the most part, 
on a false exposition of John 6, especially of verse 53. Cyprian 
expressly states that the children received cibum et poculum 
Domini. The Apostolic Constitutions and Augustine also refer to 
the custom, and the Oriental Church has retained the usage till 
the present time, while the evangelical churches, mindful of 
1 Cor. 11:28, 29, have insisted upon greater maturity in the com- 
municants.!*) P. E. KrEtzMAnn 


_ 
—vor 





The Christian Congregation: Its Rights and Duties 
According to God’s Word and Our Lutheran Confessions 


Essay read at the Centennial Convention of the Synod of Missouri, Ohio, 
and Other States, St. Louis, Mo., June, 1938 


Introduction 


In my two brief addresses I shall endeavor to present to you, 
in their essential features, the paramount Biblical truths which 
Dr. Walther has propounded in his immortal book Die rechte 
Gestalt einer vom Staat unabhaengigen ev.-luth. Ortsgemeinde. 
Eine Sammlung von Zeugnissen aus den Bekenntnisschriften der 
evang.-luth. Kirche und aus den Privatschriften rechtglaeubiger 
Lehrer derselben; which means, in literal translation: The Correct 
Form of a Local Ev. Luth. Congregation which Is Independent of 
the State. A Collection of Testimonies from the Confessions of the 
Ev. Luth. Church and the Private Writings of Its Orthodox 
Teachers. This book was published by Dr. Walther, upon the re- 
quest of the Pastoral Conference of St. Louis, in 1863, sixteen years 
after the organization of the Synod of Missouri, Ohio, and Other 
States. Originally it was composed as an essay to be read at the 
convention of the Western District of the Missouri Synod, in session 
at Crete, Ill., beginning May 15, 1862. Since, however, at this 
convention the treatise for lack of time could not be given adequate 
consideration, the author was asked to publish it in book form. 

In his Foreword, Dr. Walther first calls attention to a work 
which he had published eleven years before the Rechte Gestalt, 


12) Cf. Augusti, 339, 580, 635 ff.; Bingham, V:154 ff., 178. 
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the very timely and valuable monograph entitled Die Stimme 
unserer Kirche in der Frage von Kirche und Amt (Erlangen, 1852); 
which means: The Voice of Our Church on the Question of the 
Church and the Ministry (Erlangen, 1852). This excellent treatise 
was designed to oppose all Romanizing attempts in the question of 
church polity and to demonstrate what both Scripture and our 
Lutheran Confessions teach with respect to the prerogatives and 
duties of true believers organized into Christian congregations. 
Walther next points out that his new essay merely applied in a 
wider scope the principles laid down in his book on the Church 
and the Ministry, his intention being to prove that the Lutheran 
doctrine of the Church and the Ministry as stated by him does not 
lead to “anarchistic, ochlocratic, anabaptistic, and separatistic con- 
ditions,” on the contrary, that it forms the safest foundation on 
which a local congregation may be built in its correct Biblical 
form. Moreover, it shows that the peculiar structure of the Chris- 
tian congregation as presented by him is in complete agreement 
with all that our ancient orthodox Lutheran teachers, though them- 
selves living in a State Church and under a consistorial organiza- 
tion, have taught with regard to the Church, the Public Ministry, 
Church Polity, and the like. And last, though not least, Dr. Walther 
reminds his readers that the “correct form” which he was now 
picturing to them was not something novel and untried but a 
truly dependable form, which had been amply tested by the 
churches of the Missouri Synod for twenty-four years. Thus 
Dr. Walther’s Die rechte Gestalt vindicates the authority and dig- 
nity of the Christian congregation over against all Romanizing 
errors on this point. So much regarding the history and purpose 
of Dr. Walther’s great work The Correct Form of a Local Ev. Luth. 
Congregation. 

It is well for us at this time to remind ourselves of the Biblical 
principles which Dr. Walther seventy-five years ago (1863—1938) 
impressed upon our Synod with respect to the rights and duties of 
the Christian congregation according to God’s Word and our Lu- 
theran Confessions. Of course, since our presentation of the sub- 
ject must be so very brief, only a few salient points can be con- 
sidered. Nevertheless, even this inadequate presentation may serve 
as a public confession of what we believe, teach, and maintain on 
the weighty issues of congregational rights and duties. In present- 
ing the subject, I shall follow Dr. Walther’s own clear and logical 
representation. He divides his treatise into three major parts, dis- 
cussing in these, first, the rights, secondly, the duties, thirdly, the 
exercise of the rights and duties of Christian congregations or- 
ganized (according to Scripture and our Lutheran Confessions) 
independently of the State. 
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Before discussing these weighty subjects, Dr. Walther first offers 
a precise and thoroughly Scriptural description of a Christian con- 
gregation, organized and established according to God’s Word and 
our Lutheran Confessions. Such a Christian congregation is, as he 
says, “a gathering of Christian believers at a certain place.” How- 
ever, not any accidental gathering of believers at a certain place 
constitutes a Christian congregation in the Biblical and Lutheran 
sense in which this term is here used. This convention, for example, 
although it is large and influential, composed of Christian be- 
lievers who are assembled for the Lord’s service, is not a local 
Christian congregation. A Christian congregation, according to 
Dr. Walther’s definition, is a gathering of Christians especially 
established and intended for the proclamation of God’s Word in its 
truth and purity and the administration of the Sacraments accord- 
ing to Christ’s institution, as set forth in Scripture. And what 
makes such a congregation distinctively Lutheran in a confessional 
sense is its avowed purpose to proclaim God’s pure Word and to 
administer His holy Sacraments in agreement with our Lutheran 
Confessions. Of course, such a gathering of Christians is not a 
“communion of saints” in the sense of the invisible Church, in 
which every member is a true child of God; but local or visible 
churches include in their external membership also nominal Chris- 
tians, or hypocrites and, in places where Christian discipline is 
being neglected, even manifest sinners. Nevertheless hypocrites 
and nominal Christians are, properly speaking, true members 
neither of the invisible nor of the visible Church. They are only 
outward adherents of the Church as, for instance, to use a rather 
crude but striking illustration often employed by our sturdy 
fathers, mud attaches itself to the wheels of a wagon on heavy, 
wet roads. ; 

All these important points are further supplemented, explained, 
and confirmed by Dr. Walther in six brief paragraphs, in which, 
on the basis of Scripture, our Lutheran Confessions, and private 
Lutheran witnesses, he shows: 1. that the distinctive marks of a 
true Christian congregation are God’s pure Word and the un- 
adulterated Sacraments; 2. that a congregation is Lutheran only 
if it believes and accepts in doctrine and practise the Lutheran 
Confessions; 3. that it is not necessary for a Christian congregation 
(to merit this dignity) to have a distinctive organization or con- 
stitution or definite ceremonies prescribed by men; 4. that the 
presence of nominal Christians in local, or visible, churches must 
be expected; 5. that it is not sufficient to judge a local congrega- 
tion merely by the name Lutheran which it happens to bear; and 
6. that a congregation is not an orthodox Lutheran church simply 
because in it God’s Word and the Lutheran Confessions happen to 
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be present, but that God’s Word and the Lutheran Confessions 
must be actually believed and publicly confessed. All these are 
vital points, which should claim our attention and study today when 
syncretism and indifferentism prevail in so many denominations 
to the lamentable injury of Christ’s holy cause and kingdom. 
When speaking of the local Christian congregation in his book 
Die rechte Gestalt, Dr. Walther has in mind congregations that are 
organized independently of the State. That is the ideal, indeed, 
the only Scriptural and Lutheran form of a church organization. 
Church and State must be separate, as Christ commands in Matt. 
22:21 and as our Lutheran Church confesses in the Augsburg Con- 
fession (Art. 28): “The spiritual and temporal rules must not be 
mingled or fused into each other.” In the Church even Christian 
princes and kings are to be considered only brethren in the faith, 
not persons of authority, unless, of course, the Church, in her own 
sphere elects them into offices of authority. The State, moreover, 
is not within the Church, as though the Church were the larger 
and the State the smaller realm, but the State is outside the 
Church, though outwardly, it is true, the Church is domiciled in the 
State. Church-members owe obedience to the State, not as Chris- 
tian church-members but as citizens and subjects of the State. 
Dr. Walther thus clearly and correctly distinguishes between 


Church and State and emphasizes strict separation of the two as 
a basic principle inculcated both in Scripture and in our Lutheran 
Confessions. 


I. The Rights of a Christian Congregation 

After having defined the Christian congregation in the sense 
of Scripture and the Lutheran Confessions, Dr. Walther points out 
its rights. These rights are comprehended in the so-called Office 
of the Keys, which Christ, the Head and the Lord of the Church, 
originally and directly has given to the entire Church (Matt. 
16:15-19; 18:17-20; John 20:22, 23), and this indeed in such a 
way that the Office of the Keys, as a peculiar, spiritual church- 
power, belong to each local congregation in precisely the same 
manner and degree, no matter whether it is small or large, obscure 
or prominent. In his explanatory paragraphs following this first 
thesis Dr. Walther, on the basis of Scripture and our Lutheran 
Confessions, shows in detail: 1. that the Office of the Keys indeed 
embraces all the rights of Christian congregations, since it is the 
power to preach the Gospel and to administer the Sacraments, 
especially the power to remit and retain sins; 2. that these rights 
have been bestowed by Christ upon the entire Church, not 
mediately through ordained ministers, as the Romanists and Rom- 
anizing church-bodies assert, but originally and directly, so that 
each believer as a member of the congregation should claim and 
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use them (Matt. 18:19, 20; 1 Cor. 3:22); 3. that it is not necessary 
for any Christian congregation to be joined with others into some 
larger executive or judiciary church-body in order that it may 
exercise its divinely bestowed prerogatives, but that it may and 
should exercise these just because it is a local congregation; 4. that 
hypocrites, or nominal Christians, that are found in local churches 
do not possess the rights of the Office of the Keys, since this is 
given to true believers only (Matt. 16:15-19). Dr. Walther thus, 
without any qualification whatever, exalts the Christian congrega- 
tion to the proper sphere and dignity which it possesses by the 
direct promise and declaration of God’s Word. 

That the Christian congregation truly possesses the Office of 
the Keys, and together with this the entire spiritual power and 
authority to ordain and execute all things required for the manage- 
ment and government of its affairs, Dr. Walther, in a further thesis, 
proves from the fact that Scripture denominates all true church- 
members priests and kings before God, in particular, “a chosen 
generation,” a “royal priesthood,’ a “holy nation,’ a “peculiar 
people,” a “spiritual house,” a “holy priesthood,” to show forth 
the praises of Him who has called them out of darkness into His 
marvelous light and to offer up spiritual sacrifices, acceptable to 
God (1 Pet. 2:5,9). Moreover, the prerogatives of the Office of the 
Keys are guaranteed to each believing church-member as such by 
the following terms of dignity and honor conferred upon them by 
Christ: the Lord’s anointed (1 John 2:20,27); Christ’s chaste 
bride and virgin (2 Cor.11:2); Christ’s body and temple, in which 
God dwells (1 Cor. 12:27; 1 Cor. 6:19, 20); brethren, equal among 
themselves, but all alike subject to Christ (Matt. 23:8-11); pos- 
sessors of all spiritual gifts (1 Cor. 3:21-23), even of the supreme 
judgment (Matt. 18:15-18; 1 Cor.6:2-4). If the true members of 
Christian congregations are so highly exalted in rank and dignity 
by God, then their rights as Christian church-members must not 
be curtailed or even removed by tyrannical church lords or over- 
bearing church councils. Thus again Dr. Walther upholds the 
Scriptural and Lutheran principle of true church democracy. 


Il. The Duties of a Christian Congregation 

But since the Christian congregation possesses rights, it also 
has duties; and of these Dr. Walther speaks in the second part of 
his great treatise. Of the duties of a Christian congregation the 
first and foremost is that of preaching God’s Word (Col. 3:16), and 
this in such a manner that Christ’s Word indeed dwells richly in 
its midst and is disseminated abroad as the divine seed begetting 
spiritual and eternal life (Matt. 28:19,20; Mark 16:15,16; 1 Pet. 
1:23). The obligation of preaching the Word embraces also that of 
administering the Sacraments according to Christ’s institution 
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(Matt. 28:10, 20; 1 Cor. 11:24 ff.). Moreover, it is the duty of the 
Christian congregation to provide for purity of doctrine and of life 
in its midst; it must therefore in the fear of God and in accordance 
with His Word practise church discipline (Matt. 18:15-18; Rom. 
16:17; 1 Cor. 5:1-13; 6:1-8; 2 Thess. 3:6, 14,15; Titus 3:10; 2 John 
10,11, ete.). Nor must the Christian laity surrender their right of 
judging the doctrine of the clergy; for it is theirs by special divine 
will and grant (John 6:45; Matt.7:15; Rom.16:17). Further- 
more, since all believers are brethren in the faith and infinitely 
precious in God’s sight, the Christian congregation must liberally 
provide for the poor and needy in its midst (Gal. 6:10; Rom. 12:13; 
Gal. 2:9,10; Jas.1:27; 1 Thess. 4:11,12; Deut. 15:4, etc.). Again, 
since the Christian congregation represents Christ and His true 
religion in this world, it must see to it that all the things it does 
are done decently and in order lest offense be given within and 
without its pale (1 Cor. 14:33, 40; 2 Cor. 8:20, 21; Col. 2:5). More- 
over, because God is a God of peace, the Christian congregation 
must endeavor to keep the unity of the Spirit in the bond of peace 
in order that true unity in doctrine and practise may be attained 
and preserved among the churches professing the same sound Chris- 
tian faith (Eph. 4:3; 1 Thess. 4:9,10). It is presupposed, of course, 
that in case of temporal need and suffering one church should 
lovingly and liberally provide for the other (Rom. 15:26, 27; 2 Cor. 
8:19). In the same manner it is also the duty of the Christian con- 
gregation to build up in ever-increasing measure the Christian 
Church as a whole, and to this end it must be diligent in missionary 
work both in its own community and beyond this in more distant 
and even far-away foreign fields (Acts 11:21-23; 15:1ff.). All 
these duties are of eminent importance and dare not be neglected. 
Briefly expressed, the Christian congregation must glorify God by 
keeping and preaching His Word and exercising Christian love 
both temporally and spiritually, so that, as far as it is concerned, 
all men may be abundantly blessed by God through the means 
of grace with all spiritual and heavenly benedictions. Also here 
Christian love, exercised both toward God and the neighbor, in 
true faith and in the fear of God, is “the fulfilling of the Law” 
(Rom. 13:10). May God grant us grace and strength at all times 
fully to appreciate our glorious prerogatives and obligations as 
Christian church-members to the everlasting praise of the name 
of our divine Redeemer! 


Ill. The Exercise of Its Prerogatives and Obligations by the 
Christian Congregation 
A. The Holding of Voters’ Meetings. —In order that the Chris- 
tian congregation may competently and fully exercise its divinely 
imposed rights and duties, it must, in the first place, maintain proper 
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public church assemblies in which it considers and determines al] 
things that are necessary for its special church management. Such 
public executive church assemblies Christ presupposes when in 
Matt. 18:17, 18 He issues the command: “Tell it unto the church. ... 
Whatsoever ye shall bind on earth shall be bound in heaven; and 
whatsoever ye shall loose on earth shall be loosed in heaven.” Such 
executive church assemblies were therefore generally maintained 
in the first Christian congregations, as the Book of Acts informs us. 
In Acts 1:15, 23-26, for example, we are told how such an exe- 
cutive church assembly elected Matthias in place of Judas Iscariot, 
who had hanged himself after betraying the Lord; in Acts 15:5, 23, 
how such a church assembly decided whether the Gentile Chris- 
tians should be burdened with circumcision or not; in Acts 6:2, 
how such a church assembly chose members of the congregation 
to serve at the tables in place of the apostles; in Acts 15:30, how 
such a church assembly determined what rules of conduct the 
Gentile churches were to observe, etc. In 1 Tim. 5:20 St. Paul de- 
mands such executive church assemblies everywhere when he 
says: “Them that sin rebuke before all that others also may fear.” 

These executive church assemblies we commonly call voters’ 
meetings; for we admit to them, as authorized to vote, only the 
adult male members of the church, excluding both women and 
children, the former because of God’s special injunction in 1 Cor. 
14:34, 35; 1 Tim. 2:10-15, and the other because they are not yet 
able to judge matters adequately and, besides, are commanded to 
be subject to the elders (1 Cor.10:15; 1 Pet.5:5). It is under- 
stood, of course, that also in these two cases true Christian love 
and wisdom should be observed, so that for the work of the church 
the fine talents and gifts both of the women and the young people 
of the congregation may be secured. It is understood, moreover, 
that with regard to all spiritual blessings there is complete equality 
between men, women, and children (Gal.3:28). This, however, 
does not invalidate or abrogate any social distinction which God in 
His infinite wisdom has seen fit to institute for the welfare of 
His Church. 

The executive church assemblies are to be conducted according 
to God’s Word and the principle of brotherly love under the 
leadership of those whom the congregation has chosen for this 
purpose; and here indeed God needs and employs many and vari- 
ous talents, such as apostles and elders (Acts 15:6); elders, espe- 
cially those who labor in the Word and doctrine (1 Tim. 5:17); 
exhorters and rulers (Rom.12:8); prophets, teachers, miracle- 
workers, healers, helpers, managers, etc. (1 Cor.12:28). Let the 
modern Church, however, remember that many of the spiritual 
gifts in use in the early Christian Church have now disappeared 
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and that the pastoral ministry, the ministry of the Word, is the 
chief ministry and in itself comprises all others. All who assist 
in church management, or government, assist only the ministry of 
the Word; for their specific work should only expedite and facili- 
tate the blessed Gospel ministry. 

Subjects, or topics, for discussion and adjudication in voters’ 
meetings are among others: 1. matters of doctrine and life (Acts 
15:1 ff.); 2. The establishment and administration of all offices in 
the church (Acts 1:15-26; 6:1-6; 2 Cor.8:19); 3. questions of 
church polity and church discipline (Matt. 18:17-20; 1 Cor. 5:1-13; 
2 Cor. 2:6-11; 1 Tim.5:20); 4. the removal of offenses (within 
the congregation) (Acts 21:20-22); 5. the adjustment of quarrels 
and disputes (1 Cor.6:1-8); 6. vital matters pertaining to good 
order and Christian service, such as church propriety, missionary 
work, congregational and synodical finance problems, youth prob- 
lems, ete. (1 Cor. 14:26-40; 16:1,2). In other words, the voting 
members should in their meetings discuss and manage all things 
that pertain to the weal and woe of the congregation, since they 
are the supreme executives of the church. 

As said before, all matters pertaining to Christian doctrine and 
conscience must be adjudicated unanimously, according to Scrip- 
ture and the Lutheran Confessions (Is. 8:20), while matters per- 
taining to adiaphora, that is to say, to things neither commanded 
nor forbidden in God’s Word, are to be adjudged according to the 
principles of love and equity, after thorough deliberation in Chris- 
tian order, by a majority vote (1 Cor.16:14; 14:40; Col. 2:5). 
If by any chance the congregation should decide or decree any- 
thing contrary to God’s Word, such an enactment would per se be 
null and void and must, upon being recognized as unscriptural, be 
so declared by a vote of disavowal on the part of the congregation. 
That a congregation has no authority to determine and enforce any- 
thing not established in God’s Word, Dr. Walther proves: 1. from 
what Scripture says of Christian liberty, which must not be violated 
(Acts 15:10; 1 Cor. 7:25; Gal.5:1; Col. 2:16, 20); 2. from Christ’s 
injunction forbidding the Church to teach anything that He Him- 
self has not inculcated in His Word (Matt. 28:20; Is. 29:13; Matt. 
15:8,9); 3. from the example of the apostles, who never permitted 
human laws in the Church to tyrannize the conscience (1 Cor. 7:35; 
2 Cor.1:24); 4. from the fact that God alone is Lawgiver in His 
Church (Is. 33:22; Jas. 4:12). For these reasons all adiaphora are 
not to be enforced by way of command or conscience, but they are 
to be inaugurated by free and willing submission because and 
inasmuch as they serve the cause of Christian order and propriety. 

In order that all things may be done decently and in order 
and that Christian love may not be violated, every voters’ meeting 
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must be duly announced in advance, so that, if possible, all mem- 
bers may know time and place of the meeting. If in spite of this, 
members fail to attend, they waive their privilege of voting and may 
not oppose the approved measure by subsequent demurrer. How- 
ever, for the sake of Christian love and peace it is advisable that im- 
portant resolutions, which may be postponed, should be ratified in 
the ensuing voters’ meeting, before they are accepted as the final 
decision of the congregation, since this respite will give dissatis- 
fied members opportunity to voice their objection. In all such 
cases, however, no objection should proceed from personal stub- 
bornness or any selfish motive. 

It goes without saying that all essential transactions should 
be carefully preserved in the minutes of the congregation, which 
for the sake of supplementation or emendation ought to be read 
either at the close of the same meeting or at the beginning of the 
next (Acts 15:23-31). Each meeting, of course, should begin with 
a suitable prayer by the pastor or, in his absence, by any person 
designated for this purpose (Matt. 18:19; Acts 6:4). A more ex- 
tended devotion is even preferable to a brief prayer, and, if pos- 
sible, there ought to be some doctrinal discussion at every voters’ 
meeting, since God’s Word is the basis, source, and norm of our 
whole Church’s faith and life. 

B. Inculcation of God’s Word. — In order that God’s Word may 
abundantly dwell and have free course among men, Christian con- 
gregations must establish and maintain the paramount office of the 
public, or pastoral, ministry (Titus 1:5; Eph.4:11,14). That it is 
not optional with Christian congregations to establish the pastoral 
ministry or not is emphatically affirmed, on the basis of Scripture, 
by our Confessions. (Cf. Apology, Art.13: “The Church has God’s 
command that it should ordain ministers and deacons.) Also 
Luther writes: “God has commanded the Church to appoint persons 
for the pastoral office and the ministry of the Sacraments.” (Witten- 
berg Reformation Articles, 1545; Rechte Gestalt, p.68.) The ap- 
pointment of the Christian ministry implies the due election and 
calling of pastors, and this must be done according to God’s Word 
and with due deliberation and ardent common prayer, also with 
due consultation of experienced pastors in our Church, especially 
in conference with the Visitor or the District President, who may 
also be present at the voters’ meeting in which the pastor is called 
(Titus 1:5; Acts 1:15-26; 6:1-6; 14:23). Every voting member 
has the privilege to suggest a suitable candidate (Acts 1:23). The 
fitness of each candidate should then be thoroughly discussed in 
accordance with 1 Tim. 3:2-7; Titus 1:6-9; 2 Tim. 2:15, 24-26, and 
other passages, and the candidate chosen by the assembled voters 
or at least by the majority should be regarded as the choice of the 
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congregation (provided, however, that no member seriously ob- 
jects to him for valid reasons). The call should at least normally 
be extended to the chosen candidate by means of a formal instru- 
ment of vocation (1 Cor.16:3), in which the called minister is 
obligated to fulfil his ministry according to God’s Word and the 
Lutheran Confessions (Col.4:17; Acts 15:23; 2 Tim. 1:13, 14; 
1 Pet.5:1-4, etc.) and in which the congregation on its part 
solemnly promises to regard and treat him as its properly called 
pastor and shepherd, to listen to his instruction and admonition, 
and to support him according to the best of their ability (Luke 
10:16; 1 Thess.5:12; 2:13; Heb.13:17; 1 Thess. 5:13; 1 Tim. 5:17; 
Luke 10:7; 1 Cor. 9:13,14; Gal.6:6). After the candidate has 
accepted the call, he, before serving the church as pastor, should 
be solemnly ordained and installed, so that he may be properly in- 
ducted into his sacred office (Acts 6:6; 1 Tim.3:10; 1 Tim. 4:14; 
Acts 13:2,3). It is self-evident that Christian congregations may 
call only candidates whose orthodoxy and ability to minister are 
beyond question; that is to say, who have received their diploma 
from seminaries which are recognized by our Church as truly 
Lutheran and as providing adequate instruction, or who have 
passed a duly instituted colloquium. In the matter of calling 
Christian pastors more care ought to be exercised by our congre- 
gations in the future than has been done in recent years in order 
that the kingdom of Christ may not suffer injury but be duly built 
up and extended in the world. 

In order that the Word of God may dwell richly in a congre- 
gation, it must see to it that all Sundays and holy days are rightly 
observed for divine worship and that all members diligently attend 
the divine services (Luke 11:28; Acts 2:46; Heb. 10:24, 25). 
Moreover, it is the duty of the congregation to insist upon the 
proper Christian education of the young by means of home instruc- 
tion, church-schools, Sunday-schools, catechumen instruction, and 
the like, in order that souls may not be lost through the fault of 
those who are responsible to God for them. Infants should be 
brought to Holy Baptism as soon as possible in order that not by 
any culpable delay they may be deprived of salvation (1 Cor. 4:1; 
Mark 10:13 ff.). While confirmation is not a Sacrament but merely 
a church rite, it should not be contemned, but devoutly main- 
tained, especially because of the instruction and the confession 
which it involves (Matt. 21:14,15), and especially, that our mem- 
bers may well understand the great blessings of Absolution and 
the Holy Supper, which should be received devoutly and fre- 
quently, oftener than this has been the case in many of our 
churches (John 20:23; 2 Cor.2:10; 1 Cor.11:20,26). Before 
attending the Holy Supper, the members should announce their in- 
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tention of so doing to the pastor in order that they may receive 
from him due instruction, admonition, warning, and comfort, as the 
case may require (Heb.13:17; 1 Cor.4:1; Matt.7:6). Our ex- 
cellent confessional services, held in connection with Holy Com- 
munion, should be continued and not dropped, as has been done 
in some places. Furthermore, in order that the Christian home in- 
fluence may be preserved intact, Christian marriage is to be kept 
by our congregations on the high level of honor and dignity on 
which God’s Word has placed it, and all Scriptural commands 
relative to betrothment and the conduct of marriage by Christians 
should be diligently inculcated and heeded (1 Cor.7:39; 1 Tim. 
4:3-5). In all cases of sickness, death, and similar afflictions 
church-members should seek Christian instruction and consolation, 
learning to submit themselves piously and joyously to God’s good 
and gracious will (Jas. 5:14,15). Finally, when God removes their 
loved ones from this vale of tears, they should accord them the 
respect and honor of a Christian burial (Acts 8:2), which, however, 
should not be misused to serve those that have denied the faith. 

Thus the entire life of Christian church-members should be 
sanctified and blessed by the Word of God and prayer. To this 
end also the Christian congregation must amply provide for proper 
Christian education and instruction in order that its youth may be 
reared in the nurture and admonition of the Lord (Matt. 18:10; 
Eph. 6:4; Deut.6:6,7; 2 Tim.3:15; Rom. 2:20). The Christian 
congregation should also contribute its share towards training able 
Christian pastors and teachers in order that its Christian youth may 
be properly cared for. Christian teachers should not merely be 
appointed or engaged but duly called and properly supported, since 
their teaching ministry is a part of the public ministry which God 
has enjoined upon His Church (Heb.13:17; Acts 20:28). It is 
needless to say that the Christian congregation should not permit 
separatistic conventicles, that is, private or even secret religious 
meetings, under the spiritual care of any other than the duly ap- 
pointed pastor (1 Cor.11:18; Jas.3:1; 1 Cor. 12:29; Rom. 10:15). 


C. Maintaining Purity in Doctrine and Life.— All members 
of Christian congregations should seek to grow in the blessed 
knowledge of God’s Word (2 Pet.3:18; 1 Cor.1:5), so that they 
may be able rightly to judge the doctrine which is being pro- 
claimed or submitted to them (Acts 17:11; Matt. 7:15,16; 1 John 
4:1; 1 Cor. 10:15), and stand firm and immovable against all man- 
ner of error (Eph. 4:14; Heb.5:12). Unless our members do this 
diligently and cheerfully, it will be extremely hard to maintain that 
purity of doctrine and life which God so graciously has entrusted 
to us. Moreover, the Christian congregation should also elect 
elders to aid the pastor in the maintenance of Christian order and 
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discipline (1 Tim.5:17; Rom.12:8; 1 Cor.12:28). Elders must 
have all the qualifications which are prescribed in Holy Scripture, 
be themselves well instructed in God’s Word, be honorable men, 
and enjoy a good reputation within and without the church (Acts 
6:3; 1 Tim.3:8-12). Again, the congregation must see to it that 
only such books are used in its midst (that is, in church, in school, 
and in the homes) as do not contain anything contrary to Scrip- 
ture and the Lutheran Confessions (1 Thess.5:21; 2 Tim. 1:13; 
Gal. 2:4,5). In particular, it should be deeply concerned about 
what its young people read and earnestly warn them against all 
that is injurious to their spiritual welfare. 

Only such persons are to be received as communicant mem- 
bers as may be regarded as true Christians. That is to say: 1. They 
must be baptized (Eph. 5:35, 36; 1 Cor. 12:13); 2. they must pub- 
licly confess the Christian faith as it is set forth in Scripture and 
the Lutheran Confessions (Gal. 2:4; 2 Cor.6:14,15,17; 2 John 
10,11; Eph. 4:3-6); 3. they must lead a Christian life and be with- 
out offense to those within and without the Church (1 Cor. 5: 9-13; 
10:21; Matt.7:6). Church-members who refuse obedience to 
God’s Word either in profession or life should be properly dealt 
with and disciplined according to God’s Word, to the end that they 
may see the error of their way and repent (Matt. 18:15, 16; 2 Cor. 
13:1; 2:6; 2 Thess. 3:14,15; 1 Tim.5:20; Gal. 2:14). In case they 
refuse to heed God’s Word, they must be excommunicated after 
due fraternal admonition and warning, as clearly outlined in Scrip- 
ture (Matt. 18:17-20; 1 Cor.5:138; Rom.16:17; Titus 3:10,11). 
Since by their perversity excommunicated persons have destroyed 
the bond of spiritual fellowship, they should no longer be regarded 
and treated as Christian brethren, though excommunication does 
not exclude them from all necessary social or commercial asso- 
ciation (1 Cor.5:9-11). Such members as maliciously refuse to 
support or uphold the Christian excommunication of manifest sin- 
ners in the church must themselves be disciplined (1 Cor. 5:1, 2), 
though, of course, excommunication must not be executed until 
the whole case is clear beyond all doubt. (Cf. Paul’s detailed 
instruction on the matter in 1 Cor. 5:1-13.) Penitent persons 
should readily and publicly be absolved and received back 
into the Church (2 Cor. 2:6-11). Also on this point the spirit 
of Christian love should guide the congregation in directing all 
things according to God’s Word, and the true aim and object must 
be the glory of God and the good of all concerned in the matter. 

Christian pastors and teachers may not be arbitrarily dis- 
missed from their office, for they have been called to serve the 
congregation until God Himself severs the divinely established 
relation between them and their parish by calling them to other 
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fields, or until they have become incompetent to administer their 
sacred office either through illness, old age, or other similiar causes, 
However, if ministers lapse into error or wicked life and thus give 
offense to church-members and those without, they are to be dis- 
ciplined according to God’s Word, and in case they refuse to repent, 
they are to be deprived of their office and excommunicated from the 
church. (1 Tim. 5:19; Matt.7:15; 1 Tim.3:7; Matt. 18:15-18.) 

Finally, the congregation should exercise all possible care that 
neither the entire church nor individual members maintain spiritual 
fellowship with heterodox or unbelieving persons or groups, thus 
becoming guilty of syncretism or religious unionism (2 Cor. 6: 14-18; 
2 John 10:11; Rom.16:17; Titus 3:10; etc.). Christian loyalty 
and confessionalism demand that the congregation attest the truth 
in opposition to all error in doctrine and life by both word and 
deed; and hence true Christians dare not render themselves guilty 
of syncretism. This embraces also the question of membership in 
the unchristian lodges, which certainly is not compatible with 
church-membership. 

D. The Care of the Needy. — It goes without saying that Chris- 
tian congregations are in duty bound liberally to supply their pas- 
tors and teachers with a livelihood adequate to their needs and in 
accord with the high dignity of their sacred office (Matt. 10:9, 10; 
1 Cor. 9:14; 2 Tim. 2:3,4). Deliberate refusal to obey God’s Word 
in this respect will not only impair the efficiency of the ministers 
but also call down upon the miserly church-members God's right- 
eous wrath and punishment (Gal. 6:6,7). However, the Christian 
congregation must also provide for the needy in its midst, such as 
widows, orphans, the sick, and the infirm, in short, for those who 
are unable to support themselves and cannot be cared for properly 
by their own relatives or friends (1 Tim. 5:16; Acts 6:1-7; 1 Cor. 
12:26; 1 Thess. 4:11,12; 2 Cor. 8:13,14; Matt. 25:35-45; etc.). In 
case of special chastisements inflicted by God upon entire congre- 
gations or synodical Districts, such as pestilence, drought, floods, 
devastation by war, etc., the afflicted churches should liberally be 
provided for by believers and not be permitted to suffer want 
(2 Cor. 9:1 ff.). In general, the Christian congregation should not 
permit any brother or sister to go begging of the world or join 
unchristian secret societies for the sake of the support which these 
promise, but they should regard it as their privilege to help those 
in need who are of the household of faith. This, of course, does not 
exclude all legitimate means of help accessible to those who are 
in need (proper support by the Government and the like). Holy 
Scripture is especially emphatic in inculcating the assistance of 
Christians in times of sickness and death, so that no one Christian 
brother may be deprived of proper medical help or a Christian 
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burial simply because he is utterly without temporal means (Matt. 
25:36; 1 Tim. 5:10; Matt.14:12; Acts 8:2). 

E. Proper Management of All Church Matters. —In order that 
all affairs of the congregation may be managed decently and in 
order, the pastor should keep a careful record of all the members 
of his church, together with all the ministerial acts and the services, 
so that there will be an authentic account of all matters pertaining 
to the congregation and its progress and work. The secretary of the 
church should conscientiously write all minutes, and the treasurer 
and the finance committees in general should be exceedingly 
conscientious in dealing with the moneys contributed by the mem- 
bers for home and foreign purposes (2 Cor. 8:20, 21); accounting 
for them from time to time in clear and simple terms, intelligible to 
all members. For the proper care of the poor and needy special 
almoners or administrators should be chosen, who at all times 
should be ready to give account of their work and the disburse- 
ments made (Rom. 12:8; Acts 6:1-7; 1 Tim. 3:8-13). It is needless 
to say that Christian congregations should also provide all the 
necessary buildings, such as churches, schools, parish-houses, par- 
sonages, etc., and keep them in good repair, under the supervision 
of the trustees or whoever may be appointed for this duty. For 
divine worship the congregation should supply all books and other 


things needed, such as the Bible, an agenda, Communion sets, 
a baptismal font, and the like, and have the janitor keep them in 
proper condition. Pews should not be rented in Lutheran churches, 
but the entire church should be open to all alike, rich and poor. 


In all meetings, no matter of what nature they may be, all 
transactions should be governed by God’s Word, adiaphora being 
decided by the majority, though at times the majority may be 
bound by Christian love to yield to the wish of the minority (1 Cor. 
11:14; 2 Cor. 10:8). While meetings are in progress, the chairman 
should see to it that all who desire to speak do so in due order 
and that peace and good will among the members be preserved 
(1 Cor. 14:30; 11:16). The elections should be so conducted that 
all members know who the candidates are and be free to vote for 
whomever they will. In case members should be cited to appear 
at the meeting, they should be notified in such a way that any 
possible mistake or misunderstanding may be avoided, preferably 
in writing and through a responsible person. All persons whom 
the congregation chooses or appoints for regular ministries in the 
church should be properly instructed as to their duties in order 
that they may fully understand what is required of them (1 Pet. 
4:10,11). Each congregation, too, should have an approved con- 
stitution in which all rules and regulations are laid down in clear 
and unmistakable language. Approved constitutions may now be 
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had at our Concordia Publishing House. While all members, even 
the relatively poor, should learn to contribute regularly and lib- 
erally for home and outside purposes, no one is to be coerced in 
the matter of giving; all gifts are to be secured through proper 
application of God’s Word, love being the true motive of Christian 
giving (Matt.10:10; 1 Cor.9:14; 2 Cor.8:12; 9:7). 

F. The Duty of the Christian Congregation toward Its Sister 
Churches. — The Christian congregation should not merely seek 
its own interests but should keep in mind also its sister churches, 
joined to it by the unity of faith. This implies: 1. that Christian 
congregations pray for one another and for the Church of Christ 
as a whole (Eph.6:18); 2. that they strive to establish and retain 
the unity of the Spirit in the bond of peace, always seeking church 
union on the basis of God’s Word and the Lutheran Confessions and 
avoiding factions and schisms (1 Cor.1:10); 3. that neighboring 
congregations arrive at a clear understanding with regard to mem- 
bers and other matters, so that disputes may not arise and injure 
the spread of the kingdom of God (Titus 1:5; Gal. 2:9; 1 Pet. 4:15; 
5:2; Heb. 10:25); 4. that members seeking release are given trans- 
fers and that without such transfers no persons be received as 
members by sister churches (Acts 18:27; 3 John 8-10); 5. that no 
Christian congregation receive into membership such as have been 
rightfully excommunicated by a sister church (1 Tim.1:20; 2 Tim. 
4:14,15); 6. that all brethren appealing to it, such as those perse- 
cuted on account of their faith or unduly excommunicated by 
tyrannical churches, whose action cannot be accepted as in accord 
with God’s Word, or visitors from sister congregations be received 
and treated as fellow-believers (1 Pet.4:9; Rom.16:1,2; 1 Cor. 
16:10,11; John 16:2; Matt. 25:35); 7. that a congregation when 
calling the pastor of a sister congregation or considering the call 
extended to its own pastor by a sister congregation receive and 
satisfy every demand of Christian love and fellowship (Matt. 7:12; 
1 Cor. 16:14); 8. that Christian congregations assist one another 
with mutual advice, assistance, and financial and moral support, 
as the case may require (Acts 15:1 ff.; 1 Cor. 16:1, 2; 2 Cor. 8:1-14; 
9:1-15); 9. that larger Christian congregations permit their pastor 
to serve those smaller churches or parishes which as yet are unable 
to call their own minister (affiliate churches), in all these things 
observing God’s important counsel given in 1 Pet. 4:10, 11. 


G. The Duty of the Christian Congregation toward the Church 
as a Whole.—In order that the Christian Church may be estab- 
lished throughout the entire world, it is the privilege and the duty 
of individual Christian congregations to work conjointly with others 
towards executing all measures by which Christ’s kingdom may 
be brought to men. In particular, it is the duty of the Christian 
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congregation: 1. to provide for the education of Christian young 
men for the service in Christ’s vineyard as pastors, teachers, and 
missionaries (1 Cor.12:7); 2. to have the Word of God preached 
to those in the diaspora, to such as are inadequately or not at all 
provided with the Bread of Life (Acts 11:21, 22); 3. to disseminate 
the Word of God also in writing, in particular, through the spread 
of the Bible, prayer-books, postils, and the like (1 Thess. 5:27; 
Col. 4:16; 1 Thess.1:8); 4. to carry on mission-work, not only at 
home but also abroad, among those who have not yet heard the 
name of their divine Redeemer (Matt. 28:18-20; 1Pet.2:9). It 
should also be willing to join with other orthodox churches in 
establishing a large church-body by which the work of the Lord 
may be accomplished all the more effectively (Eph. 4:3-6; 1 Cor. 
12:7). May God grant us His Holy Spirit that we may serve Him 
in true unity of faith and with all possible zeal in order that His 
name may be hallowed, His kingdom come, and His will be done 
on earth as it is in heaven! Amen. J. THEODORE MUELLER 
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Die Paftoralfonferenz 3u Mtilet 
Upoft. 20, 17—38 


Sn den Sdhriften de3 Neuen Teftaments befommen tir einen Cin- 
blick in das apoftolifche Gemeindeleben. Wir lernen aus der Apojtel- 
gefhhicite, mie die Gemeinde gu Yerufjalem gegriindet und tie fie 
geleitet murde und welche Schwierigkeiten fie hatte. Wuch werden wir 
befannt gemacht mit den Verhaltniffen in den Gemeinden gu RKorinth 
und in Galatien und mit dem, was Paulus tat, um die Sdaden gu 
heilen. Wes diefes ijt in der Bibel unter anderm auch gu dem Biwek 
aufgegeichnet, Damit die Pajtoren dadurch unterridtet twerden, tie fie 
ijre Gemeinden regieren und in diefer und jener Lage fich verhalten 
follen. 

Doh wir werden nicht nur in da apoftolifde Gemeindeleben 
eingefiihrt, fondern in der Apoftelgefdicdhte wird uns auch eine Gynode 
und eine Paftoralfonfereng befdrieben. Die Synode Apoft.15. Wenn 
man den Bericht diefer erjten Rirchenverfammlung fieft, dann erfennt 
man algbald, dak unfere Synodalvberfammlungen danach eingeridtet 
find. €8 wurde in Qerufalem iiber die Lehre verhandelt, und bren- 
nende Tagesfragen tourden befproden. Das Refultat wurde den Ge- 
meinden mitgeteilt. Wud) zante man fid, wie das auf unfern Synoden 
aud) bie und da gefdehen ift. 

Die Paftoralfonfereng wird Apoft.20 befdhrieben. Geit dem Bez 
ftehen unferer Gpynode find in unferer Mitte ungablige Pajtoral- 
fonferengen abgehalten tworden. Die Shnode macht e3 in ihrer Ron- 
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ftitution den Pajtoren zur Pflicht, dieS gu tun, und itberivadht die 
Konferenzgen. Gie haben fich als groken Gegen ertwiefen, al3 post- 
graduate courses. Gollen die RKonferengen von GSegen fein, fo ijt 
notig, dak fie fleigig befucht werden, daf da tiichtig gearbeitet wird, dap 
nicht gu viel Zeit verwendet wird auf Gachen, die auf der Peripherie 
liegen, fondern dak folche Fragen befproden werden, die im Zentrum 
ftehen. Wir jtehen in Gefahr, dag unfere RKonferenzen verflachen. 
&s ijt Daher am $labe, dag bet einem Pastors’ Institute darauf 
aufmerffam gemacht twird. 

Wpojt.20 haben wir ein furges Protofoll einer Pajtoralfonfereng, 
pon Gott dem Heiligen Geijte felbjt verabfakt. Der Vorjiker war der 
groke Wpoftel Paulus. Diefer hatte ein Programm ausgqearbeitet und 
leitete die Vefprechung. Cr wird die eingelnen Punfte tweiter aus- 
gefiihrt haben. Wich ijt ¢3 felbftverjtandlich, da die Pajtoren allerlei 
sragen an den Wpojtel richteten. Paulus befand jich auf der Reife von 
Rorinth nach Serufalem. Er reijte nicht allein, fondern in feiner Be- 
gleitung befanden fich neun Gebilfen. lS fie nach Mtilet gefommen 
twaren, rief Paulus die Wteften von Ephejus gu fich. Cpbhefus tar 
Dreipig Weilen von Mtilet entfernt und mit Milet durch eine qute 
Strage verbunden. Cphefus war eine volfreiche Stadt. Dort hatte 
der UWpojtel drei Sahre mit qrogem Erfolg gearbeitet. CS waren daber 
in Der Stadt viele Chrijten, die von einer Anzahl Pajtoren bedient 
tourden. Paulus und feine Vegleiter nebjt dicjen W{tejten bildeten cine 
anjebnlice Bajtoralfonferenz. 

Man fann die Verhandlungen in fiinf Wbfchnitte cinteilen. 
1. B.18—21. Pauli Amtsfiihrung in Cphefus. 2. BW. 22—27. 
Raulus zeigt den Wtejten an, daB feine Wrbeit unter ihnen gum Ab- 
fhluzR gefommen fei, da er ihnen den gangen Rat Gottes zur Seliqz 
feit verfiindet habe und daber fret fei von aller Blut. 3. VB. 28—331. 
Hier redet Paulus von der Cinfebung deS Bredigtamts und dejjen 
Verridtungen, Weiden und Waden. 4. B.32—35 befiehlt er dic 
Pajtoren dem Schube Gottes und ermahnt fie zum vorfichtigen Wandel. 
5. BV. 36—38. Cr vereint fich mit ibnen zum Gebct. 

1. B.18—21: ,,%18 aber die zu ihm famen, {prac er 3u ibnen: 
Shr wijjet bon dem erften Tage an, da ich bin in WAfia fommen, tvie ich 
allezeit bin bei euch getvefen und dem HErrn gedienct mit aller Demut 
und mit biel Tranen und Anfecdhtungen, die mix find twiderfahren bon den 
Suden, fo mir nadhftelleten; wie ich nichts verhalten habe, das da 
nitblich ijt, Dag ich euch) nicht verfiindiget hatte und euch gelebret 
Offentlic&) und fonderlich. Und habe begzeuget beide den Yuden und 
Griechen die Buwe gu Gott und den Glauben an unfern HErrn FEfum 
Chrijtum.“ 

Hier gibt Paulus Bericht iiber feine Amtsfiihrung in Ephejus. 
Gr ftellt fich den verfammelten wltejten als Vorbild dar. Er hat jein 
Amt mit Demut verwaltet. Trobdem er ein groker Apoftel twar, reid 
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begabt und viel Urbeit verrichtet hatte, war er nicht hoffartig und 
hocymiitig, fondern befdeiden und Ddemiitig. Gerade Paftoren find 
wegen ihrer Stellung in Gefahr, die Demut gu vergeffen. Auch lie® 
Paulus ficeh nicht in feiner Tatigkeit beeinflujjfen durd die Verfol- 
gungen feitens der Yuden. Wietwohl thm diefe viele Tranen und An- 
fedjtungen bverurjadten, jo blieb er doch auf feinem often. Paulus 
begeugt nun, Iworin feine eigentlice Urbeit als Prediger beftanden habe. 
Das Thema war Bue gu Gott und Glaube an unfern HErrn FEfum 
Chrijtum, Giinde und Gnade. Er hatte fort und fort gezeigt, dak die 
Menfehen von Natur Giinder find und deswegen unter dem Fluche 
Gottes ftehen und dak ihre eingige Rettung die BVergebung durch 
\Efum Chrijtum ijt. Dies hatte er Yuden und Griechen gepredigt. 
Geine Predigt bet Yuden hat nicht anders gelautet als bet Griechen. 
Go verfchieden diefe Volfer jonjt waren, in begug auf den Weg Zur 
Geligfeit war fein Unterfchied. Auch beqniigqte fich Paulus nicht mit 
der Offentlichen Bredigt; nein, auch jonderlich, im BVerfehr mit den 
eingelnen, xat’ oixovc, hatte er YEfum bverfiindigt. 

G38 ift widtig, dak auf Paftoralfonferenzen immer und immer 
wieder betont wird, dak die cigentlide Wufgabe eines Predigers darin 
bejteht, Buge und Glauben gu predigen. Diefe Predigt mu feinem 
Amte das Geprage geben. Getwik, die Art und Weife der Predigt 
wird fich nach den BSubhdrern und den Umftanden richten. Man wird 
ander$ bor jungen alS bor alten euten, vor AWmerifanern als vor 
Chinefen predigen, aber nie darf das eigentliche Thema, Bupe und 
Glaube, vergejjen tverden. Gerade auf Ronferengen miifjen wir einz 
ander Darauf aufmerffam machen, dak tir e3 nicht Geftenpredigern 
nagmaden, die allerlet Dinge auf den Rangeln verhandeln, nur nicht 
Bue und Glauben. Wuch darf ein Paftor nicht meinen, daB wenn er 
den Chorrocé abgelegt hat, er aufhdre, amtlicd tatigq zu fein. Gein 
ganger Verfehr mit feinen Pfarrfindern mu dem grofen Biwece dienen, 
der Verfiindigung von Suge und Glauben. 

2. B.22—27: ,Und nun fiehe, ich, im Geijt gebunden, fahre hin 
nad) Serufalem, tei nicht, was mir dafelbjt begegnen wird, ohne dag 
der Heilige Geift in allen Stadten begzeuget und fpridt: Bande und 
Triibfal warten mein dafelbft. Aber ich achte der feines; ich Halte 
mein Leben auch nicht felbjt teuer, auf dak ich vollende meinen Lauf 
mit Freuden und das Amt, das ich empfangen habe von dem HErrn 
VEju, gu bezeugen das Evangelium von der Gnade Gottes. Und nun 
fiehe, ich weih, Dak ihr mein Angeficht nicht mehr fehen twerdet, alle die, 
durch twelche ich gegangen bin und geprediget habe das Reich Gottes. 
Darum geuge ic) euch an diefem Heutigen Tage, dak ich rein bin bon 
aller Blut; denn ich habe euch nichts verhalten, dak ich nicht ber- 
fiindiget hatte alle Den Rat Gottes.“ 

Paulus erdffnete hier den Mltejten 3u Cphefus, dak Bande und 
Triibjal feiner gu Yerujalem twarteten. Das war befclofien bon Gott 
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und durch den Seiligen Geift geoffenbart. Paulus ijt nicht freugesfdeu, 
berfucht nicht, der Tribjal aus dem Wege gu gehen, fondern ijt willig, 
fie auf fich gu nehmen. Qa, fie raudt ihm nicht feine Freudigkeit im 
Amt. Wenn es Gottes Wille ijt, dag feine Tatigkeit gum Abjdhluz 
fommt, wahrend er noch in der Bliite der Yabhre fteht, fo ijt er es gu- 
frieden. Gein Wmt war ein herrlides. Cr hatte e3 von dem HErrn 
SEju empfangen, und e3 bejtand darin, dak er Das Reich Gottes pre- 
digte. Cr nennt fein Leben einen Lauf, deduoc. Das geigt an, daf 
ex bejtandig tatig war, fleifig wirfte und arbeitete und dabei ftets das 
herrlice Biel, der Seelen Seligfeit, bor Wugen hatte. 

Wir Paftoren find gugeiten niedergefdlagen. Wenn wir in Not 
und Tribjal jtecen, wenn uns in unferm Amte Widerivartigfeiten 
guftoRen, oder wenn tir meinen, infolge bon Kranfheit und forperlider 
Gebrechlidfeit bald gegwungen gu werden, das Amt niedergulegen, fo 
will uns das die Freudigfeit in unferm Beruf nehmen, uns miide und 
bergagt maden. Da werden wir gerade auf unfern Ronferengen er- 
quidt, tenn wir Hiren, dak gleide Leiden iiber unfere Briider gehen, 
und wenn uns in Referaten und Ausfpracen die Herrlichfeit unfers 
Verufes gegeigt mird. Die Vater unferer Synode riihmten immer 
twieder, foie fegenSreich fiir fie in ihrer Cinfamfeit und in den neuen 
Verhaltnijjen die Ronferengen getwejen feien. 

Der Wpoftel war auf diejer Ronfereng fehr betwegt. Er wufte nicht, 
twas ihm in Serufalem begegnen iwiirde, nur dak Bande und Triibjal 
feiner twarteten. Go begzeugt er ifnen, dag er rein fei von aller Blut, 
denn er habe ihnen den gangen Rat Gottes verfiindet. Yn Cphejus hatte 
er Drei Jahre gewirkt. Wie reich er Die Gemeinde in der Erfenntnis ge- 
fordert hatte, zeigt fein Brief an die Cphefer. Cin Prediger, gumal tenn 
er langere Zeit an einer Gemeinde jteht, darf fich nicht damit begniigen, 
ok er nur die Hauptlehren der Schrift predigt, fondern er mufi fic 
bemiihen, feine Glieder in allen Lehren zu unterridten, und gu dem 
Bwee fleikig ftudieren, mit jung und alt den Ratechismus treiben und 
aud) ein regelmakiger Ronferengbefucer fein. Wenn er bon feiner 
Gemeinde Wbfdied nimmt, mu er mit Paulus fpreden fonnen: Yq 
bin rein bon aller Blut, denn ich Habe euch alle den Rat Gottes 
berfiindet. 


3. B.28—31: ,Go babt nun acht auf euch felbjt und auf die 
gange Herde, unter welche euch der Heilige Geift gefebet hat gu Bifdofen, 
gu tweiden die Gemeinde Gottes, welche ex durch fein eigen Blut er- 
tworben hat. Denn das weik ich, dak nad) meinem AWbfdied werden 
unter euc) fommen greuliche Wolfe, die der Gerde nicht verfcjonen 
werden. Auch aus euch felbjt werden aufitehen Manner, die da ver- 
fehrte Lehren reden, die Finger an fic) gu giehen. Darum feid wader 
und denfet daran, dak ich nicht abgelajjen habe drei Jahre, Tag und 
Nacht einen jeglidjen mit Tranen gu bermahnen.“” 

Diefer Wbfdhnitt ijt der midhtigfte Teil. Gr enthalt eine flaffijde 
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Stelle bom Predigtamt und befagt furg alles, was dariiber gu fagen ift. 
Kaulus fagt hier den Paftoren, daf fie vom Heiligen Geijt gefebt 
find. Shr Amt ift alfo nidt menfdhlich, fondern gottlid. Sie maren 
nicht diveft, unmittelbar, berufen wie der Apoftel, fondern mittelbar, 
purd) die Gemeinden, aber gleidfallS vom Heiligen Geijt berufen. 
Yn begug auf die Giiltigkeit eines Berufes ift aljo fein Unterfdied, ob 
biefer mittelbar oder unmittelbar erfolgt ijt. Paulus belehrt weiter die 
dilteften, DaB fie iwber die Gemeinde Gottes gefjewt find. Damit zeigt 
er, welch Hohe und bornehme Verjammlung eine Gemeinde ijt. Sie ge- 
ort Gott an, und gar deStvegen, weil er fie mit feinem Blut ertwor- 
ben at. Paulus redet hier von Chrijto, der giweiten Perfon in der 
Gottheit, und nennt YEfu Blut Gottes Blut. Der Apojtel fagt den 
dilteften weiter, wogu der Heilige Geift fie gefebt habe, gu Bijchofen, gu 
Auffehern, émoxdnois, und gtwar iiber die ganze Herde. Yeder Paftor 
hat demnach die volle Verantwortung fiir feine Gemeinde. Der 
Apoftel fcharft den Pajtoren iweiter ein, daB fie gunad{t auf fich felbjt 
adthaben miiffen, um adthaben gu finnen auf die gange Herde. Cin 
Raftor, der nicht beftandig iiber fich macht, feine cigene Seligfeit nicht 
fdafft mit Furdht und Bittern, wird fein treuer Vifdof fein. 

Die Funktionen de3 WVifchofsamts find nun doppelter Natur, 
toeiden und befdhitken, [ehren und mwehren. Paulus fagt den s*lteften, 
fie feten gefebt, gu tweiden die Gemeinde Gottes. Das Wort mweiden 
geigt an, Dak der Vijchof ein Hirte fein foll, und gwar ein guter Hirte. 
Gott flagt oft im Alten Teftament iiber die bifen GHirten, die die Herde 
nidjt berforgen, und unjer Heiland fagte von dem Volf: Gie find wie 
bie Schafe, die feinen Hirten haben. Heutgutage jteht e leider auch fo, 
dak viele Gemeinden feine wirfliden Hirten haben. Cin guter Hirte 
mug dafiir forgen, dak die Schafe griine Weide und frifches Wafer 
haben, alfo gefunde und reichliche Nahrung. Go ijt e3 die Pflicht der 
Rrediger, dafiir gu forgen, daB die ganze Gemeinde und jeder eingelne 
in ber Gemeinde mit pafjender und geniigender Nahrung verforgt wird. 
Da nun Gottes Wort die eingige Nahrung ijt, fo wird ein treuer Paftor 
fich bitten, feinen Gdhafen etwas andere3 zu bringen alS Gottes Wort, 
und fleigig und beftandig einem jeden feine Gebiihr geben. Um das 
tun gu fonnen, twird er auf der einen Seite ernjtlich Gottes Wort ftu- 
dieren, und auf der andern Geite fich bemiihen, die Bebdiirfniffe der 
eingelnen Glieder fennengulernen. 

Paulus erdffnet nun den Pajtoren, dak in nicht ferner Beit ihre 
Qerde twerde beunrubhigt werden bon falfden ehrern, die teils von 
augen an die Gemeinde herantreten, teils aus ihrer eigenen Mitte aufz 
ftehen werden. Cx befchreibt diefe Lehrer alZ greulidhe Wilfe, die die 
Sdhafe gerreigen, und al Manner, die die Chriften bon Chrijto an fic 
aiehen. Und nun ermahnt er fie ern{tlich, fie follten wader fein und acht 
darauf haben und die Augen offen alten, und betont wieder, dak er 
unter ihnen treu gearbeitet habe; er habe dret Yahre lang Tag und 
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Nacht einen jegliden mit Tranen ermahnt. Chrijftlide Gemeinden 
werden allezeit bon augen und bon innen beunrubhigt, und wenn die 
Hirten nicht machen, fo finden die falfcen Lehrer Cingang und 3zer- 
jtdren die Kirche. Unfere Zeit ijt voll falfcher Propheten, die auf alle 
moglicde Weife unfere Gemeinden bedrohen, fo durch Literatur ind 
Radio. Da ijt es nun auch gerade Aufgabe der Pajtoralfonferengen, 
Dak die Pajtoren fich gegenfeitig auf diefe falfden Lehren aufmertjam 
machen und jich zum Kampf gegen diefe ritjten, auch unter fich felbit 
Lehriwacde und Lehrgucht iiben, um gu verbhiiten, dak in ihrer eigenen 
Mitte Manner mit verfehrten Lehren auftreten. War folches Wachen 
fchon in der apoftolifdhen Beit ndtig, twieviel mehr in der lebten, be- 
triibten Beit! 

4, ¥.32—35: ,Und nun, liebe Briider, ich befeble euch Gott 
und dem Wort feiner Gnade, der da machtig ijt, euch 3u erbauen und 
gu geben das Erbe unter allen, die gebheiliget werden. Sch habe euer 
feines Silber noch Gold noch Reid begehrt. Denn ihr wwifjet felber, 
daB mir Ddiefe meine Hande Zu meiner Xotdurft und derer, die mit 
wir getvejen find, gedienet haben. Bch habe eS euch alles gegeiget, dak 
man alfo arbeiten miifje und die Schtwachen aufnehmen und gedenfen 
an das Wort des HErrn FEfu, das er gefagt hat: Geben ijt feliger 
denn Mehmen. “ 

Der Apojtel hatte den verfammelten Pajtoren mit groper Klarheit 
und beiligem Ernjt die Pflichten und die Verantwortung ihres Hirten- 
amtes vorgefiithrt. Nun felieBt er, indem er ihnen zeigt, tober fie 
Kraft nehmen fonnen, eS auszufithren, nicht aus fich felbjt, nicht aus 
eigenem BVermigen, fondern allein aus Gott, der macdhtig ift, fie gu 
erbauen, t@ dvvapnévp éxorxodopijoa, fo dak fie treu bleiben bis ans 
Ende und mit allen Kindern Gottes das etwige Leben ererben. Gott 
twirft dies nicht ohne Mittel, fondern durch das Wort der Gnade. 
Darum ijt eS gerade den Predigern ndtig, diefes Wort fleipRig gu ge- 
brauden und dadurch beftandig fich gu ftarfen. 

Schlieklich macht Paulus die Wteften noch darauf aufmerffam, dak 
er auch in €phefus feinen Gehalt genommen, fondern fich und die 
Seinen durch feine Hande ernahrt habe, ja, auch nocd imftande getvefen 
fet, den Armen mitguteilen nach dem Wort des HErrn ,,Geben ijt 
feliger Denn Nehmen”. Wenn Gott nun auch nicht ertwartet, dak die 
Paftoren wie Paulus feinen Gebhalt giehen, fondern die Regel ijt, dab 
die Gemeinde fie ernahrt, fo lernen wir doc) von Paulus, dah die 
Pajtoren nist um fehndden Getwinnes wwillen arbeiten und dap fie 
gerne geben und mildtatig fein follen. 

5. B. 36—38: ,Und als er folches gejagt, fniete er nieder und 
betete mit inen allen. €8 ward aber viel Weinens unter ihnen allen 
und fielen Paulo um den Hals und fiiffeten ihn, am allermeijten betriibt 
iiber dem Wort, das er fagte, fie wiirden fein Angeficht nicht mehr 
feben; und geleiteten ifn in dad Schiff.” Der Apoftel fchlieht die 
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Ronfereng mit einem briinftigen Gebet. Cr wird gebetet haben fiir 
die Paftoren und ihre Gemeinden, fiir fic) und fiir die gange Kirde. 
Qu einer rechten Konfereng gehort demnach auch das gemeinfame Gebet. 
Wir erdffnen und fehliepen unfere Sibungen mit Gebet und alten 
auch Konferenggottesdienfte ab. Die Paftoren follten eS fich dabher 
aur Pflicht machen, bet der Croffnung der Sikungen gugegen gu fein 
und nicht zu fpat zu fommen, auch die Ronfereng nicht ohne Not vor 
Sehluk verlafjen. 

itberblicfen tir die Ronferenz gu Mtilet, fo .erfennen wir, daR 
Raulus nur grofe Dinge gur Verhandlung vorlegte, Dinge, die die 
Fiihrung des Predigtamts betrafen, fo da} die Paftoren erbaut und 
geftartt nach Ephefus guriicffehrten. Machen mir nach dem Vorbild 
der Ronferenz gu Mtilet unfere RKonferengen immer fegenSreicher und 
frudjtbringender, indem tir fie fleiBig befuden und auf ihnen nicht 
zu viel Zeit verwenden auf geringfilgige Dinge, fondern uns fon- 
zentrieren auf Die groken Hauptiaden. %. BPfotenhauer 





<4-—> 
<—cr 


The False Arguments for the Modern Theory 
of Open Questions 


A Translation of Dr.C.F.W.Walther’s Article “Die falschen Stuetzen 
der modernen Theorie von den offenen Fragen”, 
Lehre und Wehre, XIV (1868) 


(Continued) 


Johann Gerhard, whose authority is adduced against us, is 
of the same well-founded opinion [that, while in this life not a 
higher unity than a fundamental one is possible, errors that arise 
in a church-body should not be treated with indifference, even if 
they are of a non-fundamental character]. He writes against the 
papists, who place unity among the marks of the Church: “It must 
be added that unity of faith and doctrine in the Church is not a 
perfect and absolute one in this life; for at times controversies 
occur between members of the true Church through which this 
holy unity is torn. We therefore have to distinguish between that 
absolute, perfect unity, free from every form of disharmony, which 
is found nowhere except in the Church Triumphant, and that 
fundamental unity, which consists in agreement concerning the 
principal articles of doctrine, while with respect to a few less im- 
portant points of faith (fidei capitibus) or to ceremonies which are 
a matter of indifference or to the interpretation of some Scripture- 
passages controversies will arise. And this is the unity obtaining 
in the Church Militant; for in this Church there is never found 
such a definite harmony that no disagreements arise in it. ‘For 
we know in part, and we prophesy in part,’ 1 Cor. 13:9.” 





852 False Arguments for Modern Theory of Open Questions 


Having next quoted a beautiful passage from the works of 
Augustine, Gerhard continues thus: “Here Augustine discloses 
the cause of disagreements in the Church. The truly pious are not 
yet perfectly renewed but retain remnants of the flesh. Hence they 
do not arrive at an accurate and perfect knowledge of the mysteries 
of faith but err and waver with respect to some of them. The flesh 
in the regenerate still strives against the spirit, for which reason it 
can easily happen, especially if the temptation of the devil also 
enters, that, giving, way to wrong, carnal ideas, they create dissen- 
sions in the Church; however, if they do not become guilty of 
stubbornness and if the foundation is not shaken, they are not at 
once cut off from the body of the Church on this account. This 
is proved by the examples given in Acts 11:2; Gal. 2:11; Acts 15:39. 
In the Corinthian church divisions had arisen, profanations of the 
Eucharist had crept in, there were acrimonious debates about 
adiaphora, some persons doubted the article of the resurrection, etc.; 
in spite of all this, however, Paul does not refuse to call the 
assembly a church, but in addressing it, he terms it still a church 
of God, 1 Cor.1:2. In the church of the Galatians the article of 
justification had been corrupted through the adulterations of false 
apostles; but since the members were still open to instruction and 
some of them still retained the true faith, Paul still calls the 
Galatian congregations, churches, Gal.1:2. This is acknowledged 
even by Bellarmine.” Having finally adduced several instances 
of dissension in the ancient Church, Gerhard concludes: “Hence it 
is certain that a total and real absolute unity cannot be hoped for 
in this life. And therefore not every disagreement at once dis- 
solves union and unity in the Church.” (Loc. de Eccles., § 231.) 
It is clear that Gerhard in this passage does not intend to call those 
non-fundamental teachings which are clearly revealed in the Word 
of God open questions; he merely wishes to show that on account 
of doctrinal differences which arise in such points the essential 
unity of the Church is not at once destroyed, and the body is 
thereby not at once deprived of its status as a Church, and those 
individual members who in such points through their false teach- 
ing “dissolve unity” must not “at once be cut off,” “unless stub- 
bornness enters in and the foundation is shaken.” How little Ger- 
hard is of the opinion that those errors on account of which real 
unity in a Church is not at once nullified must be regarded as 
open questions we see from the fact that in his enumeration he 
includes even fundamental errors. His position is that all erring 
members must be tolerated as long as they are not stubborn and, 
though clinging to an error, are willing to remain on the proper 
foundation. That also is the only thing which we maintain, namely, 
that the time for separating from brethren on account of an error 
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which doctrinally is non-fundamental has only then arrived when 
those who are erring stubbornly reject all instruction from the 
divine Word and thus become manifest as people who, though they 
apparently do not wish to violate the dogmatic foundation, the 
analogy of faith, nevertheless shake and subvert the organic 
foundation, Holy Scripture itself, as far as they are concerned. 
It is something altogether unheard of to say that everything which 
does not belong to the fundamental articles must be put into the 
category of open questions. It may well happen that a simple- 
minded Christian will oppose some important secondary funda- 
mental article and nevertheless possess true saving faith in his 
heart, while he who knowingly, contrary to Holy Scripture and the 
Confessions, would deny merely that the suffering of Christ took 
place under Pontius Pilate (a historical detail which certainly does 
not belong to the fundamental articles) would surely not be a true 
believer. Through nothing does an erring person manifest more 
clearly that his error is of a fundamental nature than by showing 
that in his error he rejects the Word of God, a thing which may 
take place in opposing non-fundamental as well as fundamental 
Bible-teachings; in fact, the fashion in which he handles mere 
problems may bring this to light. Accordingly, to name but one 
author, the Wittenberg theologian Carl Gottlob Hofmann (died 
1774) writes: “Non-fundamental articles” (in which class he with 
Baier enumerates also the so-called theological problems) “often 
can assume the nature of fundamental articles if the reason on 
account of which they are unknown or denied is something that 
opposes the foundation of faith. For instance, the article of the 
propagation of the soul is not a fundamental article whether you 
maintain that it occurs per traducem or through a new creation; 
but if you hold that this propagation takes place per traducem 
in order to demonstrate that spirits are material beings, then you 
may become guilty of a fundamental error; for according to such 
a view the angels and God Himself are classed among beings that 
are corporeal. The article pertaining to the Copernican system like- 
wise is not a fundamental one, but it can easily happen that a per- 
son denying the movement of the sun around the earth adds as his 
conclusion that the writers of the Old Testament were altogether 
uncultured and ignorant people (admodum rudes). In this way 
the infallibility of the holy writers and thereby the teaching of the 
divine inspiration of Holy Scripture are attacked.” (Theol. Thet. 
Praecogn., c.11., § 26, p. 112.) 

We are far removed from the position which severs fraternal 
relations with an individual and stops having church-fellowship 
with a church-body if in their understanding of Bible-teaching 
they are not dogmatically correct. We by no means consider such 
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correctness a condition of fellowship. If that were our position, 
we should have to contend against ourselves; for while we notice 
incorrect views, that is, errors, in others, other people may notice 
such imperfections in one or the other of us. No; as soon as an 
individual or a whole church-body manifests the attitude of will- 
ingness to submit unconditionally to the whole Word of God and 
not to teach anything that opposes the foundation of Christian 
faith, be it the real or the dogmatic or the organic foundation, we 
extend in every case with joy the hand of fellowship to such an 
individual, and we are altogether willing and ready to cultivate 
church-fellowship with such an organization. This, however, is 
our position and practise, not because we consider any teaching 
clearly revealed in the Word of God an open question which one 
may either affirm or deny and concerning which there is liberty 
of opinion, but because we know that there are errors which pro- 
ceed from weakness, just as there are sins that are caused by weak- 
ness, and that a Christian may intellectually err even with respect 
to a fundamental matter without subverting the foundation in his 
heart, not to mention how wrong it would be to assume that a 
person necessarily destroys the foundation of faith if he errs in a 
non-fundamental point. Nevertheless we consider it our duty to 
criticize, refute, oppose, contend against, and reprove whatever 
error becomes manifest in the teaching of those who wish to be our 
brethren, whether this error pertains to a fundamental or a non- 
fundamental teaching of the Word of God. By taking this course, 
we merely follow all faithful servants of God, from the prophets 
and apostles down to the most recent recognized faithful ministers 
of our Church. The result, of course, is that the Church never 
for a long time enjoys peace and that precisely the orthodox Church 
usually presents the appearance of a body torn by internal dis- 
sensions. But this, far from being an indictment of a servant of God 
and of the Church, is rather an indication and seal that the servant of 
God is faithful, and it gives the Church the assurance that it belongs 
to the ecclesia militans. For this reason Gerhard writes: “From the 
zealous warfare which pious and faithful teachers conduct against 
false doctrine one may not unjustly conclude that they are instru- 
ments of the Holy Spirit and that their teaching undoubtedly is 
true. It is an attribute of faithful teachers that they endeavor 
to purge the Church completely of all creations of Satan regardless 
of who the persons may be that have introduced or are introducing 
them. Therefore, even when very insignificant adulterations occur 
and they observe them, they will not for one hour close their eyes 
indulgently (connivent). When there is bright light, you see even 
little specks of dust; if there is darkness, the largest stumps ob- 
structing your path are not noticed.” (Loc. Th., De Eccles., § 247.) 
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Now, what is to be done if a person teaches an error which 
indeed is non-fundamental but opposes a clear Word of God and if 
he has been convicted by the clear word so that he is not able to 
reply? What is to be done if such an erring person stubbornly 
insists on maintaining his error, refuses to be instructed, and it 
becomes evident that he clings to his error not through weakness 
of intellect, but because he is unwilling to yield to the Word of 
God? What is to be done if he by clinging to his error does indeed 
not subvert the real or dogmatic but the organic foundation of 
faith, the authority of Holy Scripture? Are we, after he has been 
made conscious of his error and all admonitions have been in vain, 
to drop the controversy and tolerate the error? Are we to bring 
about peace in this manner, that we declare the point in debate an 
open question because it does not pertain to a fundamental article 
of faith? What human being, what angel, has the right to excuse 
us from obedience to the Word of God? Who can destroy and 
dissolve the Word of God even in one small tittle? Is not the 
only one who does that the Antichrist, the man of sin and son of 
perdition, who opposeth and exalteth himself above all that is 
called God or that is worshiped, so that he as God sitteth in the 
temple of God, showing himself that he is God? And, we repeat, 
can there be a clearer proof that a body is not a true Church of 
God than if it will not unconditionally submit to the divine Word? 
Can it in this case, in true faith, hold the other teachings which 
it claims to accept and believe? Never! Whoever demands that a 
matter taught clearly in the Holy Scriptures be made an open 
question for him believes nothing on account of its being in the 
Word of God; otherwise he would believe and accept everything. 
Luther therefore is right when he says: “The Church, as St. Paul 
says, is subject and obedient to Christ, in fear and esteem. How 
could a person distinguish between the true Church of Christ and 
the church of the devil except through obedience and disobedience 
toward Christ, especially if disobedience, although people have be- 
come conscious of it and know it, excuses itself flagrantly and im- 
pudently and insists on being right? The holy Church, it is true, 
sins and stumbles or errs, as the Lord’s Prayer teaches, but it does 
not defend or excuse its error; on the contrary, it humbly asks for 
forgiveness and makes amends wherever it can. Its sin then is 
forgiven and no longer placed to its account. If I cannot dis- 
tinguish the true from the false Church through obedience, 
on the one hand, and stubborn disobedience, on the other, I no 
longer can have any opinion about the character of a Church.” 
(Luther pertaining to his Buch von der Winkelmesse, 1534; XIX, 
1579.) 

Luther writes furthermore: “Here you see what St. Paul thinks 
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of a little error in doctrine which apparently is insignificant, or 
even seems to represent the truth. He considers it so grave and 
dangerous that he is justified in denouncing its sponsors as false 
prophets, even though they appear to be eminent people. There- 
fore it is not right for us to consider the leaven of false teaching 
a little matter. Let it be as little as it pleases; if it is not watched, 
it will result in the collapse of truth and salvation and in the 
denial of God. For if the Word is adulterated and God denied 
and blasphemed (a result which will necessarily follow), all hope 
of salvation is gone. But whether or not we are blasphemed, 
denounced, and killed is not of any moment; for He is still living 
who can again raise and rescue us from the curse, death, and hell, 
For this reason we should learn to accord great and high esteem 
to the majesty and glory of the Word; for it is not such a small 
and light matter as the false enthusiasts of our day imagine, but one 
single tittle of it is greater and of more weight than heaven and 
earth. Hence we in this instance do not concern ourselves with 
Christian unity or love, but we straightway express our judgment, 
that is, we condemn and denounce all those who even in the 
smallest particle adulterate and change the majesty of the Word; 
for ‘a little leaven leaveneth the whole lump.’ (Comments on 
Gal. 5:12, VIII, 2669f.) <A little above this passage Luther had 
written, “Christian doctrine does not belong to us, but to God, who 
has made us merely its servants and ministers; hence we cannot 
drop or yield the smallest tittle or letter of it.” (Comments on 
Gal. 5:9.) 

On the other hand, that a point can become divisive only after 
the respective error has in vain been proved from the Holy Scrip- 
tures, after all repeated admonitions have been without fruit, and 
after it has become evident that the erring person is inwardly 
convinced of his error and that he therefore consciously contends 
against the foundation of faith, either the real or dogmatic or 
merely the organic foundation, Luther states emphatically in the 
well-known passage: “Augustine says with respect to himself: 
Errare potero, haereticus non ero; that is, I can err, but I do not 
want to become a heretic. The reason is this: Heretics not only 
err, but they refuse to be instructed; they defend their error as 
right and contend against the truth which they have come to know 
and against their own conscience. Of such people Paul says, 
Titus 3:10,11: ‘A man that is an heretic, after the first and second 
admonition reject, knowing that he that is such is subverted and 
sinneth,’ being autocatacritos, that is, he deliberately and finally 
chooses to remain in the condemnation resulting from his error. 
But St. Augustine will gladly confess his error and accept instruc- 
tion. Hence he cannot become a heretic even if he should err. 
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All other saints take the same course and willingly throw their 
hay, stubble, and wood into the fire in order that they may remain 
on the saving foundation. This very thing we also have done and 
are still doing.” (Concerning Councils and Churches, A.D. 1539, 
XVI, 2663 f.) As long therefore as the erring person has not been 
convicted of subverting the organic foundation through his error, 
and as long as he has not become stubborn in his attitude, no error 
constitutes him a heretic. The same thing applies to a whole 
church-body. Yes, should the error pertain to less principal points 
clearly revealed in the Scriptures but of a non-fundamental char- 
acter, then even a stubborn clinging to such points does not make 
a teacher a heretic but merely a schismatic, and his association does 
not get to be a sect, but a schismatic body. Accordingly in our 
Church, Flacius, who stubbornly defended the erroneous teaching 
that sin belongs to a man’s essence, and Huber, who stubbornly 
taught that predestination is universal, did not become heretics 
but schismatics, whom orthodox churches could not admit to their 
pulpits, and if these men had founded church-bodies embodying 
the errors of their leaders in their doctrinal platform, these bodies, 
caeteris paribus, would not have been sects but schismatic asso- 
ciations. For this reason Quenstedt writes: “There are, further- 
more, less principal articles of faith which Holy Scripture teaches 
us to believe but whose rejection does not necessarily involve loss 
of salvation. The denial of these articles does not by itself but 
merely through a more remote inference oppose a fundamental 
article of faith and destroy it. Such a denial makes a person a 
schismatic, for instance, the rejection of the teaching that sin does 
not belong to man’s essence, that predestination is not universal, 
ete.” (Theol. Didactico-polem., I, 355.) Calov also, to mention one 
more instance, willingly admits with Gerhard that, for example, 
“the accusation of heresy must not be raised on account of a dis- 
sension in the question pertaining to the baptism of John, since 
in our time this question has nothing to do with salvation.” But 
he at once adds: “By no means is it permitted to believe and argue 
for or against a matter where the Holy Spirit has given us a 
decision,” which Calov held to be the case in this instance. (Syst., 
I, 953.) 

The following sections of this article are intended to show 
that the advocates of the modern theory of open questions try to 
support it by advancing the view that everything must belong to 
the category of open questions which has not been decided in the 
Symbolical Books or in which even recognized orthodox teachers 
have erred, or, finally, whatever, though contained in the Scriptures, 
has not been clearly revealed there. A. 

(To be continued) 
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A. The Reasons for Leaving St. Louis 


When the Saxon Lutherans reached the metropolis of the 
central Mississippi Valley, then a town of some 16,000 inhabi- 
tants, their plans had not yet fully matured. Only one point 
seems to have been reasonably certain, namely, that they did 
not intend to remain in St. Louis. In the Regulations for the Emi- 
grants, approved in Dresden on May 17, 1838, paragraph 4 reads: 

“Place of Settlement. — The place of colonization in the United 


States of North America is to be chosen in one of the Western 
States in Missouri or Illinois or perhaps in Indiana.” 
And Paragraph 6 of the same document speaks of the 

“Purchase of Land. — From St. Louis a commission of all the 
emigrants is to be elected for the purchase of a parcel of con- 
tiguous land. After what is necessary of this land for church, 
school, and community has been reserved, the remainder shall 
be parceled out to each settler according to his needs. These 
lands collectively shall be the village or town which is to be 
founded. 

“Outside of the community each one may buy as much land 
as he desires.” * 


On the basis of these paragraphs it is clear, therefore, that the 
leaders of the emigrants had not contemplated remaining in the 
city of St. Louis. 

But there were other factors which gave further impetus to 
the idea of establishing the settlement of the immigrant Lutherans 
elsewhere. For one thing, the hostility of the Germans of St. Louis, 
many of whom represented a radical element in religion, was 
apparent almost from the beginning. As early as January 26, 
1839, the German weekly Anzeiger des Westens carried the fol- 
lowing editorial: “We must notify our readers of the arrival of the 
first two shipments (Sendungen) of the Stephanians —a total of 
about 300 heads. Very aged men and such as had in their home 
country lived in good circumstances are among them, who had 
been led to take the unusual step of an emigration in such advanced 
years of their life and one which was still more dangerous, namely, 
that of paying in their entire property for the flighty project of 
a community settlement, only by the false pretenses of their parsons 
(Pfaffen) that they could not be saved if they should die in old 
Europe. As things now stand, both the spiritual and the temporal 
affairs of the congregation are lying, practically without control, 


*The German text has: “Von St. Louis aus soll durch einen Aus- 
schuss saemtlicher Auswandernden ein Strich zusammenhaengender 
Laendereien angekauft werden,” and this might be more exactly ren- 
dered: “From St.Louis a commission of all emigrants is to purchase 
a strip of lands in one parcel.” 
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in the hands of the ministry, who enjoy the unconditional authority 
and obedience on the part of their sect.” (Schicksale und Aben- 
teuer, 38f.) When some fair-minded person wrote to the editor, 
remonstrating against such an unfriendly reception of fellow- 
countrymen, an editorial definitely put him in his place. Nor did 
the Anzeiger des Westens change its tactics in later editions, 
although the editorial staff tried to justify its position in attacking 
what the paper termed the “ministerial tyranny” (Pfaffentum, 
pfaeffische Uebergewalt) to which the Saxons were said to be 
subjected. It is more than likely that the unaccustomed sur- 
roundings in the new country and the excessive sensitiveness of 
the immigrants aggravated the tension produced by the hostility 
of the German radicals and that the latter did not hesitate to 
transmit their animosity to others. A report has it that Pastor E. M. 
Buerger, who had come up on the Rienzi and arrived at St. Louis 
on January 18, at the time of the arrival of the Selma (February 19), 
warned its passengers not to associate with the unscrupulous 
element in the city. As a result of this well-meant warning 
Dr. Vehse and one of the ministerial candidates were insulted 
and stoned on a public street, and the name “Stephanist” became 
a shameful epithet. (Schicksale und Abenteuer, 45 f.) 

Another factor that made it imperative for the Saxons to 
find a home for their group as soon as possible was the relatively 
high cost of living. From a number of reports we glean that the 
following prices prevailed during the early months of the year 
1839: 1 bushel of Indian corn, $1.10; 1 bushel of wheat, 11 dollar; 
1 bu. of potatoes, $1.00 to $1.50; 1 bu. of apples, $1.50 to $2.00; 
pork, about 12 cents a pound; beef, about 10 cents; butter 3314 
cents; soft coal 25 to 50 cents a bushel. Clothing was said to be 
of a poor grade and cheaply tailored. One can readily see that 
the food bill of the colonists must have been very large. (Guen- 
ther, p. 51.) 

Since the Regulations for the Emigrants stipulated the election 
or appointment of a commission to purchase land for the pro- 
posed colony, this matter was attended to very soon. It was in 
full agreement with the plans of the leader, Pastor Stephan, that 
this commission should act as soon as possible. A German 
physician of the city by the name of Gempp, who was very much 
interested in the welfare of the immigrants, offered some advice, 
which was considered very valuable by men like Dr. Vehse, one 
of the lawyers of the party. When the Olbers had docked at 
New Orleans, on January 20, the balance in the treasury had 
still been approximately 30,000 Spanish dollars, but this sum had 
meanwhile been reduced considerably by the expenses of the 
voyage up the river and the rather extravagant demands of 





360 The Saxons Move to Perry County 


Stephan. Through the mediation of Dr. Gempp the colonists 
received an offer of a fine piece of land, the so-called Gratiot 
tract, on the Meramec River, and only about twelve to fifteen 
miles from St.Louis. The property embraced 15,000 acres, and 
the terms of sale were most favorable, with payments arranged 
at a convenient time. 

Stephan opposed the suggestion, since he did not care to remain 
in such close proximity to the big city. So the commission finally 
recommended the purchase of a tract of land in the southeastern 
part of Perry County (with possibly a small section in Cape 
County). This tract consisted of 4,472.66 acres and was bought 
for $9,234.25, the transaction being in cash. The deal was closed 
an April 8, 1839. An additional $1,000 was paid to a Mr. D. Sulli- 
van for the landing-place on the river. So the immigrants were 
now definitely committed to the colony in Perry County. 


B. The Trip Down the River 


At this point it may be well once more to enumerate the men 
who were at the head of the undertaking. Martin Stephan was 
the originator of the plan to emigrate and the acknowledged head 
of the immigrants, who had, by a formal declaration on board of 
the Olbers, elected him bishop of the congregation, or at least 
of the colonists on the ship on which he was a passenger. During 
the trip up the Mississippi, which in the case of the Selma lasted 
from January 31 to February 19, his fellow-passengers had signed 
a declaration in which they pledged themselves to accept and 
uphold the episcopal form of church government and to submit 
themselves, not only in matters pertaining to the Word of God, 
but also in those concerning the external conduct of the colony, 
to the direction of their bishop, Pastor Stephan. He was, there- 
fore, the acknowledged head of the colonists. 

The other leaders may be briefly named and characterized. 
G.H. Loeber, formerly pastor at Eichenberg, in Saxe-Altenburg, 
was next to Martin Stephan the oldest pastor among the immi- 
grants. He became pastor at Altenburg, where he died in 1849. 
He was respected for his learning and loved for his gentleness and 
tact. E.G.W.Keyl had been pastor at Niederfrohna in Saxony. 
When the colony was established in Perry County, he headed the 
congregation in Frohna, later becoming pastor in Baltimore. He was 
known for his administrative ability. Otto Hermann Walther, who 
made the trip down the river with the first group of immigrants, 
afterwards returned to St.Louis to become the pastor of the 
“Saxon” congregation, which, three years later, adopted the name 
“Trinity.” He was the poet of the immigrants and a deeply 
spiritual nature. January 21, 1841, he died of “Schleim- und Gal- 
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lenfieber.” (Lutheraner, 1938, 188.) C.F.W. Walther, who very 
shortly assumed the leadership of the colonists, had been pastor at 
Braeunsdorf in Saxony. In Perry County he became the pastor of 
the congregation at Dresden, where he remained until he was called 
as the successor of his brother in St. Louis. Theodor Brohm was 
private secretary of Stephan; he had no charge in Germany. 
He was one of the founders of the college and its chief instructor 
till 1843. Ernst Moritz Buerger had been pastor at Lunzenau, in 
Saxony. He held a pastorate in Perry County, namely, at 
Seelitz; he later became a charter member of the Missouri 
Synod and afterwards held pastorates in various cities in 
the East. Candidate Ottomar Fuerbringer was one of the founders 
of the Altenburg college. His longest pastorate was at Franken- 
muth, Michigan. He was the profoundest thinker among the 
fathers of the Missouri Synod. 


Among the leading laymen of the immigrants we find the two 
lawyers Doctor Vehse and Doctor Marbach, the merchant Fischer, 
also Gustav Jaekel (or Jaeckel), who, with Vehse and Fischer, 
was a member of the Wirtschaftskommission, a sort of executive 
board for the external affairs of the colony. Vehse writes (Die 
Stephansche Auswanderung, 36) that Doctor Gempp, the physician, 
who had already established a practise in St. Louis, had been 


willing to come down to the colony, “Wittenberg,” but had 
apparently reconsidered his intention. This man had left a very 
lucrative practise in Germany at a ducal court. 


In order to complete our list of the leaders, we might at this 
point insert the names of three other men. Carl Friedrich Gruber 
had been pastor in Reust, in the duchy of Altenburg. He had 
been associated with the Stephanist movement even in Germany, 
but he did not cross the ocean with the other colonists. He came to 
Perry County with 141 persons, on December 13, 1839, and assumed 
the pastorate at Paitzdorf. J.F.Buenger, a candidate of theology, 
had likewise been associated with the Stephanist movement in 
Saxony. He had planned to make the ocean voyage with the 
group, as he had led a section down the Elbe River; but when 
his mother was placed under arrest in Bremen, under a charge 
which was later cleared up, he was detained beyond the time 
of departure. He came to America by way of New York, landing 
there on February 18, 1839. He arrived in Perry County on the 
day before Pentecost, May 18, 1839. (Schieferdecker, Geschichte 
Altenburgs, 9.) Buenger was most energetic in the building of the 
log-cabin college and in digging the well located some sixty 
feet south of the cabin site. He also taught in the institution 
from the time of its opening, on December 9, 1839, till he followed 
the call as parish-school teacher in the Saxon congregation in 
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St. Louis, where he was inducted into office on August 2, 1840, 
A few years later he became assistant pastor of Trinity and then 
pastor of Immanuel, founder of the Lutheran Hospital and of 
an orphanage. The third man to be mentioned in this connection 
is J. J. Maximilian Oertel. This man had been trained at the 
Barmer Missionshaus, had come to New York, and had there 
become the spiritual head of a small congregation of about 95 souls, 
who decided to join the Saxon colonists. He must have been 
in St. Louis as early as April 24, since his signature appears under 
a letter of protest in the Anzeiger des Westens of April 27, 1839, 
From various references it appears that Oertel came to Perry 
County with his people together with Candidate J. F. Buenger, 
This so-called “Berlin group” moved to Johannesberg, approxi- 
mately three miles from Dresden, and belonged to that parish. 
Oertel returned to New York and became a member of the Roman 
Catholic Church. (Koestering, 17.) 

But let us hear more of the transfer of the colonists from 
St. Louis to Perry County. The deal for the land was closed, as 
we have seen, on April 8, 1839. Two days later, on April 10, 
Mr. Christian Bimpage, the agent, together with Mr. Thierry, a sur- 
veyor, and a few carpenters and laborers arrived at Wittenberg 
Landing. On the following day they began the surveying of the 
land purchased for the colony and the erection of the crude cabins 
which were to serve as temporary homes for the colonists. ‘ine 
carpenters in Perry County received one dollar a day and the 
laborers fifty cents a day, plus meals and lodging. Mrs. Johanna 
Regina Heiner, the wife of Carpenter Carl Johann Christian Heiner, 
had been engaged by the land commission to do the cooking for 
the working-men. During the seventy days she served in this 
capacity she received forty cents a day, plus room and board. 

Much had to be done in a very short time, for Stephan was 
anxious to get settled in the colony. In the Perry County tract 
one part, which had already been cultivated, was known as the 
Martin Farm, after the name of the owner. This name was 
regarded by some of the colonists as a good omen, since Stephan’s 
given name was Martin, and it was proposed to make this farm 
the provisional seat of the episcopal government of the colony. 
Meanwhile the thirtieth anniversary of Stephan’s ordination was 
celebrated in St. Louis, on April 13, in the lodging-place of Doctor 
Vehse. On April 27 the Anzeiger des Westens printed a letter in 
which the “Saxon” pastors defended Stephan against accusations 
and suspicions which had again been voiced in Germany. The 
signers of this letter, the pastors G. H. Loeber, E. M. Buerger, 
J. J. Max. Oertel, E.G. W. Keyl, and C. F. W. Walther, appeal to all 
“impartial and truth-loving readers” of the paper not to believe 
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the reports which had been given publicity in the Anzeiger des 
Westens on the basis of attacks published in Germany, which the 
writers branded as “European lies.” 

On April 26 Pastor Stephan, who had in the mean time lived 
rather luxuriously in St. Louis, left the city on the steamer United 
States. As Doctor Vehse relates, the bishop made such exorbitant 
demands upon the captain of the vessel on this trip, especially 
in the matter of food, that this official raised his rates to the other 
colonists the next month to a point where they could not accede 
to his charges for passage and food. (Die Stephansche Aus- 
wanderung, 16.) Among the men who accompanied Stephan were 
Keyl, O.H. Walther, Brohm, and the leading laymen Marbach, 
Gube, Soertzel, Nitzschke, Otto, Kluegel, Mueller, Schlimpert. 
Before leaving St. Louis, Stephan had commissioned Mr. Bimpage 
to send a consignment of fine wines to the temporary bishop’s 
dwelling in Perry County, an order which again made a con- 
siderable dent in the much depleted treasury. 

When the party arrived in Perry County, Pastor Stephan 
moved into his provisional quarters, but immediately made 
arrangements for the building of an episcopal palace whose 
frontage was to be seventy feet. At this time the immigrants 
still retained their unbounded confidence in him, as we see from 
a declaration dated April 29, 1839, and appearing in the Anzeiger 
des Westens of May 4. It is an unequivocal defense of Pastor 
Stephan and of all the other pastors of the group. It was signed 
by 24 elected representatives of the “Old Lutheran Congregation,” 
and the names Vehse and Marbach appear at the head, followed 
by other prominent laymen, such as Jaekel, Gube, Barthel, Pfau, 
Tirmenstein, Winter, Palisch, Kluegel, Schlimpert, and others. 

Just a little over a month after Stephan and the first group 
of settlers had left for Perry County, two further groups of 
colonists, practically all those who intended to settle in Perry 
County, left St. Louis. The trip was made on two steamers, the 
Prairie and the Toledo. The first of these boats reached the 
mouth of the Obrazo, or the Brazeau Creek, at the Wittenberg 
Landing, at 4 A.M. on May 29, while the Toledo did not dock 
until 5 P.M. on the same day. (Vehse, 18,19.) About 200 immi- 
grants, including the children, had remained in St. Louis. All the 
others were now in Perry County and the “Berlin group,” which 
had joined them, just across the boundary, at Johannesberg, in 
Cape Girardeau County. Vehse relates that he immediately pro- 
cured a horse and inspected the entire tract of land, concerning 
which Stephan had remarked that “it was even more beautiful 
than Palestine.” Arrangements for the preliminary care of the 
colonists had been made, but they were by no means adequate, 
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as we shall presently see. The immigrants made every effort 
to become accustomed to conditions in a country which they must 
really wrest from the wilderness. 

And just at this time certain facts became known, which came 
to most of the colonists like a bolt out of the blue sky. Certain 
accusations were preferred against their leader, among them such 
as pertained to his luxurious, almost voluptuous form of living, 
with specific sins connected therewith, and his dictatorial con- 
duct. At first the confessions of the persons concerned were kept 
secret, but it was impossible to hush the matter up for any length 
of time. Doctor Vehse relates that, when he and the secretary 
of Pastor Stephan were informed concerning the accusations, he 
was in favor of bringing the accused to St. Louis and deliver him 
to the courts. But a prominent official of the city, by the name 
of Lane, advised against such a step, since he feared mob violence. 
The former pastor was therefore, on May 30, confronted with the 
accusations against him by a delegation sent to his dwelling in 
Perry County. Doctor Bimpage acted as secretary of the meeting. 
On May 31 the former bishop of the immigrants was rowed across 
the Mississippi, a certain teacher Mueller of the “Berlin group” 
being in charge. Landing was made on the Illinois side near the 
Devil’s Bake-oven, since a room had been rented for him in 
a near-by farmhouse. The officials of the immigrants published 
a formal declaration and explanation of the action against their 
former bishop. It was dated May 27 and appeared in the Anzeiger 
des Westens of June 1, 1839. The Declaration of Deposition was 
signed by Pastors Loeber, Keyl, Buerger, O. H. Walther, C.F. W. 
Walther, and Oertel, by the laymen Vehse, Gube, Schlimpert, 
Palisch, and Sproede, by Edward Thierry and J. F. Gruenhagen as 
witnesses, and by H. Bimpage as secretary of the meeting. The 
statement appearing in the newspaper of June 1 seems to have 
been delivered to the office of publication before the Prairie and 
Toledo left for Perry County (with C.F. W. Walther and Keyl 
present, and O.H. Walther and Oertel already in Perry County). 
Fortunately a few fairly reliable reports seem to indicate that 
Stephan later came to a full knowledge of his sins and turned 
to his Savior in true repentance. 


C. Hardships and Trials 


The defection and removal of the man in whom most of the 
colonists had placed almost unlimited confidence created an 
enormous amount of confusion in Perry County as well as in 
St.Louis. A strange terror took hold of the immigrants; they 
felt that they were without leadership. They were again and 
again reminded of the fact that their former leader, who had for 
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decades preached the full truth of the Gospel and had shown to 
many of them the way of salvation, had made himself unworthy 
of the sacred office. Despair took hold of the people. They began 
to reproach their pastors for the conditions into which they had 
been led and hinted that these men had made common cause with 
their former bishop. In spite of all explanations and efforts to 
quiet the minds of people the excitement grew until most of 
the colonists were in the very depths of spiritual gloom. Many 
of them were persuaded that the entire undertaking had been 
sinful. They had been led to believe that they were doing God 
a service, and now it appeared that they were nothing more than 
a rabble and could no longer claim the name of a Christian con- 
gregation. It was openly stated that the pastors had done wrong 
in leaving their congregations in Germany, and therefore all their 
ministerial acts were under suspicion. 

Finally the discussion reached this stage, that people said, 
till now they were under the impression that the congregation of 
immigrants was a true church, and now everything seemed to be 
thrown overboard what they had been taught to believe. Where, 
then, was certainty and salvation to be found? They were as 
confused as sheep that have gone astray and no longer are able 
to take firm steps. The poison of hierarchical error had entered 
their soul. Some of the people refused to attend services or to 
accept the ministrations of the pastors, saying that these men had 
left the congregations to which they had been rightly called and 
therefore had no authority to preach here in America. And they, 
on their part, did not consider themselves authorized to call 
pastors, since the Word no longer had full power because the man 
who had been their leader had been removed. Even the pastors 
suffered the severest qualms of conscience, for they likewise were 
no longer sure whether they could perform the work of their 
ministry according to God’s ordinance. It really seemed that 
Satan might succeed in disrupting the colony completely and in 
plunging all its members into destruction and perdition. 

Naturally this spiritual confusion was reflected also in the 
other relationships of the members of the colony. For instance, 
a board of management, which had been appointed, or elected, 
immediately after the deposition of Stephan, resigned within three 
weeks, their resignation of June 22 declaring that the division of 
the land, with which they had been entrusted, was being hindered; 
that impractical ideas and visionary plans were taking the place 
of sound business sense; that a budget was still lacking although 
the treasury had now dwindled down to hardly more than 2,000 
dollars, while the physical needs of the colonists required about 
500 dollars every two weeks; and that other evils had not been 
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corrected. Thus doubt, distrust, suspicion, had crept into the 
hearts of the colonists, and they found themselves unable to shake 
off the resulting lethargy. The chairman of this board, Doctor 
Vehse, left Perry County at the beginning of July absolutely dis- 
gusted with the whole situation. He left St. Louis on December 16 
and returned to Germany, taking the Johann Georg out of New 
Orleans. On the way over he wrote a short account of the immi- 
gration, which served as a preface to his Public Protest against 
what he termed the “false, medieval-papistical, and sectarian 
system of church government.” The latter document of 112 pages 
is dated November 23, 1839, and is signed by Vehse, Fischer, and 
Jaekel. At the end of the book Vehse offers copies of some of 
the pertinent documents which played such an important role 
in the history of the Saxon colony. His entire book, which shows 
deep study and an earnest endeavor to understand the truth, is 
a conclusive bit of evidence for the spiritual confusion which had 
taken possession of the Saxon Lutherans. 

To gain a complete understanding of the desperate plight of 
the colonists, it is necessary also to consider the physical hard- 
ships of the first year, specifically of the late spring and early 
summer. A report brought to St.Louis during the first week 
in June stated that more than half of the colonists were obliged 
to camp in the open, where they were exposed to the heavy rains 
of spring and the bites of insects, which caused fever, while their 
effects were being ruined by the moisture and the food was often 
unfit for human consumption. A week later the report was 
published that there was still no adequate shelter for the colonists, 
but that 150 men were living in a sort of barracks which offered 
no shelter either against wind or rain. An effort was being made to 
erect enough log cabins for all the colonists, but the plan had not 
yet been carried into effect because the necessary draft-animals 
were lacking. Only 80 acres of the colony tract were under culti- 
vation, and their money was almost exhausted. 

In the opinion of the German people of St. Louis these con- 
ditions called for action. Accordingly, they held a meeting on 
June 10, in which they by formal resolution declared their sym- 
pathy with the fate of the colonists and appointed a committee 
of seven men who were to offer the colonists assistance. This 
assistance seemed to be required by the apparent impractical 
attitude of the Saxon leaders, who planned to build a village at 
the confluence of the Brazeau and the Mississippi, with a market- 
place and rows of business houses along the river, with homes for 
the craftsmen on the side of the hills, and with schools and par- 
sonages on the bluff. Meanwhile the majority of the approximately 
500 people were living in tents, booths, and crude cabins. Food was 
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often rather scarce and was therefore rationed to the individual 
families, the staple kinds of food being rice and bacon. 

A more hopeful note is found in letters written somewhat later 
in the year. From accounts given by Christiana Loeber we glean 
the following information, which she addressed to her brother 
Gottwert Friedemann: 


“It is remarkable how God always helps us. Besides the fine 
weather that we enjoy, the Americans have a larger crop this 
year than they have had for quite a while; they say so themselves, 
with amazement. This prompts these people, who are mostly 
excellent men, to be helpful to us, supporting us with victuals and 
in other ways. Loads of apples and sacks of flour they donate to 
our people, and you may stay with them as long as you choose to 
gather supplies for the winter. I myself did this twice so far, 
but in return for the favor shown me I knitted and sewed for them. 
They appreciate this and repay one generously. They also like 
to employ the men and the young people of the Germans and 
even desire to marry them. But we ourselves have so many 
unmarried young men that not near enough girls are to be found 
in our congregations. ... 

“Oh, it is not hard at all to make a living here. I wish the 
sister of H.S. would get me one of those small spinning-machines, 
as they are not yet to be had here. Yarn is high, but cotton one 
can raise himself. I also had given to me a complete instruction 
for the culture of silkworms and the fabrication of silk. I should 
like to do this if only I had my own little house first. Mulberry- 
trees are so plentiful that they are used for manufacturing all kinds 
of woodenware. We ourselves have a churning-tub [of mul- 
berry-wood] to take care of the milk of our two cows. Heinrich 
and Gotthilf have the two calves, and Martha, whose hair is bobbed, 
has a small dog.... We have thought with love and concern of 
all of your birthdays, and have celebrated especially yours, dear 
brother, in company with Rev. Walther, with a glass to your 
health. ... Should other persons intend to emigrate, tell them 
there is much good land in this neighborhood and that twenty 
farmers who are living at one place a few miles from here will 
move to Illinois to join their church and to make room for our 
dear children.” (Ebenezer, 17 f.) 


We have a few words also from Mrs. C. F. W. Walther, the 
former Emilie Buenger. In her reminiscences she writes: 


“I remember very well how we did our washing at the creek, 
how we cooked our meals in large kettles, and how we used to 
sing. Little by little we made our sheds comfortable and even 
began to visit one another. When the weather was good, the 
children had their school out of doors, using logs for benches. 
Services on Sundays were conducted in the open whenever the 
weather permitted.” 


D. The Saxon Settlements Established 


We now come to the most cheerful and encouraging part of 
our discussion, for it is evident that by the late summer of the 
year 1839 the dark clouds of affliction were gradually being dis- 
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sipated and the sun of God’s mercy was beginning to shine on 
the Saxon colony in Perry County. A letter dated September 30, 
by Pastor Gotthold Heinrich Loeber to his relatives in Germany, 
contains the following information on the congregations of the 
colony and on the circumstances in which the settlers found them- 
selves at that time: 


“We are now divided into five congregations, whose five 
ministers, however, form only one common ministerium. The 
elder Pastor Walther is in charge of the congregation which 
remained in St. Louis and is permitted to hold its services in the 
Episcopal church of that city. To this congregation belong chiefly 
tradesmen, who make a good living in the city and intend to lay 
some money by in order to acquire homes out here in the country 
with us. Many inhabitants of St. Louis come to our services there. 

“In the congregation at Dresden, to which the Berlin group 
who live about one hour’s distance away belong, the younger 
Pastor Walther is laboring. On the ground of this congregation 
at Dresden are several frame houses, built at the beginning, in one 
of which the three married pastors with their families live in 
rather close proximity, yet without being in one another’s way. 
Pastor Walther lives together with Candidate Fuerbringer with 
the folks from Berlin who immigrated from New York. 

“Opposite our house many families live together in a much 
larger, but also much airier frame house (here called a camp). 
These have not yet settled on their own tract of ground. In this 
camp we till now conduct our common services and also offer 
some scanty school instruction, until our college, which is not yet 
completed (that is, an institution of higher learning), also the 
church and school of the individual congregation is ready. 

“Next to the congregation at Dresden is that of Altenburg, 
which has called me as shepherd of souls. This also includes the 
families from Plawena and Halle as well as several from Saxony, 
Dresden, Hannover, and New York. The location of our land is 
pleasant and healthy, but the soil is mixed and lacking in moisture. 
The better part of it has fallen to the lot of our dear Bernhard 
Schmidt, who for that reason is ready to share with others. Two 
farmhouses which were on the property and were purchased with 
the land will, at least for this year, have to be used for parsonages 
and teachers’ dwellings, although a parsonage according to German 
custom, namely, a two-story house, is to be completed before 
winter, but may not become altogether dry. To this parsonage also 
sister Christelchen (Christiana Loeber) will move with us because 
as yet she could find no workmen for her own house, which is to 
be erected on her own property. My sister-in-law (Mrs. Brohm) 
is having a small house built on the boundary of Altenburg, near 
the college, since she has been requested to take over the board 
and care of the institution. But she, like all others who were 
without funds and had not paid into the general treasury, has 
received a parcel of land in the domain of our Altenburg con- 
gregation, which she incidentally or at a later date intends to 
use and also to build on it. Sixteen acres have been allotted to 
the church and school, among these the only piece of ground which 
has till now been brought under cultivation and fenced in. 
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“Next to my congregation is that of Pastor Keyl, namely, that 
of the people from Niederfrohna, which is still in the process of 
growth, but will, if God permits our good Gruber to land safely 
with his ship, in this very year receive a large increase in mem- 
bership. We do not as yet know where the Altenburger people 
who are coming with him and will not join the relatives who are 
fully settled, will find a shelter; but there is no lack of space, 
although for the moment we are in need of good, healthy shelter. 

“Toward the east from us, in the direction of the Mississippi 
River, the congregation Seelitz is located, where Pastor Buerger 
has been called. This congregation has the most fertile and well- 
watered bottom-land, but not the healthiest. 

“Finally, there is also one of our groups at the Landing-place 
Wittenberg, a location which is very suitable, but for several cir- 
cumstances is not being extensively used this year. Every Sunday 
services are held here, and school is conducted daily by Candidate 
Schieferdecker and a teacher. 

“Even now every congregation has its judge and juror, in 
Altenburg Bernhard Schmidt and a certain Grother. The rebuild- 
ing of our homes has indeed been much delayed by the partial 
absence of money, by differences of opinion, and especially by 
sicknesses, so that the present cold September days have taken us 
by surprise. But the consequence has been that every one who 
can at all stir, is doing so with greater diligence; and since most 
of the houses, according to the American custom, are built of hewn 
logs which are piled up, while the small crevices between the 
logs are filled with clay, not so much time is consumed as in 
building a house in Europe. 

“The sickness which has visited us, as it did all immigrants, 
is the cold fever [malaria?], which, however, in the case of most 
patients passes over without danger, but returns after a few weeks. 
I also have already had it two times and Henry three times; the 
other members of my family have not yet been stricken. One 
who does not get the fever is usually bothered by painful sores, 
which, however, soon go away. Where the fever was accompanied 
by a nervous condition, it was indeed associated with much pain, 
and some who had not taken the proper care of themselves have 
died with it. Our physician is the incipient Doctor Buenger, son 
of Mrs. Buenger, who also lives with us. I should like to remark 
that I personally after a few days of fever am very healthy and 
well and also have my subsistence. But I am obliged to run and 
work much. Some also of my Altenburgers have moved to neigh- 
boring farms, some even at some distance, for which reason the way 
to their homes is rather far. Unusual and unexpected problems 
and questions, which often are beyond my powers and gifts, must 
be solved, and in our congregation, which is accustomed to criti- 
cizing, the members know how to judge what belongs to an 
evangelical and true sermon; and still time and place is not suited 
to real study. An important but very gratifying piece of work 
for me was the preparation of sixteen adult members of the 
Reformed persuasion, whom I, on the fourteenth Sunday after 
Trinity, as the oldest of the ministers, in the presence of my 
brethren in office and of the entire congregation, had the pleasure 
of receiving as members of the Lutheran Church by confirmation, 
a celebration, which, according to my knowledge, the Lutheran 
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Church during the last centuries has not experienced. Also a few 
Catholics were among those who were received; but several were 
hindered by sickness in being received at this time. 

“Therefore I beg you to be satisfied with the information given 
above. Have no fears for our sake with reference to Indians, wild 
animals, Mexican soldiers, etc., for these dangers have not touched 
us to date. May God help both us and you above all to fear Him 
who is able to destroy both soul and body in hell. May He save 
and help you with us through Jesus Christ.” (Kinder- und 
Jugendblatt, Vol. 64, 1936, p. 24 ff.) 

Thus the colony was gradually established in circumstances 
which were favorable to both the temporal and, above all, the 
spiritual peace and development of the colonists. Churches were 
gradually erected as planned. The children of the colony were 
taught the fundamentals of the Christian faith and trained in 
many other useful branches of learning. Teacher J. F. Ferdinand 
Winter served as the teacher of the Altenburg congregation from 
May, 1839, to the year 1873. At Johannesberg Candidate Geyer 
taught school, at Frohna Magister Wege, till other arrangements 
were made. At Wittenberg the children were first taught by 
Candidate G.A.Schieferdecker and a teacher; then the school 
of the Altenburg congregation was used. In short, the Perry 
County colony came close to being what Walther considered an 
ideal group of congregations, with the church and the parish-school 
working together for the upbuilding of the kingdom of God. 

P. E. KretzMANN 





é-O—» 
<—vcr 


Predigtentwiirfe fiir die Cvangelien der Ghomafius- 
Perifopenreihe 


Sonntag Cantate 
Soh. 15, 1—11 
WIZ Chriftus im Begriff ftand, feinen TodeSgang angutreten, 
twar er nidjt um fich, wohl aber um feine Singer beforgt. Gr fannte 
die ihnen bevorftehende fdivere Priifungszeit. Darum troftete er fie 
recht herglich und feelforgerlich und fudhte ihnen wahre Freude mitgu- 
teifen, 8.11, ermabhnte fie gur Standhaftigfeit und Treue. Bu dem, 
twas er ifnen dDamals gum Abjdhied fagte, gehirt aud unfer Tert. 
Das ift alles auch unS bermeint und un gugut aus Cingebung dee 
GHeiligen Geiftes vergzeidnet tworden. 


Wie FEfus feine Finger ermahnt, in ihm alS Reber 


Cc piat am Weinftok gu bleiben 


1. Wie felig fie in ibm find 
2. Wie fie in ibm bleiben. 
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1 


Der himmlifde Vater pflegt die Meben feines Weinftods, BV. 1. 2. 
Die unfrudjtbaren, fdadliden Wafferfdiglinge entfernt er. Die 
frudjtbaren Meben reinigt er, indem er hinderlide Wustwiidfe tweg- 
{dneidet. Das fdjmergt freilid, wenn der Vater feinen Kindern mit 
bem fdarfen Meffer der Biichtigung fommt; aber fie danfen ihm 
pennocd) dafiir; denn fo bringen fie mehr Frucht, und eben das 
wollen fie. €8 muh jeder in der demiitigen Erfenntnis der eigenen 
Unwiirdigfeit bleiben, um im rechten Glauben an das Evangelium gu 
pergarren und Frucht gu bringen. Dagu verhilft den Meben die treue 
Pflege de3 Gartners. 

Die Reben mit ihren Trauben wadfen aus Chrijto, dem Wein- 
ftod, Heraus, B.4. Cine bloR augerlich angebeftete Rebe fann nicht 
leben, gefcdhiveige Friichte geitigen. Das mweiR jeder; aber niemand 
wei von felber, Dak man feine guten Werke tun fann obne lebendige 
Berbindung mit Chrijfto. Darum lehrt e3 Chriftus anfdaulid und 
founderfdjin in diefem Gleidnis. — ,,WViel Frucdht.” Chriftus ijt ein 
iberaus fruchtbarer Weinftod, der durch feine Reben unaufhorlid 
maffenhaft Frudht bringt. Denn alles, twas die Chrijten in ifm und 
dure) ihn begehren, reden, denfen und tun, felbft ifr Cffen und Trinfen, 
Gehen und Stehen, Schlafen und Ruhen, ift alles foftlide Frucht vor 
Gott. Die Perfon gefallt Gott, darum auch ihr Tun. Andererfeit3: 
,Oone mich finnt ihr nichts tun.” Die Unglaubigen fonnen auch nidt 
dad geringfte gute Werk tun. Was fic an ihnen als gut ausnimmt, vor 
Menfcjen, ift eitel Giinde und ,glangendes” Lafter vor Gott. Die 
Rerfon gefallt Gott nicht, dDarum auch nicht ihr Tun. Rains Opfer. 
Xa, 8.6: ,twerden tweqgetworfen”, ausgefdloffen fdjon hier, fiderlich 
port, Matth. 3,12; 7, 22. 23; 18, 41. 42.49. Berdorren, ,,tverden 
berjtodt”, wenn fie nicht Bue tun wollen. Hingegen die in Chrijto 
bleiben, bleiben immer griin, etwig frucitbar, Bf.1; 92, 13—16. 

Gebet und GebetSerhirung, V.7. Haben den Geijt der Gnade, 
darum auch de3 Gebets. Gie glauben, dak Gott in Chrijto ifr Lieber 
Vater ijt; beten in YCfu Namen und in getwiffer Buverfidht; erlangen, 
toas iby Herz twoiinfdht, Pf. 37, 4. 

Chren den Vater, V.8. Der Vater nimmt ire Werke an als 
im gur Chre gefchehen und als rechten Gottesdienft. ,,Und twerdet 
meine Niinger fein.” ,WUWle Werke YEfu find eitel hidhjter Gottes- 
dienft und Opfer vor dem Himmlifcjen Vater” (Luther). Yndem die 
Glaubigen viel Frudt bringen, ertweifen fie fid alS SEfu Biinger. 
Yn dem Halten der Gebote YEfu wird e3 offenbar, dah fie in SEfu 
Liebe bleiben, VB. 10. 

Sirwahr, ein unaus{precdhlid) groges Glid, B.11, haben alle, 
die in SEfu bleiben. Go bleibt doch nun auch in ihm. Gelobt: ,,Bei 
dir, JEfu, mill ich bleiben” uf. 
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Wie bleiben YEfu Finger in ihm? B.3. Der Vater reinigt fie 
wohl, damit fie mehr Frucht bringen, aber nicht, als ob fie durd 
Frudttragen rein werden miiften. Gie find gubor rein, bor allem 
Frudtbringen. DEju Wort von feinem Frieden, 14,27, das Cvan- 
gelium bon der Reinigung unferer Giinden durch ihn, Hebr. 1,3, das 
ift die rechte Reinigfeit derer, die eS glauben, Fej. 1, 18; Pj. 51, 9; 
1 Soh. 1, 7. Der Glaube bringt den Heiligen Geift mit fidh und 
»naturt” den Glaubigen anders. Wuf diefe Weife wird und bleibt ein 
Menfd dem rechten Weinjtock eingepfropft, der Kirche eingegliedert. 

Chriftus twiederholt diefe iiberaus twwidhtige Lehre, V.7. Bn BEju 
bleiben heift feine Worte in jich bleiben lajjen. Ym Wort haben ir 
Chrijtum, Rom. 10,6—8. Haben wir das Changelium im Herzen, 
dann auch Chriftum. 

Cin Beijpiel eines evangelifhen Wortes, V.9. JBEfus weif, die 
Scshmad und Pein des Kreuges twartet feiner; aber er mweik auch, dak 
fein Vater ihn dennoc) liebt, ihn aufertweden und erhdhen wird. Yn 
Diefem Worte blieb er und fo in de3 Vaters Liebe, V.10. Uns fagt er: 
/wUljfo Viebe ich euch auch.” Fiir euch bin ich in die Welt gefommen, 
fiir euch gehe ich in Den Tod. Das glaubt ihr, und darum feid ihr 
in meiner Liebe. Das bebhaltet jtetSs im Auge und im Herzen. So 
werdet ifr auch in meiner Liebe bleiben und euch durch nichts von mir 
abtreiben Tafjen. 

Freilid) muk man auch BEfu Gebote halten, nicht als ob man 
Dadurd gerecdht und feliq werden fonnte, jondern teil durch cin Leben 
in Faulheit und Siinden der Glaube gerjtirt werden twiirde. Wo feine 
srudt ijt, da fann auch fein Glaube fein. Wir diirfen tweder ,,glaub- 
Yofe Werkler” noch ,werfloje Glaublinge” fein. 

Lawt uns ob dem Wort des Lebens halten, das unfere vollfommene 
Gerechtigfeit und unfer geijtlides und etwiges Leben ijt, fo wir e3 
glauben. Lied 293, 7. ¥. Birfmann 


Sonntag Rogate 
¥oh. 14, 18—21 


Am heutigen Sonntag befchaftigt fich die Kirche mit dem Gebet, 
dem Herrlicen Vorrecht der Chrijten, die ihren Heiland lieben und aus 
Liebe feine Gebote halten, V.13—15. Bugleich ricjten wir an diefem 
Gonntag den Bli€ auf Pfingiten, das Feft de3 Heiligen Geijtes. 
Beides jteht in enger Verbindung miteinander. Der GHeilige Geijt it 
der Geift des Gebet3, Sach. 12,10. Gr Hilft uns beten, wie es Gott 
gefallig ijt, namlich getroft und mit aller Zuberficdt. 
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Wie der Heilige Geijt uns beten hHilft 
1. Getrojt; Denn er ift Der Trofter wert 
2. Buverfimtlid; denn er ift Der Geift der 
Wahrheit 
1 

Unmittelbar an die Verheigung der GebetSerhorung fniipft der 
Heiland die Verheipung de Heiligen Geiftes, VB. 16. 17. 

A. Der Heilige Geift, die dritte Perfon der heiligen Dreieinigz- 
feit, wabrer Gott mit dem Vater und dem Gohn. 

B. a. Den Heiligen Geijft nennt der Heiland Trojter. Luther: 
»rrojter aber heigt ja fein Mofes oder Gefebestreiber, der da jchrectt 
mit Teufel, Tod und Holle, fondern der ein betriibt Herz lachend und 
jrohlic) macht gegen Gott und heiRt dich gutes Muts fein, als dem die 
Giinde vergeben, der Tod erivitrgt, der Himmel offen und Gott dich 
anladt.” (Gt. 2. VIII, 349.) Sm Hinblic auf unfere Siindhaftigfeit 
dirften twir eS nicht agen, mit unferm Gebet vor den heiligen und 
gerecjten Gott gu treten. Aber fo bom Heiligen Geift getrojtet, 
diirfen und follen tir e$ gang getrojt und ohne Furdht tun. Welch ein 
herrlices BVorrecht! 

b. Trojter, Parakletos, einer, der herbeigerufen wird zur Hilfe, 
gum Beijtand. Das ijt der Heilige Geift. Cr fteht uns bei in aller 
Not. Wie getroft fonnen wir im Hinblicl auf diefen Beijtand in allen 
Noten beten! Cr ijt der allmachtige Gott felbft. Reine Not zu grok. 
»vit Gott fiir uns, wer mag wider uns fein?”  Gebet der erften 
Chrijten, Wpoft. 4, 24—31. 

e. ,€inen andern Trojter.” Der erfte Trojter der Yiinger war 
Chrijtus, Der nun im Begriff ftand, ihnen feine fichtbare Gegenwart 
gu entziehen. Wber eben mit und durch den ,andern Trojter” fommt 
der Heiland und bleibt bet den Seinen, der Lebendige und Ieben- 
jpendDende Heiland, der un erlojt und felber beten gelehrt hat , Vater 
unjec” uffto. B. 18.19. Wie getroft finnen mir durch den Heiligen 
Geijt in SEfu Namen um alles bitten! 


2 

Mit aller Buvberficht hilft uns der Geilige Geijt beten; denn er ift 
der Geijt der Wahrheit”, VB. 17. 

A. Was das heipt. a. Er ijt der twahre Gott, die etwige Wahr- 
heit jelbjt. Was er redet, was er tut, das ijt eitel Wahrheit. Darauf 
fann man fich verlaffen im Leben und im Sterben. 

b. Er leitet uns in alle Wahrheit, Yoh. 16,18. Er Hffnet uns, 
wie einft den Qiingern gu Pfingften, das redhte, lebendige, glaubige 
Verftindnis aller gittlichen Heilsmahrheiten und macht uns defjen 
gottlich gewik, dag das Liebe Evangelium, alle Gnadenverheifungen 
unfers Gotte3, Ya und Amen ijt, 1 Yoh. 5, 6. 
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B. Mit welder Zubverfidt finnen wir darum beten, der Exrhorung 
unjers GebetS durd den GHeiligen Geift gottlid gewik! Rein Biweifel 
an deS GHeilands Verheifung, B.13.14. Mit Recht fdlieken mir 
unfere Gebete mit Amen. Luthers Erflarung: ,,Dah ich foll gewif; 
fein”, ufo. Lied 265, 7. Wug. VBernthal 


Himmel fahrtsfeft 
Qu. 24, 50—53 
Der Tag der Himmelfahrt war bon der gripten Bedeutung fiir 
unfern Oeiland. €3 war die Riidehr gu feinem Vater nad voll- 
bradtem Werf, Yoh. 16,5; 17,4. Das war fiir ihn ein Freudentag. 
Night mehr mute er flagen: Matth. 8,20, fondern: Sef.66,1; nicht 
mehr: Jef. 53, 2.3, fondern: B. 8.11.12; Yoh. 17,10. — Aber aud 
fiir un Chrijten ift diefer Tag bedeutungsvoll. 


Die Hohe VBedentung der Himmelfahrt Chrifti fiir uns Chriften 
1. Gie geigt uns die Herrlidfeit unfers GHei- 
Tandes 
2. Gie gibt un8 Kraft gu jeiner NadGfolge 


1 

%. 50.51. Bgl. Apoft.1,4—11. (Kurz fdildern.) Da ging in 
Erfilling ¥f.47. Da gefdah Cph. 1, 20—23; Phil. 2, 9—11. 
Welch eine tounderbare gottlice Herrlicdfeit! 

Das ijt eine Heilandsherrlicfeit. ALS feqnender Heiland 
fubr er auf gen Simmel. Wenn Cltern, Freunde, Verivandte Abfchied 
nehmen, fei e3 gu einer Meife, fei e3 gum Tode, fo feqnen fie toh! die 
Buriicbleibenden. Cin folcher Gegen ijt etwas Herrlices und Wiin- 
fchenSwertes. JEfu Segen ijt nidt ein bloR menjfchlicer, ein bloper 
Wunjh, fondern Darreidung der Gitter, die er uns aniwiinfdt. Welch 
reide SegenSfiille war fon bon diefen Handen gefloffen, die jebt gum 
Gegnen erhoben wurden, damit feine Ginger und all die Seinen bi8 
an3 Ende der Welt ihn al3 Segenfpender im Gedadtni3 bebhalten! 
Das waren die Hande, die er feqnend auf die Kindlein gelegt hatte, 
Mark. 10,16; die er noch immer in der Taufe auf feine Kinder legt. 
Diefe Hande hatten Brot gebroden und wunderbar vermehrt, Hatten den 
Petrus bom CErtrinfen gerettet, hatten ungabhlige RKranke geheilt. Das 
find diefelben Hande, die noch heute Hilfreidh, feqnend in irdijder Not 
iiber un$ ausgebreitet find, die Hand de3 AUrgtes leiten, die Hergen guter 
@reunde lenfen, uns durd alle Wirren und Unruben ficer hindurd- 
fiihren, Sef.42,16. Das find die Hande, die am Kreuz durchbohrt 
wurden und bon denen nod) heute Strome des Segens herabfliegen, 
130h.1,7. Diefe Hande fenden fein Licht und feine Wahrheit, fein 
teure3 Wort, das uns leitet und fiihrt himmelwarts auf rechter Bahn. 
Das find die Hande, die das Brot braden und den RKelch darreidhten, die 
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un8 nod immer feinen Leib und fein Blut im Jeiligen Whendmabhl 
geben gur BVergebung der Giinden. Dicfe Hande riihrten den Sarg 
deS Niinglings gu Nain an und werden fich auch gu unferm Grabe aus- 
ftredfen. Droben in der feligen Etwigkeit werden diefe Hande uns leiten 
an die Wafferquellen, Fef.49,10. Won der Wiege bis gum Grabe, 
ja iiber das Grab hinaus, in alle Cwigkeit, werden feine Hande feguend, 
befeligend iiber un3 ausgebreitet fein. Wabhrlich, die Himmelfahrt zeigt 
uns SGjum in feiner Seilandsherrlidfeit. 


2 

Co wollen twir dem Veijpiel der Yiinger folgen, V.52.53. Wie 
fie, fo wollen auch wir JEfum als unfern Gott und HErrn, unfern 
Geiland und CErlofer erfennen und anbeten. Wie fie, fo wollen auch 
wir feinen Worten gehorfam fein, gu tun, twas er uns aufgetragen hat. 
Vol. Wpoft.1,4. Co wollen auch wir unfer ganges Leben Hier auf 
Erden nach feinem Wort einricdten, Kol.3. Die GYiinger waren alle- 
wwege im Tempel. Wie fteht eS mit unferm Kirdhenbefucdh? mit unferer 
Hausandacht? mit unferm Lefen der Schrift? mit unferm Abend- 
mablsgang? mit der Taufe unferer Kinder? Die Yiinger pricfen und 
fobten Gott. Das taten fie auch dann nod, als die Wege, die der 
Heiland fie fiihrte, ins Gefangnis und in den Tod gingen, Apojt. 5,41; 
7,55; 16,25. Wuch wir wollen auf unferm LebenSiweg, der bon 
unferm herrliden Heiland geplant ijt, auf dem wir von feinen fegnen- 
den Handen geleitet werden, ihn loben und preifen in guten und bofen 
Tagen, Rim. 5,1 ff.; 8,28—39. Go twollen wir alle Tage Simmel 
fahrt feiern. Th. Latiag 


Erandi, Sonntag nad) Chrifti Himmel fahrt 
Soh. 14, 1—12 

nDenn ich gehe zum Vater.” ,,3ch gehe hin, euch die Statte gu 
bereiten.” Diefe Worte des Tertes — ja der gange Tert — flingen 
twie ein Echo, wie der Widerhall der Himmelfahrt de3 HErrn. C3 
fchadet gar nidt, Grund und Urfade, Bec und Nugen der Himmel 
fabrt Chrifti sfters gu betonen; denn in unferer Beit der Vielgefchaftig- 
feit wird leider Das Himmel fahrtsfeft je Tanger, je mehr in den Hinter- 
grund gedrangt. Obiwohl heute wegen fiirgerer ArbeitSzeit die Leute 
mehr Freizeit haben als friiher, fo haben fie doch fcheinbar weniger Beit 
fiir Wodengottesdienfte. Yn vielen Kirdhen wird das Himmelfahrts- 
feft nicht mehr gefeiert. 

Wuch ijt eS wahr, dak viele Chrijten gar wohl wifjen, dak die 
Himmelfahrt viel fiir den Heiland bedeutete: Triumphgug de3 Sieger3; 
Krone feiner irdifdhen Wirkfamécit, Eph. 1, 2O—22; 1 Petr. 3, 22; 
Pj. 68, 18. WViele wiffen aber nidt, wiebviel die Himmelfahrt des 
HExrrn fiir uns und alle Kinder Gottes gu bedeuten hat. Unjer Tert 
geigt died fehr far und deutlid. Darum: 





376 Predigtentwiirfe fiir die Thomafius-Cvangelienperifopen 


Der herrlide Nuben der Himme\lfahrt des Heilandes 
1. Fir diefe Beit 2. Fir die felige Emwigkeit 


1 

a. Der gange Text ijt ein Trojtiwort de3 Heilande3. Er hatte 
feinen Siingern deutlic&h gefagt, dak er bald bon ibnen fdeiden twiirde, 
Soh. 13,1.3.33a. Diefe Botfdaft hatte ohne Biweifel die Diinger 
beunrubigt. Darum fagt der Heiland jet: Text, VB. 1a. Wunderbares 
Wort des HErrn! Balfam fiir veriwundete, erfehrocene Herzen. Die 
Singer twiirden in den nacdhjten Tagen viel Tribjal erleben, wiirden den 
Heiland leiden und fterben fehen. Wher fiirchten follten fie fich nicht. 
Much wenn er endlich bet der Himmelfahrt leiblichertweijfe von ihnen 
fhciden iwiirde, follte doch nicht Furcht und Entjeben ihre Herzen erz 
fiillen. Gerade fein Hingehen zum WBater follte ihnen von grokem 
Nugen fein. 

b. Gerade fein Hingehen zum Vater follte ihnen befjere Crfenntnis 
deS HeilStweges bringen. Tert, B.4.5. Der Heiland redet von feinem 
Hingang, von dem Weg zum Vater. Thomas fcheint von der gangen 
Sache nichts gu iwifjen. Cr jagt: ,Wie finnen wir den Weg wifjien?” 
Chrijtus gibt den Diingern nun eine furge Crflarung des Heilsweges, 
deS Weges gum Vater, Tert, V.6. Sein Leiden und Sterben, feine 
Wuferjtehung und gerade auch feine Himmelfahrt, alfo fein Singang 
zum Bater, jollte ifnen flar zeigen, dag er nicht nur ein Weagiveijer 
gum Himmel fei, fondern der Weg. Gerade feine Simmelfahrt wiirde 
twieder beiveifen, dak ex nicht nur die Wahrheit rede, fondern dak er 
Die Wahrheit fei. CSicherlich wirfte der Hingang gum Vater bejfere 
Erfenntnis deS cingzigen HeilSiveges in den Viingern. Dies gilt auch uns. 

c. Die Himmelfahrt des HErrn follte den Viingern auch beffere 
Erfenntni$ de3 Vaters bringen. B.8 und Ya zeigen, dak eS dem 
Philippus und auch den andern Giingern noch an der rechten CErz 
fenntnis deS bimmlifden Vaters feblte. BECjus zeigt ihnen (¥.7), 
Daf jie in ihm den Vater fehen und erfennen fonnten. Gerade aud 
feine Himmelfahrt, die fo deutlic) feine Gottheit geigte und betwies, 
iwitrde fie alfo durch bejfere Erfenntnis de3 Heilandes, feines Wefens 
und feiner Liebe, zur befferen Erfenninis de3 Vaters bringen. Denn, 
fagt der Seiland B. 10.11, wenn ifr meinen Worten nicht glauben 
wollt, Dann glaubt doch meinen Werfen. CSicherlich war die Himmel 
fabrt des HErrn ein grofes Werk des Heilande3. Gerade durch fie 
follten fie Darum den Vater bejfer fernenlernen. 

d. Gerade die Himmelfahrt gibt den Yiingern Gelegenheit, grofe 
Werke gu verridten, gropere al3 Chrijtus felber, VB. 12. Der Heiland 
fagt die3, und was er fagt, ijt mahr. Cr hatte fraft feiner Wimadt 
groke Wunder berridtet. Die Apoftel taten nach dem Pfingftfeft gleide 
Wunder, Upoft. 3, 6—8; 9, 33. 34. 40. 41. Aber e8 erfordert nidt 
nur gottlice oder gottgegebene Rraft, einen geiftlicG Toten gum 





Predigtentwiirfe fiir die Thomafius-Cvangelienperifopen 377 


Glauben gu bringen; dagu ijt das gange Werf der Crlofung. die 
Menjchwerdung de3 Gottesfohnes, fein Hingang durch Leiden und 
Sterben notig. Das ijt ein viel herrlideres Wunder, und dies taten 
die Apoftel in viel gréferem Mae als felbjt Chrijtus, Apoft.2 ufm. 

e. UWuch uns bringt die Himmelfahrt des Heilandes befjere Cr- 
fenntni3 de Heilsmeges, bejferes Verjtandni3 de$ Vaters. Auch wir 
fonnen durd) die Kraft und Macht des AWuferftandenen, zur Rechten 
Gottes jibenden Heilandes gerade auf dem Gebiete der Miffion wunder= 


bare Dinge verrichten. ‘ 


a. Der Nuben der Himmelfahrt Chrifti erftrect jich nicht nur auf 
diefe Beit, fondern reicht hinein in alle Cwigfeit, V.2a. Ym Himmel 
(2Kor.5,1) find viele Statten, mo ungablige Selige ihr etviges 
Bleiben und Wohnen finden und haben follen, Luf. 16,9; Hebr. 11, 16; 
KY. 23, 6. Ob auch die Ginger jebt denfen migen: Wo follen tir 
bleiben, wenn unfer lieber Heiland von uns geht? fo follte doc gerade 
fein Hingang fir fie nitblich und trojtlicd fein. 

b. B.2b. Der Himmel war ja da, aber der Heiland twiirde hinz 
gehen, wiirde in den Himmel fahren, um gerade fiir fie al Cingel- 
perjfonen und fiir Die ganze Gchar der Glaubigen die Statte gu bez 
reiten. AUuch dies ijt ein herrlidher Nuben der Himmelfahrt, der fid 
auf die felige Cwigfeit erftrectt. 

ce. B.3. Der Heiland mill nicht nur gum Vater gehen, um fiir 
feine Yieben Singer alles vorgubereiten; nein, er wird wiederfommen. 
Er fommt gu den Chrijten in Wort und Gaframent, damit fie auf 
dem Himmelsiwege bleiben. Er fommt, wenn er fie durch den Tod 
abruft. Cr twird im befonderen Ginne de3 Wortes twiederfommen zum 
Singiten Gericht. Sein Wiederfommen gum Geridht ijt fiir die Gott- 
lojen fchrectlich, aber fiir die Chriften hichft erfreulich; denn der Seiland 
fommt, um fie gu fic) gu nehmen. ,%uf dag ifr feid, wo ich bin.” 
SHerrlicsh, wunderbar ijt der Nuben der Himmelfahrt. 

d. Sit dies der Nuben der Himmelfahrt Chrifti fiir dich? Wenn 
du ein Unglaubiger bift, Dann niibt dir die Himme\lfahrt nichts. Gerade 
in den Worten des Tertes betont der Heiland den Glauben, VB. 1.10. 
11.12. Mur der glaubige Chrift wird mirklid den MNuben der Himmel 
fahrt perjinlich genieBen. Glaubft du an den hingegangenen Seiland, 
fo wirjt du endlich eingehen in die etwigen Hiitten. ©. Rofdfe 


Pfingiten 


Yoh. 7, 37—39 
nD Heil’'ger Geift, fehr bei un ein!“ Welder wahre Chrift 
hatte e8 nicht fcjon oft getwiinfdjt, dak e3 ein redhte3 Pfingiten bet ihm 
geben michte? Welder treue Prediger hatte nicht fdon die Beit herbei- 
gefehnt, dak e3 Pfingften wmwiirde in den Haufern feiner Gemeinde? 
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Wer unter denen, die ihre Rirde liebhaben, hatte nicht darum gefleht, 
e8 modjte ein raufdendes Ween des Geiftes durch die ganze Kirdje 
gehen und neues Leben, neuen Cifer, neue Opfertvilligfeit ertweden 
gur Wusbreitung des Reides Chrijti? 

Was finnte nicht getan, weld madtige Voriwartsbewegung finnte 
nidt beqgonnen twerden auf allen Gebieten der firdhliden Arbeit, wenn 
e8 recht Pfingften twitrde in unfer aller Herzen! Gerade died Yubi- 
laumsjahr erregt folde und abnlide Wiinfde in Chriftenhergen. Wie 
fann das denn gefdjehen? Das fagt uns der HErr im Tert. 


Romm, du Geift des Lebens! 
1. Fibre uns gu dem BWaffer des Lebensl 
2.Madhe uns gu SegenSquellen fiir vielel 


1 


a. Der Changelift fagt uns B.39, dak BEfus in diefen Worten 
bom Heiligen Geift redet, infonderheit bon deffen Amt und Werk. Er ift 
e3 Demnach, der uns gu dem Wafjer des Lebens fiihren muk, dak wir 
Davon trinfen. Dazgu fordert SEfus hier auf. B.37, am lebten Tage 
deS Laubbiittenfejtes, dDem groéften Tage. Chen hatte der Priejter in 
einem goldenen Kruge das Wafer aus dem Teiche Siloah herbeigetragen 
und feierlid bor der grogen Verfammlung ausgegoffen. Da trat FCfus 


auf und rief [aut in die Volfsmenge hinein: ,,.Wen da diirftet” uftw. 
Das BVolf follte danfbar der Wobhltat Gottes gedenfen, dak er einft 
auf der Wanderung durd die Wiifte Wafer gejpendet hatte. Daran 
fniipft unfer HErr feine barmbergige Wufforderung. ,,Wen da diirjtet”, 
ihr, die ihr feufgt unter der Laft des Gefebes, die ihr euer Unvermagen, 
das Gefebk gu erfiillen, fiiblt, die ihr gittert bor feinem Drohen, dic ifr 
Hilfe haben modhtet, die ihr mithfeliqg und beladen feid, fommt gu mir 
und trinft! Da offenbart fich YCfus dem Volfe als Heilsbringer, als 
GErlofer, alS die Quelle deS HeilS. Er ladet jeden, deffen Seele diirjtet, 
ein gu trinfen, an ihn gu glauben, B.38, bet ihm die Gewifheit der 
pollen Streidung aller Schuld zu olen. 

b. Michte der Heilige Geijt auch uns gu diefer Quelle fiihren! 
Dagu ijt aber Durjt notig. Diefer Durft wird durdhs Gejeb ertvectt, 
twie Luther das darlegt in feiner Wuslequng diefer Stelle. (Erl. Wusg. 
48, ©.194 ff.) Wenn Gottes Heiliges Gefeb uns gegeigt hat, dah wir 
allgumal Giinder find, des Ruhms mangeln ujw., Flud, Born, Ver- 
Dammnis berdient haben, in uns felbjt hoffnungslos verloren find, wenn 
twit Ddariiber erfdroden find, dann ijt Der Durft da. Dann freuen wir 
uns, wenn twir aus dem Coangelium den Ruf horen: Rommt gu mir! 
Und der GHeilige Geift gieht uns durd diefen Ruf hin gu YEfu, miadt 
un$ trinfen aus der LebenSquelle. Go find wir dann erquidt, getrojtet. 
Du Geift des Lebens, fomm gu uns, in unfer Herz Hinein, geige uns 
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immer twieder, immer Ddeutlider diefe LebenSquelle, lehre un3, immer 
mehr un8 gu erquicen mit dem Wafjer de3 Lebens, immer mehr uns 
gu freuen iiber da8 Geil, das Chriftus uns bereitet hat! Dann wird 
aud folgen, daB ‘ 

a. Der Heilige Geift uns 3u SegenSquellen fiir viele macht. B.38. 
Der HErr ftellt e3 als eine Tatfache hin, dak alle, die an ihn glauben, 
GegenSquellen fiir andere find. Cr beruft fic) auf die Sehrift, Sef. 
12, 3—6; 44,3.4; Gach. 14, 9 u.a. — B.39. Dies betrifft gunachft 
SEfu Vinger. Mit der Verklarung und Erhdhung YEfu follte die 
eigentlide Wusgiehung de3 Heiligen Geiftes ftattfinden. Wohl war der 
GHeilige Geijt fdon vorher da; alle, die glauben, verdanfen das ja 
feiner Wirkfamfeit. Wber die Beit feit Pfingften ift doch die eigentlide 
Beit de3 Geiftes (CStichardt). Am Pfingjtfeft fam der Heilige Geift 
in augenfalliger Weife auf die erften Chrijten herab. Die Apoftel 
wurden angetan mit Kraft aus der Hohe. Nun, vom Geifte erfillt, 
begannen fie ihre grofe Tatigfeit. Strime des Iebendigen Wafjers 
flofien bon ihnen; fie erfiillten die Welt mit ihrer Predigt von Chrijto. 
Taufende und aber Taufende tourden durd ihr Beugnis zu BEfu ge- 
bracht, too fie Erquidung fanden. Golange die Erde fteht, werden 
durd) die apojtolifden Sdhriften die Strime flieBen. 

b. Michte der Heilige Geijt auch uns zu SegenSquellen madden 
fiir viele! Dagu haben wir BEju Geil empfangen, dagu hat uns der 
Heilige Geift gum Glauben gebracht und gu feligen Gottesfindern ge- 
macht, DaB tir nun fir unfere Mitmenfdhen gu GegenSquellen twerden. 
Qn der Familie, in der Gemeinde, in der Gynode, iiberall, two fid 
Gelegenheit bietet, follen tir geugen von unferm hodgelobten Sciland. 
Durd unfer Zeugnis, fei eS mit eigenem Munde oder durch den Mund 
unferer Niffionare, follen wir Menfdjen aufmerffam madden auf ¥Ejum, 
der fiir alle Iebendiges Waffer, Heil und Leben hat. Ach, dak wir 
Darin oft fo trage find! Da wir oft fo wenig opfern wollen fiir diefe 
herrliche Gache! Unfer Fleijch hindert uns fo oft daran. Daher wollen 
wir den Heiligen Geijt bitten: RKRomm, du Geift des Lebens, fiihre uns 
gu dem Wafjer des LebenS und made uns gu Segensquellen fiir 
viele! Wmen. 9. %. Bouman 


Pfingitmontag 


Xo. 4, 19—26 
Das heilige Pfingftfejt hat fiir uns eine mannigfaltige Bedeutung. 
Zunadjt beweift es uns die Gottheit unfers Heilandes; denn er Hat 
an diefem Zag feine Verheigung Yoh. 15,26.27 aufs herrlichfte er- 
fillt. Das Kfingftfeft begeugt die Gottheit des Heiligen Geijtes, der 
an Ddiefem Tage feine heiligende Tatigfeit zur Griindung der chriftliden 
Kirche fo recht eigentlic&) begonnen hat, Apoft.2,1 ff. Bm Pfingfttwounder 
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tritt un3 der Dreieinige Gott in feiner vollen Herrlicdfeit entgegen, Nob. 
16,28; 14,26. Go wmiffen mir Glaubigen im Neuen Tejtament gang 
beftimmt, dak wir den mwahren Gott fennen. Fiirwabhr, gliiclice 
Menfdhen! — Wber da wir nun den wahren Gott fennen, fo mitfjen wir 
ihn auch recht anbeten, und das ijt e3, was un insbefondere unfer 


Text lehrt. 
Die wahre Anbetung Gottes 
Sie gefdieht 
1.3m Namen JCfu 
2.3m Geift und in der Wahrheit 


1 

RKurze ZBujanmenfaffung von Soh.4,1—18. Auf die Predigt 
Des Gefebes folgte die des Evangelium3. Die Gamariter hatten ihre 
eigene GotteSverehrung eingerichtet, B.20. Doch lebte auch in diecfem 
im grogfen und ganzen heidnifden Volf die Meffiashoffnung fort, VB. 25. 
Gott hatte auch hier feine Wusertvablten, wenn fie auch bom twahren 
Volf Gottes getrennt waren, B.20. Bu Ddiejfen gehorte auch da3 
famaritifdhe Weib, dem fich SEfus gunachft als Prophet, V.19, dann 
aber auch als der Meffias gu erfennen gab, B.26. Go brachte FEfus 
DiefeS arme Weib zur CErfenntnis ihrer Giinde, lehrte e3 an den 
Heiland der Welt glauben und in feinem Namen den twahren Gott 
recht anbeten, B. 28 ff. 

Wir verehren Gott nur dann recht, wenn twir an Chrijtum als 
unfern Heiland bon Herzen glauben und Gott den Vater in feinem 
Namen anrufen. Yn unferer Beit gleicht ein groker Teil der auferen 
Chriftenheit der famaritijchen falfdglaubigen Kirche, in der man die 
Dreieinigfeit, die Gottheit Chrijti, jeine ftellbertretende Genugtuung 
fred) Teugnet, ja in der man pharifaijdh-unionijtifdh einen Gottesdienjt 
aufgerictet hat, der Gott nicht gefallt, weil die Werkgerechtigkeit dort 
gelehrt twird, wodurd) Giinder nicht gur Geligfeit gefiihrt merbden 
fonnen. Diefe traurige Tatfache wollen wir un heute am Griindungs- 
feft der chriftlicjen Kirche vor Augen halten, befonders weil uns Gott 
in Dem bergangenen Yahrhundert die [autere Lehre bon Giinde und 
Gnade fo herrlich gegeben und erhalten hat. Bleiben wir bet YCful 
Veten wir Gott an im Namen Chrifti, im herglicjen Vertrauen auf ihn 
und feine fiir un3 ertworbene Geredtigfeit! Das gehirt ja eigentlicd 
gum Whe der chrijtlicjen Lehre; aber das mu heute neu und ftark 
betont werden, eben tweil man diefes Wbe fo vielfach vertwirft. 


2 
Wierdings, two die Anbetung im Namen YEfu gefdhieht, da ge- 
{dieht fie auch im Geift und in der Wahrheit. Aber im Tert jdeidet 
Chriftus diefe beiden Gedanfen, um un die redhte Anbetung Gottes 
bon einem doppelten Gefichtspunkt aus gu beranfdaulicen. 
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Wie die Gamariter Chrijtum nicht fannten, B. 25, jo fannten fie 
auch nicht die wahre Anbetungsftatte, die Gott im Alten Teftament 
feinem Wolf vorgefdrieben hatte, BV.20.22. Aber indem FEfus die 
Gamariterin bieriiber recht unterridtet, fagt er ihr auch, dak in der 
neuteftamentlicen Rirde die Anbetung Gottes nicht mehr an Jeru- 
falem gebunbden fein werbde, B. 23.24, fondern dag die Glaubigen im 
Neuen Teftament den Vater im Geift und in der Wahrheit 
anbeten twiirden. Das heifkt ecinerfeits, dag die Unbetung dann geiftlid 
fein twird, tie ja auch Gott ein Geift ijt, und andererfeits Gott und 
feinem Wort gemag, wie ja Gott felbjt die Wahrheit ijt und uns in 
feinem Wort die Wahrheit darlegt. Die wahre Anbetung Gottes ge- 
fchieht Daher nicht nach menfdlidem Gutdiinfen, nidt im Vertrauen 
auf felbjtqemablte Frimmigfeit, nicht durd eigen erdichteten Gottes- 
dienjt, fondern twie fie Dem Wefen Gottes entfprict und in feinem Wort 
uns bor Augen gemalt wird. Die Anbetung Gottes gefdieht mit andern 
Morten nicht auperlich oder ortlid, fondern innerlid, nicht durch bloBen 
Werfdienjt, fondern im Glauben, im Gehorfam, in der Liebe, in der 
Gottesfurdt. 

Das haben auch wir uns heute gu merfen, wo mit dem Verneinen 
deS sola fide auch das Verneinen de$ sola Scriptura gang allgemein 
getvorden ijt und man daher Gott nicht fo anbeten will, tie eS feinem 
Wejen entipridt und in feinem Wort gefordert wird. Der heutige 
jiidifdhe Gottesdienft, einerlei ob orthodoy oder reform, twird in unferm 
Lert bertworfen; aber auch der romifche Gottesdienjt mit feiner Werk- 
gerechtigfeit und feiner Geiligenverehrung. Auch der heutige Prote- 
ftanti8mus ijt gum grogen Teil in feiner Anbetung Gottes fdhriftwidrig 
geworden. Gebe uns Gott die Gnade, dak wir ihn fo verehren, wie er 
bon uns berehrt fein twill, das heift, im Namen JEfu und im Geift 
und in der Wahrheit! Rein anderer aber hat un8 die twahre Gottes- 
anbetung beffer veranfdaulidt als SEjus felbft und nach ihm feine 
Upoftel. Durch Gottes Gnade wurde die wahre Gottesanbetung twieder 
durch die Reformation der Chrijtenheit befannt gemadt, und hiergu- 
lande haben unfere frommen Vater fie und gelehrt. Gott erhalte und 
den wahren Glauben wie aud) die mahre Liebe, damit wir ihn fo an- 
beten, twie e3 ifm gefallig ijt! %. T. Miller 
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Concerning Lutheran Union.— The readers of the Lutheraner and 
the Lutheran Witness have seen the report that the American Lutheran 
Church and the United Lutheran Church Commissions for Lutheran 
Union, in a meeting held at Pittsburgh, Pa. have agreed on a state- 
ment pertaining to the doctrine of inspiration, on which there had been 
disagreement between the two commissions. The statement adopted by 
the two commissions was not given to the press in its complete form. 

Without omissions it reads: 

“Doctrinal Statement on Inspiration and the Scriptures 

“1. The Bible (that is, the canonical books of the Old and New Tes- 
taments) is primarily not a code of doctrines, still less a code of morals, 
but the history of God’s revelation for the salvation of mankind and of 
man’s reaction to it. It preserves for all generations and presents, ever 
anew, this revelation of God, which culminated and centers in Christ, 
the Crucified and Risen One. It is itself the Word of God, His permanent 
revelation, aside from which, until Christ’s return in glory, no other is 
to be expected. 

“2. The Bible consists of a number of separate books, written at 
various times, on various occasions, and for various purposes. Their 
authors were living, thinking personalities, each endowed by the Creator 
with an individuality of his own, and each having his peculiar style, his 
own manner of presentation, even at times using such sources of informa- 
tion as were at hand. Nevertheless, by virtue of a unique operation of 
the Holy Spirit (2 Tim.3:16; 2 Pet.1:21), by which He supplied to the 
holy writers content and fitting word (2 Pet. 1:21; 1 Cor. 2:12, 13), the 
separate books of the Bible are related to one another and, taken to- 
gether, constitute a complete, errorless, unbreakable whole, of which 
Christ is the center (John 10:35). They are rightly called the Word of 
God. This unique operation of the Holy Spirit upon the writers is named 
inspiration. We do not venture to define its mode, or manner, but accept 
it as a fact. 

“3. Believing, therefore, that the Bible came into existence by this 
unique cooperation of the Holy Spirit and the human writers, we accept 
it (as a whole and in all its parts) as the permanent divine revelation, 
as the Word of God, the only source, rule, and norm for faith and life, 
and as the ever fresh and inexhaustible fountain of all comfort, strength, 
wisdom, and guidance for all mankind.” (On §§1 and 2 see Conc. THEOL. 
MonrTHLy, Vol. IX, p. 917.) 

The undersigned consider the sentence in the Pittsburgh statement 
(§ 2) “Nevertheless, by virtue of . . . Christ is the center” inadequate. 
The phrase “taken together” makes the statement ambiguous because it 
may be understood in a limiting sense, and the sentence lacks ‘the explicit, 
unequivocal declaration of the verbal inspiration and of the inerrancy of 
Holy Scripture in all its parts which the situation demands. In view of 
present-day controversies we consider such an unequivocal, definite 
avowal necessary. 
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As to further statements in the A.L.C. and U.L.C. agreement we 
find the first sentence in § 1, “The Bible . . . is primarily not a code of 
doctrine, still less a code of morals, but the history of God’s revelation,” 
etc., open to misunderstanding. That applies also to the phrase used in 
§ 3 “unique cooperation of the Holy Spirit and the human writers.” 

Two members of our commission, Drs. Engelder and Arndt, together 
with President Behnken, met with members of the American Lutheran 
Church commission and were informed that the American Lutheran 
Church commissioners by accepting the above statement did not intend 
to recede from the position on the doctrine of inspiration as set forth 
in the Brief Statement of the Missouri Synod and the Declaration of the 
American Lutheran Church representatives and adopted by the American 
Lutheran Church and the Missouri Synod. Naturally, we must await 
official declarations from the A.L.C. authorities, and shall publish them 
as soon as they have been received. 

March 20, 1939 Tue COMMITTEE ON LUTHERAN UNION 


Pastors’ Institute at St. Louis. — Concordia Seminary, St. Louis, Mo., 
will, God willing, conduct an Institute for Pastors from Tuesday, July 11, 
8:15 A.M., to Saturday, July 15, noon. The following subjects will be 
treated: 1. The Doctrine of the Inspiration of the Holy Scriptures, with 
Special Reference to Current Trends, by Dr.Th.Graebner. 2. Interpre- 
tation of the Prophet Amos, by Dr. Walter A. Maier. 3. The Making of 
the Sermon, by Dr. John H.C. Fritz. 4. The Pastor and Social Problems, 
by Rev. W.E. Hohenstein. 5. The Value and Meaning of Life in Signifi- 
cant Trends of Contemporary American Literature as Expressed by Some 
of Its Major Writers, by Prof.L.Blankenbuehler. 6. Fundamentals of 
Speech, by Prof. E. J. Friedrich. — Fee, including lodging and meals, $10. 
Bed linens and blankets extra. Fee for those not lodging and eating at 
the seminary $3.—For further information address Pastors’ Institute, 
Concordia Seminary, St. Louis, Mo. 


What Is Wrong with the Thesis Method? — In an editorial appearing 
in the Journal of the American Lutheran Conference, March issue, Prof. 
J.Tanner of the Norwegian Lutheran Church, deals with this question. 
He introduces his editorial with the note “Warning. When a man is 
handling dynamite, it is incumbent upon him to give bystanders proper 
warning. Hence the statement that this article is written in behalf of 
neither the American Lutheran Conference nor of any of its synods.” 
The first part of the editorial says: “In our efforts to establish Lutheran 
unity it may not be irrelevant to ask, What kind of unity? The prev- 
alent answer is, Unity in doctrine and practise. Still the answer is not 
self-explanatory. What is meant by unity in doctrine and practise? Let 
us begin with doctrine. When a synod has subscribed to the Ecumenical 
Symbols, Luther’s Small Catechism, and the Unaltered Augsburg Con- 
fession, will it then be accepted into pulpit- and altar-fellowship by 
other synods that have subscribed to the same confession? Not in 
America. But if a synod, in addition, has stated its position on all 
controversial points of doctrine and practise and in this way as well as 
by its history has proved itself in harmony with the soundest Lutheran 
teaching, it will of course be accepted by all Lutheran bodies into pulpit- 
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and altar-fellowship? Not in all cases. Why not? Because in some 
quarters all this is not accepted as sufficient proof that one is an un- 
adulterated Lutheran. Specific statements (theses) must be prepared 
setting forth, logically and completely in concise phrases, the truth, the 
whole truth, and nothing but the truth. Subscription to these theses 
constitutes the narrow gate through which one enters into pulpit- and 
altar-fellowship. Now, the thesis method is a two-edged sword... .” 
(The rest of this section will be given farther down.) “Where, then, is 
the line to be drawn? Without speaking for any synod or laying down 
rules for anybody, it may probably not be out of order to say that in 
the synod to which the writer has the privilege of belonging there are 
those, and the number may be surprisingly large, who decline to sub- 
scribe to more theses. We are convinced that in our public declarations 
we have expressed ourselves so clearly and unequivocally on all doc- 
trinal points that we have established ourselves as true and sound Lu- 
therans. If on this basis others will accept us as brethren in the faith, 
good and well. If not, we deplore it and will have to get along as best 
we can till saner days arrive. But no more theses as far as we are 
concerned.” 

We offer this, first, as a news item. Our readers are interested in 
knowing what others think of the doctrinal discussions carried on be- 
tween the American Lutheran Church and the Missouri Synod. But we 
will be permitted, in addition, to make a few comments. We believe 
that the thesis method is a sane way of arriving at Lutheran union. 
This thesis method has its good points. We cannot express that better 
than in Dr. Tanner’s words: “It may clarify. It may exclude miscon- 
ceptions and focus the true meaning.” The purpose of doctrinal state- 
ments is to focus the true meaning and to uncover and disavow the 
respective error. The presentation and frank discussion of straightfor- 
ward theses has never harmed and retarded the cause of true union. 
Formulating and adopting theses which cover up doctrinal divergences 
is an evil thing. No one can be blamed who declines to subscribe to 
such theses. But that is not the point at issue. The point is being made 
that under certain conditions self-respect demands that a church-body 
should refuse to engage in doctrinal discussions with some other church- 
body. The time may come when a synod would be justified in taking 
that attitude. But do not be too hasty in declaring that that period has 
arrived! He that assumes to know absolutely that that time has arrived 
has assumed a terrible responsibility. So go slow; and if you really de- 
sire Lutheran union, keep on using the good old thesis method. It is 
the natural, the sane thing to do. If ever the time should come that 
Dr. Tanner and a Missourian should meet on this business, I am sure 
that the Missourian would ask him,—in the present state of affairs, — 
and he would ask the Missourian: What does your synod teach on the 
controverted question of the verbal inspiration and inerrancy of Scrip- 
ture? He would say, and the Missourian would say: We believe in that 
doctrine one hundred per cent., and we will ask our synods to go on 
record, once more, as teaching that. There’s no dynamite in such a thesis. 
It would cause great joy in many quarters. There will be dynamite in 
it only with respect to those who would like to detract from the supreme 
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and sole authority of Scripture. Then, we should have to have — as con- 
ditions now are—a thesis on conversion. Both would declare, for in- 
stance, that the unconverted man has the ability to decide against God, 
but not the ability to decide for God. No harm in confessing that for 
the thousandth time! There is dynamite in such a thesis only for those 
who have synergistic leanings and objectives. 

The thesis method would be wrong only if applied in the spirit which 
is denounced in the last issue of the C. T. M., where in discussing a similar 
matter the writer says: “Their endeavor to express the truth which they 
believe in their hearts, and in the possession of which they rejoice, with 
as much clarity as possible and their submitting such expression of their 
faith to others with the remark: This is where we stand; will you share 
our position? is regarded as ‘a method of attaining fellowship which 
consists in one party offering a document to the other to be signed on 
the dotted line.’ ... We are convinced that Missourians with practical 
unanimity will reply that their attitude is misunderstood.” 

One particular objection to the thesis method is expressed by Dr. Tan- 
ner in these words: “Now, the thesis method is a two-edged sword. It 
may clarify, and it may confuse. It may exclude misconceptions and 
focus the true meaning. On the other hand, it may leave the erroneous 
idea that the fulness of the truth has been probed because the truth has 
been intellectually formulated. A further confusion is hidden in the 
assumption that, where there is intellectual agreement, there is also 
spiritual unity. Another danger consists in the establishing of a rigid in- 
tellectual strait-jacket that must be put on by everybody if he is to 
escape the suspicion of doctrinal irregularity. Add to this that in our 
churches we have practically no voice of the lay people checking and 
testing ecclesiastical logic and abstractions on the basis of the experiential 
understanding of the Word of God as worked out in the practical life of 
non-ecclesiastical Christians, and we have the elements of a heart-and- 
mind-killing scholasticism.” The objection is not well taken. What is 
said, for instance, about an “intellectual strait-jacket” would apply to 
the Formula of Concord and any other confession of the Church as well 
as to any other set of theses. And particularly the last sentence con- 
tains a great amount of dynamite. E. 


A Correct Interpretation of the U.L.C. Declaration on “The Word 
of God and Scripture.” — Let Dr. Traver interpret it. In “the Young 
People” column of the Lutheran of February 22 he takes up “the eight 
statements in the Declaration” and discusses them one by one. He dis- 
cusses that fine statement “We believe that the whole body of the Scrip- 
tures in all its parts is the Word of God.” Are these words to be taken 
in their exact, full sense? The young people of the U.L.C. are asking: 
Does our Church teach that every statement of the Bible is absolutely 
true? Dr. Traver tells them that the Declaration does not say so. He 
tells them that in two paragraphs of his exposition. The first one reads: 
“This whole revelation of God to man, completed in Jesus Christ, is 
faithfully recorded and preserved in the Holy Scriptures and comes to 
us alone through them. They are the infallible truth ‘in all matters that 
pertain to His revelation and our salvation.’ We may therefore speak of 
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the Holy Scriptures as ‘The Word of God.’” (Italics in original.) When 
the young people ask Dr. Traver, whether everything in the Scriptures is 
infallible, he tells them to note the restriction insisted on by the Declara- 
tion. “We accept the Scriptures as the infallible truth of God in all 
matters that pertain to His revelation and our salvation.” We have been 
pointing to that fatal restriction and now Dr. Traver tells us that we have 
understood the Declaration correctly. He does not want his young people 
to hold that the Holy Scriptures are infallible in all matters therein 
recorded. The other paragraph reads: “Does not modern science contra- 
dict the Scriptures? God did not inspire the writers of the Scriptures to 
know all truth. He gave men minds to use in investigation and discovery. 
For instance, the laws governing the use of airplanes have been learned 
through the painful processes of many years. It is not necessary that 
men should know how to fly in order to be saved from their sins. Bible 
writers wrote with the background of their age and its scientific beliefs. 
The one thing that they were called to do was to reveal God to men.” 
(Italics in original.) Dr.Traver is warning the young people against 
taking the statement “We accept the Scriptures as the infallible truth” 
as meaning that every historical, geographical, scientific statement is true. 
Dr. Traver tells them that the holy writers wrote false scientific beliefs 
into the Bible. The young people of the U.L.C. are certainly not asking 
him whether airplanes are available to take men to heaven. But they are 
asking him: Can we be sure that our Holy Bible is reliable in every 
statement it makes? Dr. Traver tells them: No; only in matters that 
pertain to our salvation is it infallible. — Dr. Traver has interpreted the 
Declaration correctly. The commissioners that drew up the Declaration 
told the U. L. C. convention that adopted the Declaration: “Our commis- 
sion was unable to accept the statement of the Missouri Synod that the 
Scriptures are the infallible truth ‘also in those parts which treat of his- 
torical, geographical, and other secular matters.’” (See C.T.M., Vol.9, 
p.917. The Lutheran, Oct. 5, 1938.) 

No doubt some of these young people will ask Dr. Traver: What about 
your statement in the introduction of your article that “Lutherans insist 
that the Bible is the Word of God”? (Italics in original.) How “may we 
speak of the Holy Scriptures as ‘the Word of God’” when not every- 
thing in the Bible is infallible? Can a false statement be called a word 
of God? Why do you say that the Scriptures “in all its parts” is the 
Word of God when you refuse to call certain parts infallibly true? 
Such questions are sure to arise. They have already been raised. A lay- 
man wrote a letter to the Lutheran of January 18, saying: “In Section 5 
[we have] this declaration: ‘We therefore accept the Scriptures as the 
infallible truth of God in all matters that pertain to His revelation and 
our salvation.’ What as to matters that do not pertain to His revelation 
and our salvation? Are some portions of the Scriptures not infallible? 
Is not that a plausible inference? It would appear to this writer that in 
Section 6 this position is contradicted when it is asserted: ‘Therefore we 
believe that the whole body of Scripture in all its parts is the Word of 
God.’” The layman is faulting his theological leaders for using inexact 
language. 

The U.L.C. needs a revised Declaration. Let Dr. H.C. Alleman 
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write it, who sticks to the old General Synod formula and says that “the 
Bible contains the Word of God” (Luth. Church Quarterly, July, 1936, 
p. 240). The new Declaration, using exact language, will say: “We may 
therefore speak of the Holy Scriptures as containing ‘the Word of God.’” 


E. 

A Representative of the Augustana Synod Once More. —In our last 
issue we reprinted the section of a letter of Dr. Bergendoff which the 
Lutheran (U. L.C.) had reproduced and in which there was found the 
heated refusal of “signing on the dotted line.” We are now in possession 
of the complete document and consider it but fair that the first part of 
the letter, which deals with the position of the Augustana Synod con- 
cerning certain doctrines be reprinted also. The letter, it should here be 
stated, was addressed to a pastor of the Missouri Synod who had asked 
for certain information concerning the Augustana Synod. The part not 
yet printed by us reads as follows: 

“Your letter places a considerable obligation upon me, for it asks 
for little short of a complete exposition of the teaching and practises of 
the Augustana Synod. Yet I welcome your request and am happy over 
the spirit in which it is written. The conviction hes grown on me over 
a considerable number of years that the Augustana and the Missouri 
synods know very little about each other, and, what is worse, the little 
they do know is largely untrue. Far more than we probably are aware, 
we have been so careful to point out each other’s faults, and so little 
concerned about understanding the good qualities of each other, that in 
the minds of our people the resulting impressions are far from the truth. 

“Your first question concerns doctrine. My answer is that the early 
history of our synod is the story of an immigrant group trying to find 
itself in the strange conditions of a country where doctrine was frowned 
upon even in many Lutheran circles. Our leaders finally organized an 
independent synod because of their conviction that the unaltered Augs- 
burg Confession must be the basis of sound Lutheranism. They con- 
sequently chose the name Augustana, itself almost a unique appellation 
for a Lutheran synod in America, where racial origin and geography 
determined in most cases the names of synods. It would require a con- 
siderable volume for me to tell the doctrinal history of our synod since 
1860, but I can sum up my conclusion very simply, because I believe 
it to be so clearly proved in that history: To this day the synod has 
not wavered in its allegiance to the confessions of the Lutheran Church 
but would meet every fair test that might be applied to its orthodoxy. 

“You specify several details, and I shall give as direct an answer as 
I can. We do not believe nor teach that God elects man to salvation 
by virtue of anything in man, be it either his works or his faith as fore- 
seen by God. The election is entirely by grace. In my teaching as 
professor of systematic theology in the theological seminary I have con- 
sistently held that the phrase electio intuitu fidei is misleading and should 
not be used. That we cannot explain the love of God who chooses us 
in Christ even as sinners is no reason why we should add an explanation 
which does not explain but only confuses. (I have tried to make clear 
our position in my brief exposition in The Making and Meaning of the 
Augsburg Confession.) 
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“You state that ‘the accusation is many times made against the 
Augustana Synod that it has an erroneous conception of the inspiration 
of the Bible.” I might wish that you had gone into detail to say what 
that erroneous conception is. For it is always easier to accuse a man 
for holding an erroneous conception than to point out what is the error. 
In brief, my reply is that the doctrine of inspiration of Scripture has not 
been formulated by the Lutheran Church in her confessional writings. 
Until the Lutheran Church as a whole, and not merely some one fraction 
of it, determines what that doctrine is to be, it is hardly fair for one 
part of the Church to determine for the whole Church so vital a matter. 
In fact, I do not know that the synod has anywhere stated formally the 
doctrine of the inspiration of the Bible —it has been content to accept 
what the original confessions of the Lutheran Church say (or do not 
say) on this point. But while I cannot refer you to any definition of 
our own of inspiration, I can refer you to our catechism, our preaching, 
our teaching, and say that the Augustana Synod is not one whit behind 
the Missouri Synod in insisting that the Bible is the Word of God. That 
is the charter for our teaching and preaching, and while we may not 
know enough to say how exactly the Scriptures came to be, we do, like 
the blind man, know that, before this Word touched our lives, we could 
not see, but now we do see, and acknowledge these Scriptures to be the 
voice of God speaking through prophets, evangelists, and apostles. 

“You inquire concerning our teaching about the millennium. Here 
again we allow a variety of expressions, since the Church has not for- 
bidden the study of what things may be hoped for. True, the Augs- 
burg Confession condemns those ‘who are now spreading certain Jewish 
opinions that, before the resurrection of the dead, the godly shall take 
possession of the kingdom of the world, the ungodly being everywhere 
suppressed.’ I do not personally hold to any form of millenarianism, 
as I have sought to show in a pamphlet on this subject, but I do not 
believe either that the Church shall discipline teachers who otherwise 
interpret Scriptures in these matters. I doubt that there are any more 
millenarians in the Augustana Synod than in the Missouri Synod, and 
of the few that I know in our Synod I can say that they are earnest and 
faithful Christians. To exclude these from our Synod on this ground 
would be as far from my mind as to make this a cause of separation 
between your and my synods. It is my contention that the millennium 
is not a doctrine on which salvation depends. Therefore I deprecate 
emphasis upon it for either personal or synodical reasons. 

“On the question of Sabbath observance I do not believe I need to 
dwell, for it has never occurred to me that variations which might be 
found among us here have any but social explanations. I can think of 
no point of doctrine being here involved. Concerning the Minneapolis 
Theses may I refer you to my article in Augustana Quarterly, October, 
1937?” 

It is gratifying to see this explicit rejection of the phrase intuitu 
fidei in connection with the discussion of the doctrine of predestination. 
What Dr. Bergendoff says about the teaching of his church-body on the 
inspiration of the Holy Scriptures is less satisfying. When he states that 
the doctrine of inspiration has not been formulated by the Lutheran 
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Church in her confessional writings, he is right. His presentation, how- 
ever, does not give a complete view of what the situation is. Though not 
discussing the doctrine of inspiration in systematic fashion, the confes- 
sional writings of the Lutheran Church by implication set forth the teach- 
ing that everything in the Bible is inspired and that hence every state- 
ment in it is true. We do not see how any unprejudiced person can read 
our Symbolical Books and arrive at any other conclusion than this, that 
they view the Bible as verbally inspired and as inerrant in every point. 
That in the Augustana Synod the teaching of verbal inspiration has re- 
peatedly been rejected could easily be proved. The Lutheran Companion 
recently contained an article in which such rejection is definitely ex- 
pressed. With respect to millenarian teaching it is undeniable that ar- 
ticles have appeared in church-papers of the Augustana Synod which 
were chiliastic. The majority of the ministers in the Augustana Synod 
may be opposed to such teaching; we hope they are. But they ought 
not let the teaching of such doctrine go unchallenged. What we ask of 
the Augustana Synod ministers and teachers is not that they immediately 
separate from such erring brethren; it may be that, owing to faithful 
witness-bearing, separation will not become necessary at all. But what 
we have to demand is that they earnestly testify against these errors 
and endeavor to bring about their elimination, mindful of the word of the 
apostle “A little leaven leaveneth the whole lump,” Gal.5:9. If Missouri 
Synod ministers have sponsored and published millenarian doctrine, we 
are not aware of it. A. 


Honesty —or Accident? —The Jesuit America carries a column 
headed “Events.” It takes the place of the humorous column in other 
papers and magazines and speaks of extraordinary events, treating them 
in a lighter vein, with much irony and satire thrown in. The issue of 
February 25 reports among other things: 

“New methods of treating diseases were developed. ... When he 
learned that a patient suffering with nervous indigestion was worrying 
about an unpaid bill, a Western doctor paid the bill, completely curing 
the malady. . . . Protests from farmers indicated that many hunters 
aiming at wild life, such as pheasants, hit non-wild life, such as cows. ... 
Crime, according to reports, continued.... In the West a suitor, burning 
with love, set fire to his intended’s house when he discovered she was 
not burning with love for him.... One of the world’s greatest collectors 
died in the West. Interested in fowl play, he collected during life 3,000 
wish-bones. His lifelong ambition to possess an ostrich wish-bone was 
frustrated. Had he lived a little longer, he would have achieved his great 
ambition. ... Science announced new unearthings. ... A sandpaper 
highway surface that will do away with skidding was described in Cleve- 
land. Skidding in bathtubs may be obviated by the same material, in- 
siders hinted. ... The possibility that cows may be trained to do the 
work of bloodhounds was broached, following news from New Zealand 
that a herd of cows had tracked a criminal to a tree.’— And then, 
without any distinguishing mark, the column ends: 

“In the whole world there is now no Vicar of Christ.... Thousands 
of millions of people dot the earth’s surface. Not one of them is in- 
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fallible in matters of faith or morals. The cardinal who will be elected — 
whoever he is—is not infallible now. At the moment he accepts the 
election the prerogative of infallibility will descend upon him. He will 
hand on to his successor the unchanged revelation of Christ as 261 Popes 
before him have brought it unchanged to him. The last Pope will be 
teaching the same doctrines that the 262d Pope teaches.” 

To a Protestant it seems that somehow this notice slipped into the 
right column. H. 


Brief Items.— Recently there died at Glasgow, Scotland, Dr. W. L. 
Baxter, who attained to the ripe old age of ninety-six years. A greater 
attainment was that he knew the whole Bible by heart. Even to the 
last, despite his age, he was able to repeat any passage from memory. 


The Gallup Poll, a recent statement by the American Institute of 
Public Opinion, declared the church-conducted lotteries to be the 
“commonest form of gambling among Americans today.” A crying 
shame indeed! 


For the benefit of the blind clergy of our country a new magazine 
will be published in Braille, bearing the title Theological Times. 


Roman Activism is making rapid headway in our country, as was 
proved by the press reports on the occasion of the demise of the last 
Pope, when Catholicism had the entire press of the land “Romanized.” 
Now the bishops of the American Catholic Church are planning to 
establish a “Catholic bureau of information and publicity” to disseminate 
“facts on Catholic belief and teachings” for the benefit of the more than 
“100,000,000 Americans who are not Catholic and the 22,000,000 members 
who are.” They expressed it as the duty of the Church to “contribute 
its philosophy to the current thought” for the benefit especially of non- 
Catholics. In learned parlance this “philosophy” goes by the name of 
Neo-Thomism; popularly it is known as plain Romanism. 

The new president of the Federal Council of Churches is the 
Rev. Dr. Geo. A. Buttrick, pastor of the Madison Avenue Presbyterian 
Church in New York City. Like his predecessors of late, he is an out- 
spoken Modernist and an outstanding defender of the Auburn Affirma- 
tion. The Federal Council is a body to which the warning in Ps.1:1 
applies: “Blessed is the man that walketh not in the counsel of the 
ungodly nor standeth in the way of sinners nor sitteth in the seat of 
the scornful.” J.T.M. 

The readers of this journal would hardly expect a long article on 
the new Pope. That Cardinal Pacelli, elected on the day after the 
beginning of the conclave and now known as Pius XII, will continue 
the work of his predecessors and that his talents and accomplishments 
will be employed to perpetuate what all true Protestants cannot but 
regard as a huge fraud, there is no reason to doubt. “Annuntio vobis 
gaudium magnum,” a cardinal said to the multitude when he proclaimed 
the papal election. Lutherans, however, turn to 2 Thess.2 for words 
to express their feeling. 

The Augustana Synod deplores the death of Dr.S.G. Youngert, who 
for many years served Augustana Theological Seminary, Rock Island, IIl., 
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as professor of New Testament Greek, Catechetics, and Philosophy. 
He died February 26 at the age of 77. An accomplished linguist, he was 
appointed member of a commission after the World War to dispense 
aid in Central Europe. 

The Evangelisch-Lutherische Freikirche, the paper of our brethren 
in Germany, reports the death of Dr. Herman Menge, widely and favor- 
ably known as a translator of the Bible. He reached the high age of 
98 years. Having taught at a classical school, he began his work as 
Bible translator when he was sixty years old and had retired from his 
position as Gymnasiallehrer. 

As we see from press reports, the followers of Dr. Frank Buchman, 
who have been called, and have called themselves, Oxford Groups, are 
running into difficulty with respect to the use of this name. The Oxford 
University representative in the British Parliament is protesting against 
the assumption of this name by the adherents of Dr. Buchman, stating 
that there is no connection between the University of Oxford and 
Buchmanism. The appellation has no standing in law, and a bequest 
made to the Oxford Groups could not be collected when Dr. Buchman 
presented himself as the head of the movement. 


The Lutheran School Journal, edited by a committee of our River 
Forest Teachers College faculty, has developed into a very attractive 
magazine. Its reading-matter is varied, including material which is 
of interest to the theologian as well as to the teacher, and its external 
appearance is extremely inviting. Whoever has not seen it in its new 
dress ought to ask for a sample copy. 


Dr. L.G. Abrahamson, eighty-three years old, recently sent in his 
resignation as editor-in-chief of the Augustana, Swedish organ of the 
Augustana Synod. Dr. Abrahamson has had that position for thirty years. 
His resignation was not accepted. He was asked to remain as chief 
editor and given a new assistant, Dr. A.T.Lundholm, one of the best- 
known clergymen of the Synod.— Lutheran Standard. 


The Roman Catholic bishop of Brooklyn, the Rev. Thomas E. Molloy, 
is said to have written in a letter to his clergy that he entertained 
the hope that Catholic schools “from those of elementary grade to the 
university, inclusive, may soon be properly recognized as agencies of 
public service and as such should be justly supported by public funds.” 
There is no denying that our priceless American possessions of religious 
liberty and separation of Church and State are in jeopardy. 


An affirmation is being circulated among ministers of all denomina- 
tions which may be called a pacifist pronouncement. The chief sentences 
of it are said to be the following: “We believe that in the cross is 
revealed God’s way of dealing with wrong-doers and that to this way 
all Christians are called. ... We believe that God leads His Church 
into new life through obedience of the individual believer in refusing war 
for Christ’s sake.” Not long ago it was reported that one hundred 
ministers had signed the statement, among them such well known 
Modernists as H.E. Fosdick and J.H.Holmes. How sadly they err in 
thinking that Christ branded the career of a soldier and participation in 
war per se as wicked has often been shown. 
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From Doerffling & Francke, Leipzig, publishers of the famous All- 
gemeine Evangelisch-Lutherische Kirchenzeitung, has come this com- 
munication, “Auf vielfache Anfragen hin koennen wir nur mitteilen, dass 
die Kirchenzeitung am 21. Dezember 1938 verboten wurde.” Enough said! 


The religious press carries the item that the Department of Public 
Safety in the city of Cleveland will no longer issue permits for the 
playing of “bunco,” which until now has been very popular in many 
churches of that city. 


The London Catholic Herald reports that Nazi authorities have 
closed down the Catholic theological faculty of Munich University 
on the ground that Cardinal Faulhaber, Archbishop of Munich, interfered 
with non-ecclesiastical affairs by “forbidding students to attend lectures” 
by a priest-professor who has been used by the Nazis in their campaign 
for the abolition of Catholic schools, and has attacked Cardinal Faul- 
haber and urged Catholics to send the children to Nazi schools. 

Christian Century 

It is reported that coordination of the activities of nearly 400 Lutheran 
welfare agencies throughout the country will be undertaken by the 
newly created department of National Lutheran Welfare of the National 
Lutheran Council, of which Rev. Clarence E.Krumbholz of New York 
is director.— Christian Century. 


The Lutheran of March 22, 1939, prints some flippant remarks of 
a Nebraska correspondent, who speaks of an intersynodical conference 
which discussed the matter of prayer-fellowship. When this man says: 
“The next game in this intersynodical rapprochement between Missouri 
and the American Lutheran Church will come off September 19, at 
Luther (Augustana) College, Wahoo, Nebr.,” he employs a tone which 
makes it difficult to engage in a discussion with him. 


In the Living Church the interesting case of J. Middleton Murry is 
related. Described as one of the first half dozen of critics and publicists 
writing today in English who has lectured frequently on literary and 
philosophical matters and written voluminously, he formerly was alto- 
gether negative in his theological thinking. But now, at the age of fifty, 
he has entered Wescott House, the theological college at Cambridge, 
“to prepare for ordination to priesthood in the Church of England.” A. 
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The New Testament and the Laws of Evidence. By Harry Rimmer, 
D.D., Sc.D. Wm. B.Eerdmans Publishing Company, Grand Rapids, 
Mich. 1938. 119 pages, 542x8. Price, $1.00. 

With pleasure we announce the appearance of another volume from 
the prolific pen of Dr. Rimmer, known as an intrepid defender of the 
divine character of our Bible. In tilts with enemies of the Scriptures 
this book can render valuable services. Its aim is to show that, if the 
New Testament books are examined according to the well-established 
laws of evidence, their trustworthiness and reliability will become mani- 
fest. The writer has acquainted himself with legal procedure and ad- 
duces a number of interesting court decisions that have a bearing on his 
thesis. Quite fascinating and amazing is the account of the trial in which 
a professor of the University of Chicago, a higher critic, employing the 
methods he uses in establishing relationships in the Old Testament, en- 
deavored to show that H.G. Wells, the famous English novelist, in a cer- 
tain instance was guilty of plagiarism —an attempt which one tribunal 
after the other called ridiculous (cf. p.14ff.). The four chapters of the 
book have these captions: 1. “The Legal Value of the Gospels as Evi- 
dence”; 2. “The Integrity of the Witnesses”; 3. “The Amazing Record of 
Critical Injustice”; 4. “The Firm Foundation of the Christian Revela- 
tion.” In general we have found the presentation clear and convincing. 
Here and there the author under the impulse of passionate zeal indulges 
in an overstatement. His book would be more effective if he refrained 
from judging the motives of the higher critics (cf. p.73). We wish that, 
if a second edition should be called for, the author would carefully scru- 
tinize every statement and either expunge or modify those that cannot 
be proved. W. ARNDT 


Der Heilige Gottes. Cine Erliuterung de8 Marfus-Cvangeliums. Bon Lic. 
Gduard Ellwein. 112 Seiten 64% x9%4. Chr.-Raifer-Verlag, Miinehen. 
Preis: RM. 2.80. 

Diefe furze, pacende, fiir das Chriftenvolf beftimmte Erflarung zum Cvan- 
geliften Marfus erfcien guerft swifden 1936 und 1938 in dem Blatt ,Deutfde 
Coangelifhe Erziehung”, fand da aber eine folch giinftige Wufnahme, dab fie nun 
in Buchform erfdheint. Sie will der geiftlicden Wuferbauung und Stirfung der 
Gemeinde dienen und hat, wie der Wutor fagt, nur ein einjziges Wnliegen: dak 
dev ,Heilige Gottes” auch un heilig werde. Befannt ift Elwein als Verfaffer 
verfdiedener theologifder Werke, befonders aber als trberfeker von Luthers Vor- 
lefungen iiber dDen Rimerbrief. Bn feiner Erflarung legt er das ganze Evan- 
gelium als verbindliden Lert aus, ohne dak die wiffenfdaftlide Erfenntnis dabei 
gu fur3 fommt, in jehn SRapiteln: Der Anfang, das erfte Wuftreten JEfu in 
Galilia, die Pharifaer im Widerfpruch mit der freien Gnade JEju, Gleichniffe, 
Wundertaten, weitere Wirtfamfeit JEfu in Galilia und in den angrenzenden 
Gebieten, der Weg gur Paffion, lekte Wirkfamfeit JEju in Yerufalem, die Lei- 
DenSgefdhicdte, Oftern. Bn furzgen Sagen und Wbfdhnitten findet man hier viel 
tiefgehende Exegefe gufammengepadt, aber dod) aud) nicht gu fchwer fiir das Boll. 
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Mandhmal ftimmt man dem Autor nidt ju, 3. B. in feiner Wuslegung der Worte 
SEfu ,Es ftehen etlice hie, die werden den Tod nicht fdmeden, bi8 dak fie fehen 
das Reidy Gottes mit Kraft fommen” (S. 57). CErfiillt hat fic diefe Weisfagung 
Chrifti doch, und juft fo, wie dies der Schreiber, wenn aud) etwas unbeftimmt, 
anbdeutet. Seine Rritif iiber den reiden Siingling (S. 68 f.): »Dies ganze, freie 
Herze fiir Gott, das fehlt ihm”, ift dod) faum geniigend. C8 feblte diefem iing- 
ling wabhrlic) noc) weit mehr. Doch ftiren diefe Unebenheiten nist den Genug 
deS Biichleins als Ganzes. Wir wiinfehen, man hatte foldhe Werke hierzulande 
in englijher Sprache. Fiir unfere theologifde Bugend, die im Deutfdhen zumeift 
fcdwach ift, empfehlen wir diefe Erflarung auc) gerade wegen de8 einfachen, edlen 
Deutfdh, das der Wutor fo fein 3u fchreiben vermag; fiir uns felbft war e8 ein 
feltener Genub, das Ganze von Anfang bis gu Ende lefen gu diirfen. 
3. T. Miller 
The Religion of Jesus the World Religion. By W.L.Evans. Fleming 
H. Revell Company, N.Y. 63 pages, 7425. Price, 75 cts. 

The following extracts characterize the theology and aim of the 
social-rehabilitation churchmen. “Jesus taught a world-religion of one 
God for all, and it was a pure religion free from all forms and certainly 
was undefiled. It was the kingdom of heaven in the hearts of men, and 
its component parts were ‘brotherhood, creative service, and self-forget- 
fulness.’” (P.59.) “Abraham Lincoln was once asked why he had not 
united with some church or denomination; to which he replied: ‘I have 
not felt myself free to unite with any church because of their long 
statements of creeds and doctrines. But when any church will inscribe 
over its altar as its sole qualification for membership the condensed 
statement of Law and Gospel by our Savior: “Thou shalt love the Lord, 
thy God, with all thy heart,” and: “Thou shalt love thy neighbor as 
thyself,” that church will I join with all my heart and with all my soul.’ 
This great American emancipator had a spiritual kinship with the greater 
Emancipator of all mankind.” (P.39.) “The two great commandments 
of the Bible, the Sermon on the Mount and the Golden Rule, all empha- 
sized by Jesus, would heal all our social and economic ills and bring in 
the kingdom of heaven on earth. This is the great objective in the 
religion of Jesus.” (P. 50.) “The state and nation can solve all their 
problems with the religion of Jesus if the great principles of Jesus be 
applied to our needs. All wars, of every nature, economic, political, 
social, and religious, would be no more. Mutual trade relations between 
all nations would be established, and all helpful relations on a coopera- 
tive basis between states and nations would be worked out for the mutual 
good of all. This would bring to pass a new world-order of things and 
would bring to pass the kingdom of heaven among men.” (P.13.) — The 
foreword was written by Dr. L.R.Scarborough, president of the South- 
western Baptist Theological Seminary and president of the Southern 
Baptist Convention. TH. ENGELDER 


Nadfolge. Von Dietrid) Bonhiffer. Chr.-Raifer-Verlag, Minden. 229 Seiten 
6%4x9%. Preis: RM. 4.40, geheftet; 5.60, gebunden. 

Ju feinem Beftreben, vollen Ernft mit der Notwendigkeit der Heiligung im 

Hriftliden Leben gu machen, verwifdht der Verfaffer leider den Unterfdied gwifdhen 

redjtfertigender und beiligender Gnade. Sein erfter Sak lautet: , Billige Gnade 
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ift ber Todfeind unjerer Kirdhe.” Wuf derjelben Seite fchreibt er: ,Billige Gnade 
heibt Gnade als Lehre, alS Prinzip, als Syftem; heift Siindenvergebung als 
allgemeine Wahrheit, heist Liebe alS chriftlide GotteSidee. Wer fie bejaht, hat 
fdon Vergebung feiner Siinden.” Jn diefer Kirche findet die Welt billige Be- 
deung ihrer Siinden, die fie nidjt bereut und von denen frei 3u werden fie erft 
recht nicht wiinjdt.” Gewip, e3 gibt einen Mipbraud) der freien Gnade Gottes, 
und gegen diefen Mipbraud) mu der Prediger mit der Schrift aufs ernftlicfte 
geugen. Uber das berechtigt einen nun nidt, mit dem Verfaffer den verhingnis- 
pollen Fehler 3u begehen, in die Definition der rechtfertigenden Gnade die Hei- 
ligung als einen wefentliden Teil aufzunehmen. Wir lefen 3. B.: ,€8 war die- 
felbe Gnade Chrifti, .. . die Den untreuen Petrus in die lekte Gemeinfdaft de8 
Martyriums rief und ihm damit alle Siinden vergab. Gnade und Nachfolge ge- 
horen fiir das Leben deS Petrus unaufhirlic) zufammen.” Der lekte Sak ift ja 
ungweifelhaft wahr. Wher nicht wahr, weil der tlaren Schrift widerfprechend, 
ift Die Behauptung, dah dem Petrus erft damit alle Siinden vergeben wurden, 
dak Durd) die Gnade er in die lekte Gemeinfcaft des Martyriums gerufen wurde. 
Vergebung der Siinden hatte er einzig und allein um de8 vollfommenen Ber- 
Dienftes Chriftt willen. Weiter fagt der Verfaffer: ,Wenn Luther von der Gnade 
jprach, fo meinte er jein ecigenes Leben immer mit, da er durch) die Gnade erft 
in den vollen Gehorjam Chrifti geftellt worden war. Er fonnte gar nidt anders 
pon Der Gnade reden, als eben fo... . Die Erfenntnis der Gnade war fiir ihn 
der legte radifale Bruc) mit der Siinde feines Lebens, niemals aber ihre Redht- 
fertigung. ... Ste war ihm jeweilS ,Mefultat‘’, freilicd) gittlides, nicht menfdh- 
lideS Mefultat. DiefeS Mefultat aber wurde von den Nachfahren zur prin- 
sipiellen Vorausjegung einer Kalfulation gemadt. Darin lag das ganze Unbeil. 
Sft Gnade das von Chriftus felbft gefdenfte Refultat’ chriftliden Lebens, fo 
ift DiefeS Leben feinen Wugenblic dispenfiert von der Nadhfolge. Bft aber Gnade 
prinjzipielle Vorausjekung meines chriftlichen Lebens, fo habe ich damit im voraus 
die Rechtfertigung meiner Siinden, die id) im Leben in der Welt tue. Beh fann 
auf Ddiefe Gnade hin fiindigen; die Welt ift ja im Pringip durd Gnade ge- 
rechtfertigt.”“ (©. 7,8.) Der Verfaffer tut Luther unrecht oder hat ihn gritndlid 
mifverftanden. Luther wufte wohl gu unterfdeiden swifden rechtfertigender und 
heiligendDer Gnade. Gewwif, die redhtfertigende Gnade heiligt aud) den Menjfden, 
und wer nicht dDurd die Gnade geheiligt wird, der ift aud) nicht gerechtfertigt 
oder hat die rechtfertigendDe Gnade wieder verfderzt. Wher wenn Luther von der 
redhtfertigendDen Gnade redet, fo fcliebt er nie fein dur) die Gnade in den vollen 
Gehorjam Chrifti geftelltes Leben mit in den Begriff der rechtfertigenden Gnade 
ein, felbft wenn DdieS Leben das von Chrifto gefdentte Refultat ift. Luther 
{chliebt vielmehr mit der Schrift gefliffentlid) jeglideS Werk und Tun de Men- 
fen, fet e8 dDurd natiirliche Rrafte oder Durdy die Gnade hervorgebradt, von 
der rechtfertigenden Gnade aus. Man lefe doc) Rim. 3, 28; 4,1—5; 11,6. Der 
Verfaffer vergipt, dak nad) Luther und der Schrift die freie Gnade Gottes in 
Chrifto pringipielle Vorausfegung der Rechtfertigung fowie der Heiligung ift, ohne 
tele Vorausfekung e8 iiberhaupt feine Miglichfeit chriftliden Glaubens und 
hriftliden Lebens gibt. Nad Rim. 5,18 und 2 Kor. 5,19 ift eben Siindenver- 
gebung eine ,allgemeine Wahrheit”, hat Gott fon in Chrifto die Welt mit fid 
felber verfibnt, ihr die Siinde nicht gugerechnet, ift {chon durd) eines Gered- 
tigteit die Redhtfertigung deS Lebens itber alle Menfden gefommen. Der Menfdh 
nimmt Ddiefe Idngft gefdehene Redhtfertiguug und Vergebung im Glauben an und 
gelangt fo in den Befik der fiir ihn ertworbenen, fiir ihn vorhandenen, ibm im 
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Wort angebotenen Rechtfertigung. Das ift flare Lehre der Schrift, die dem 
PVorwurf des Verfaffers, dak man dann auf Gnade hin fiindigen darf, allen 
Grund nimmt, Rim. 6. 

Diefe Vermifdung von Gejek und Evangelium zieht fic) durd) das ganze 
Bud) hindurd, fo dab man mit groper Vorficht alles priifen muk, jumal der 
Verfaffer auc) in andern Puntten von Gottes Wort abirrt. So fagt er, dap 
Paulus ,Gliedfchaft am Leibe Chrifti ganz an die beiden Saframente bindet’. 
nicht das Wort der Predigt bewirft unfere Gemeinfdaft mit Dem Leibe Chrifti; 
das Saframent muf bingufommen.” (©. 163.) Cr dringt mit allem Ernft auf 
Gemeindezucht, auc) Lehrzucht, von der er die trefflidjen Worte fagt: ,Durd) faljche 
Lehre wird die Quelle deS LebenS der Gemeinde und der Gemeindezucht ver- 
Dorben. Darum wiegt die Verfiindigung gegen die Lehre fchwerer als die Ver- 
fiindigung im Wandel.” (S. 212, Anm. 20.) Doch nennt er den tigliden Hirten- 
dienft Des AmtStragers die erfte Stufe der Kirchenzucht, die briiderlice Bermah- 
nung der Glieder untereinander die ziweite. (S. 209.) Der Prediger, der fic vor 
den SYrrtiimern des Buches ju hiiten wei, fann mit Vorteil die mandhen treff- 
lichen UWusfiihrungen lefen. Th. CLatjd 


Nene Veitrige zur Gefdidte der deutfcen Bibel im Mittelalter. Heraus- 
gegeben in Gemeinfdaft mit Otto Griiters und Eric) Zimmermann von 
Prof. Dr. Hans Vollmer-Hamburg. Mit einer Beigabe: ,Handfchriftliche 
Cintrage in Bibeln und Gejangbiichern und deren Wert fiir Familien- 
und volfStiimlice ReligionSfunde’ von Bruno Goldjchmit. Wfademijehe 
Verlagsgefellfdhaft Wthenaion, Potsdam. 176 Seiten und 25 Seiten 
644x9%. Preis: RM. 24. 

Diefes neucfte Heft in den Verdffentlicungen de$ Deutfdhen Bibelardhivs in 
Hamburg bietet cine Fiille intereffanten Materials nit nur fiir den Sachver- 
ftindigen und Spezialiften, fondern aud) fiir Den Nicht{pezialiften auf dem Gebiet 
der Bibelforjdhung in deutfeen Landen. Auf 90 Seiten bietet Eric) Bimmer- 
mann eine reichhaltige UWusfiihrung iiber ,Die deutfche Bibel im religidfen Leben 
deS Spatmittelalters”, worin er unter anderm auch eingehend die Verbreitung der 
Deutjchen Bibel in diefer Beitperiode befedhreibt. Ganz befonder$ intereffant find 
Die Paragraphen iiber die Verbreitung der Bibel unter den Laien. Er jdreibt 
unter anderm: ,So find deutfde Bibeln in Laienfreifen hauptfacdhlic) bei Fiirften, 
wohlhabenden Adligen und Patriziern 3u finden, nur felten in den unteren 
Sdhidten.” (S. 73.) — Der gweite Teil deS Heftes bietet einen Wuffak iiber ,,Die 
dDeutfche Bibeldidjtung deS Mittelalters”, der viele biSher nicht gedrudte Bruch- 
ftiide bringt. Die vier beigegebenen Bildtafeln erhihen den Wert des Buches fiir 
den Kenner. Wir ftimmen dem Verleger durchaus bei, wenn er fdreibt: Aud) 
Diefer Band, fiir den Theologen, den Hiftorifer und den Kulturfdhriftiteller von 
hichjtem Wert, ersffnet neue, auffchlupreice Cinblide in das grofe und reiche 
Kapitel: Bibel, deutjche Sprache und deutfde religivje BolfStunde.” 

yg. E Kregkmann 
Professor J. Gresham Machen, His Life and Defense of the Bible. By 
W. Masselink. Zondervan Publishing House, Grand Rapids, Mich. 
175 pages, 544x734. Price, $1.00. 

Prof. J. Gresham Machen is well known to the readers of the 
MonTHLy on account of his conservative doctrinal standpoint and his 
vigorous defense of the Bible, and some will be glad to know a little 
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more of his life and his life’s work. He was indeed an outstanding man 
in the conflict with Modernism during the last fifteen years. The book 
consists of five parts: 1. The Life of Professor Machen. 2. The Modern- 
istic Movements which Machen Opposed. 3. The Methods of Machen’s 
Apologetics. 4. What Machen Defended in His Apologetics. 5. Apprecia- 
tion and Criticism. Our readers know, of course, that Machen was an 
outspoken Reformed theologian. So is his biographer, a member of the 
Christian Reformed Church and pastor of a church of this denomination 
in Grand Rapids, Mich. But he has made quite a thorough study of 
Machen’s life and work, tells us of his youth as the son of a prominent 
lawyer in Baltimore; of his studies at Johns Hopkins University, where 
Prof. B. L. Gildersleeve, the foremost Greek scholar of our country in his 
day, was his teacher and stimulated Machen’s love for the Greek lan- 
guage; of his theological studies in Princeton Seminary, where Dr. Fran- 
cis L. Patton, president of the seminary, William P. Armstrong, the head 
of the New Testament department, and Benjamin B. Warfield, the dogma- 
tician, were his teachers; of his years spent in Germany, where he 
studied at Marburg and Goettingen and was brought into contact with 
the foremost Ritschlian and religionsgeschichtliche scholars of those days: 
Hermann, Juelicher, J. Weiss, Knopf, Bauer, Schuerer, Bousset, Heit- 
mueller and Kattenbusch, some of whom he combated vigorously in his 
later works; of his teaching days at Princeton Seminary and West- 
minster Seminary; and of his outstanding books, The Origin of Paul’s 
Religion; What Is Faith? The Christian Faith and the Modern World; 
Christianity and Liberalism; The Christian View of Man; and what 
seems to the present reviewer the foremost of his works, his brilliant 
apologetic The Virgin Birth of Christ. Machen was a born fighter, and 
even his commanding stature and his firm and determined speech and 
delivery impressed the casual observer. He believed in, and defended, 
the divine origin and inspiration of the Bible and the reconciliation of 
sinners through Christ’s blood; but he also defended the erroneous 
Reformed doctrines, as every one knows and as is also stated very 
emphatically in this book. It was a distinct loss to the American Church, 
which nowadays is so largely tainted with Modernism, when Machen in 
the prime of his life died on January 1, 1937, in Bismarck, N. Dak., to 
which place he had gone in the interest of conservative theology. And 
no one reading this book can fail to be impressed by his personality, 
his achievements, his scholarship, and his apologetics. Whenever Machen 
came to St. Louis, he spoke and preached in the interest of his theology, 
of his Fundamentalist convictions, and of the institutions which he rep- 
resented, either at the Xenia Seminary of the United Presbyterian 
Church, when this institution was still located in St.Louis, or at the 
Memorial Presbyterian Church, founded by the well-known preacher 
J.H. Brooks and upholding the conservative standpoint to the present 
day. He also visited our Concordia Seminary and on several occasions 
mentioned it favorably. I shall not forget his parting words on the 
occasion of his last visit, when we had discussed theological questions 
and church conditions. He stated: “We can never get together. You 
are a Lutheran, I am a Calvinist; our going together would be unionism; 
but we can, and ought to, defend, every one in his sphere, the divine 
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origin, inspiration, and authority of Holy Scripture and the redemption 
through the blood of Jesus Christ, the divine Savior.” After he had 
returned home, he sent me a copy of his book The Christian Faith and 
the Modern World. L. FUERBRINGER 


My Reasonable Service. By Deaconess Ingeborg Sponland. Augsburg 
Publishing House, Minneapolis, Minn. 158 pages, 54%2x8. Price, 
$1.00. May be ordered through Concordia Publishing House, 3558 
S. Jefferson Ave., St. Louis, Mo. 

This is the autobiography of Deaconess Ingeborg Sponland. She 
was born in Norway, where she also received her deaconess training and 
served in several hospitals for seven years, until her coming to America, 
in 1891. Here she had charge of the Deaconess Hospital in Minneapolis 
for thirteen years, during which time she was instrumental in estab- 
lishing six hospitals in North Dakota and Minnesota. 

She became Mother Superior of the Lutheran Deaconess Home and 
Hospital in Chicago in 1906 and did active service for thirty years there. 
She retired in 1936 and now, at the request of many friends, has pub- 
lished her life’s story. 

It is evident that the long years of service in her chosen field has 
closely associated Sister Ingeborg with the history of deaconess work 
in our land. Her story is told in a simple straightforward manner and 
covers in three chapters her childhood and youth, her preparation and 
early service in her native land; in five chapters her work here in our 
country is related from her pioneering in the Northwest to her work 
in Chicago, and a world tour is also described. Our pastors will find 


the story of Sister Ingeborg refreshing. So will their wives and ladies’ 
aid societies. W. G. Potack 


The Work’ of the Lord. By Walton Harlowe Greever, D. D., LL. D. 
Fleming H. Revell Company, New York, London, and Edinburgh, 
1938. 142 pages, 5x7. Price, $1.25. 

In this book, well written, Dr. Greever, the well-known secretary of 
the United Lutheran Church in America, presents a wealth of thought 
in reference to the work of the Lord which the Christian is called to do 
in this world, individually and in cooperation with his fellow-Christians. 
What the author is aiming at he tells us in his Preface: “Why do the 
great causes which the Church presents in its program for the advance- 
ment of work of the Lord in the world suffer so tragically for proper 
support? That question challenged an adequate answer. In the search 
for that answer other questions were raised, and their answers led toward 
the roots of our deplorable delinquencies. It has become apparent that 
these great causes are scarcely in the minds of multitudes of the people 
in the Church at all and that many others who are induced to think of 
them do not regard them distinctly as the work of the Lord but as 
enterprises of a few men who call for support in the name of the 
Church.” (P.7.) The true and clear ring of such statements as the 
following has impressed us: “The Church requires purity in doctrine 
and consistency in life from those who present evidence of the divine 
call to the ministry of the Word.” (P.40.) “The call to worship God 
is a challenge to the value the individual places upon his personal re- 
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ligion. The appreciation which one shows for the privilege of worship 
reveals the place he gives to his religion in his life. If he prefers sleep 
for his body, the call of the flesh is put above the call of the soul. If he 
prefers visits with his friends, human social pleasures are put above 
divine spiritual communion, etc.” (P. 52.) “Christian stewardship is 
exercised to the greatest satisfaction when it is sincere and honest. Very 
few are enjoying the practise of stewardship in the fullest degree. One 
is almost horrified at times by the inconsistency between profession and 
practise.” (P.72.) “It takes a strong character to accept proper adapta- 
tions without compromises. Individuals and established congregations 
should support the policy which places choice men in home mission- 
fields and should not seek to call them away except where justification 
is very clear.” (P.107.) 

In the last chapter on Social Relationships hardly enough space is 
devoted to the, subject. Dr.Greever, speaking of public movements says: 
“It is always safe for the Christian to ask: ‘Is the cause involved in this 
movement included in the program of the Church?’ If it is a cause 
which is essential to the glory of God and the welfare of man, it should 
be found in the program of the Church, or at least should be such that 
the approval of the Church can be assumed, as in certain purely com- 
munity or civic movements. If not such a cause, it does not merit the 
interest or support of Christians; for notwithstanding what good or 
importance might be attributed to it, its support would involve diversion 
from causes of far greater good and importance in the program of the 
Church.” (P.135.) The Church does not as a Church concern itself with 
purely community or civic movements. These are not within its sphere 
of activity. But, indeed, the Christian as a citizen should concern himself 
about these things. 

Speaking of the means of grace which God uses, Dr. Greever says: 
“The Word is the means by which God both reveals and communicates 
Himself. He cannot be separated from His Word. It is not merely 
a message recorded or sent or proclaimed, but, as such a message, it is 
the use of language as the medium in which He dwells and through 
which He gives Himself. God Himself, not language, is the Word, and 
the living Truth bears the saving, transforming grace for God’s work in 
the human soul. Language is the form in which man receives and trans- 
mits the Word, which is the definite means of grace by which the essen- 
tial work of the Lord is done.” (P.37.) According to these statements 
not the written Word, whether read or heard, is the means of grace 
but God Himself. That is not the conception which the psalmist had 
when he said, “Thy Word is a lamp unto my feet and a light unto my 
path” (Ps.119:105), nor that of Christ, who in His sacerdotal prayer 
said: “I have given them Thy Word.... Neither pray I for these alone 
but for them also which shall believe on Me through their word,” John 
17:14-20.: The very idea that God through certain means imparts His 
grace postulates a distinction between God and those means. 

Upon the whole the reading of this book is stimulating. It may well 
serve as an examination of the Christianity of our day and at the same 
time as an encouragement to greater Christian virility in the life of 
the individual Christian and that of the Church. J.H.C. Frrrz 
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Jesus Appeared. By William Dallmann, D.D. Northwestern Publishing 
House, Milwaukee, Wis. 87 pages, 5734. Price, 30 cts. Order from 
Concordia Publishing House, 3558 S. Jefferson Ave., St. Louis, Mo, 


“This is what the appearance of the risen Redeemer did for Paul. 
What has the resurrection done for you?” This concluding paragraph 
contains the theme of this well-written and stimulating booklet. Dr. Dall- 
mann reviews the historical events of the eleven appearances of Christ to 
his disciples and shows from the subsequent events in the lives of the 
apostles how they went forth courageously in the faith of the resur- 
rected Lord to evangelize the world. Pastor and people (for whom the 
booklet is particularly intended) will receive new courage and strength 
for the great work of the Church. The booklet merits wide distribution. 

F. E. MAYER 


Martin Luther in English Poetry. Selected and edited by W. G. Polack. 
Concordia Publishing House, St. Louis, Mo. 80 pages. Price, 
25 cts., postpaid; dozen, $2.40, and postage. 


In our utilitarian age a book that does not claim to offer assistance 
for the work and strife of every-day life is welcomed with a little sigh 
of relief by a reviewer. Evidently there still are people who take time 
to sit down now and then and offer heart and spirit something higher 
than the daily grind. May their tribe increase and induce publishers 
to issue more books like this! Oh, for English equivalents of Gerok’s 
Palmblaetter, Theiss’s Gepflueckt am Wege, Herzberger’s Pilgerklaenge, 
Hueschen’s Wo Gottes Bruennlein rauschen!—This booklet has, of 


course, an additional appeal. Every Lutheran will naturally be inter- 
ested in what the great poets have said about our Luther. From a great 
wealth of material Professor Polack has culled 60 selections covering 
outstanding episodes in the great Reformer’s career. The booklet, bound 
in gray paper covers, with black title on maroon panel, is recommended 
particularly as a gift for birthdays or in the Christmas season. 

THEO. HOYER 
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In order to render satisfactory service, we must have our current mailing-list 
correct. The expense of maintaining this list has been materially increased. 
Under present regulations we are subject to a ‘“‘fine’’ on all parcels mailed to an 
incorrect address, inasmuch as we must pay 2 cents for every notification sent 
by the postmaster on a parcel or periodical which is undeliverable because no 
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